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Introduction

Toward the end of his discussion of Mashiach in Hilchos Melachim, Rambam writes,1 “In 
that era there will be neither famine nor war, neither envy nor competition, for good 
things will flow in abundance and all the delights will be as freely available as dust.”

Rambam had stated at the beginning of that very chapter,2 “One should not entertain the 
notion that any element of the natural order will be nullified in the Era of Mashiach, or that 
there will be any innovation in the work of creation. Rather, the world will continue according 
to its pattern.”

It is natural for any reader to see these two statements as contradictory. After looking at the 
course of human history, the conception of a time when there is neither famine nor war does 
not only appear novel; it seems almost impossible. And just a glance at the news today makes the 
likelihood of such a time seem even more implausible.

The Future in the Present

However, the difficulty is not with Rambam, it is with ourselves. If someone who lived 100 
years ago would be transported into the present age, he would think Mashiach had already 
come. Every one of us alive today – the average person, not only the wealthy – are living better 
than our ancestors ever did. Think about things we take for granted: running water, indoor 
plumbing, electricity, central heating, and air-conditioning. A century ago, in most places in the 
world, none of these things existed, or if some did, they were the province of aristocrats alone.

And beyond our living conditions, other fruits of the industrial revolution – including auto-
mobiles, air-travel, modern communication and entertainment – have transformed the quality 
of our lives indescribably. Those changes have been eclipsed by the innovations the information 
revolution has brought about; cell-phones, the internet, and zoom-conferencing are just a few 
examples.

There has been an explosion of information and knowledge; the resources of human thought 
developed throughout the centuries are now available via a few clicks on one’s smartphone. 
These changes will multiply tenfold in the coming years as the microchip and interactive net-
works continue to transform the nature of our homes and workplaces.  Good things are truly 
flowing in abundance.

Similarly – although we are far away from eliminating envy and competition – a fundamen-
tal message has taken hold within society. The way to achieve wealth is not by hunting for large 
profits and hoarding them, but by sharing. In the business world, companies are integrating 
technologies and cooperating on projects in the awareness that the advance of all involved par-

1. Hilchos Melachim 12:5. 2. Ibid. 12:1.
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4. See footnote 1 in the sichah to 
follow that explains that it is possible 

for there to be a state where there is 
no war even while the natural order 

prevails.

ties is the surest way for them to expand and gain. While there are still those who are grabbing 
for the largest piece of the pie and trying to block others from receiving a share, by and large, 
people are discovering that the pie is big enough for everyone. The truth is that it always has 
been; it’s man’s vision that has been too small. Indeed, even the business world has come to 
realize that the pie is ever-expanding and the ones who receive the largest pieces are those who 
enable many others to partake of it.

Similarly, while famine is far from being eliminated, it could be. Before the turn of the cen-
tury, as commonplace a text as the Encarta Encyclopedia stated that the world produced more 
than enough food for all the people on the planet. It’s just that some got much more than others 
and a great deal of it was thrown away, causing the unfortunate to starve. To combat famine and 
malnutrition, it is necessary to focus not only on food production but also on food distribution 
and consumption. The advances that science and technology have produced in the last decades 
have further accentuated this truth.

And while war and the threat of war dominate the headlines, beneath the headlines, there are 
groans of suffering from all the people who have lost loved ones in those wars, or who have been 
injured and maimed. Yes, there are still calls for revenge, but louder and louder are being heard 
the calls to stop the senselessness of it all – to let all of humanity grow and prosper in peace.3

The Fruits of Knowledge

This is what Rambam is saying. Mashiach will usher in era of knowledge, a deeper type of 
knowledge – the knowledge of G-d. Man’s smallness, his myopic grabbing for what he imme-
diately wants and his willingness to harm others to get it is all a result of narrow thinking. This 
does not have to be; man need not live this way.

To bring about the ultimate era that Rambam describes, it is not necessary for G-d to work 
miracles to change the world. It’s man who has to change.

And that is the change Mashiach will initiate.

This is what Rambam means when he writes that Mashiach’s mission is to “compel all of 
Israel to walk in {the way of the Torah} and repair the breaches {in its observance}” and then to 
“perfect the entire world, motivating all the nations to serve G‑d together.”  Mashiach will mo-
tivate the Jews and then all humanity to live their lives as G-d desires them to. All the goodness 
Rambam describes will come as a natural result of people living in this manner.

Aligning Ourselves with G-d’s Intent

In the portion of the sichah that follows, the Rebbe explains that the above refers to the 
manner in which Mashiach will come as mandated by halachah, i.e., this is what man can – and 
must – do in order to live as G-d wants.

Afterwards, basing himself on Rambam’s “Treatise on the Resurrection of the Dead,” the 
Rebbe suggests another possibility: Even while in exile, the Jews will carry out their Divine 
service in a manner that G-d will find them worthy. If that happens, the Redemption Mashiach 
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will bring about will be characterized by miracles; everything described above will pale in com-
parison to the wondrous way of life he will introduce.

Whichever way it will happen, it is not dependent on G-d; it is dependent on us. So why not 
start now?

In Ramban’s commentary on the Torah,4 he explains that chronology is not accidental, but 
part of a pattern paralleling the six days of creation leading to Shabbos. In that scheme, each day 
of creation represents a millennium. According to that conception, in the present age, it’s Friday 
afternoon, past midday. Every week at that time, Jewish homes begin to look a little Shabbosdik. 
Similarly, at present, G-d’s home, the world, is beginning to anticipate the Era of the Ultimate 
Redemption. When we open our eyes to the way the dynamics at work in our lives are already 
leading to the Era of Mashiach, we should be inspired to become catalysts for Redemption. Liv-
ing Mashiachdik, anticipating that Future Era by serving G-d and relating to our fellow men with 
the knowledge, love, and peace that will prevail in that time, can make that future a present-day 
reality.

4. Bereishis 2:3.
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ין  בֵּ הַחִלּוּק  ם  גַּ יוּבַן  ה  וּמֵעַתָּ יג. 
ימְרָא  וְהַמֵּ כּהֲֹנִים  תוֹרַת  בְּ אֲמָר  הַמַּ
קְטוּ  נָּ שֶׁ תֻבּוֹת  כְּ גְמָרָא  בִּ כְתֻבּוֹת:  בִּ
שֶׁבְּאֶרֶץ סְרַק  אִילָנֵי  ל  כָּ “עֲתִידִין 
לָשׁוֹן  רוֹת”,  פֵּ שֶׁיִּטְעֲנוּ  יִשְׂרָאֵל 

א  אֵינוֹ טִבְעִי, אֶלָּ הַמּוֹרֶה עַל עִנְיָן שֶׁ
וְקָא,  דַּ רָאֵל  יִשְׂ וּבְאֶרֶץ  מְיֻחָד  עִנְיָן 
הּ בָּ שֶׁ הָרִאשׁוֹנָה,  תְקוּפָה  בִּ מַיְרִי 
 – זֶה  אָמַר  מַאן־דְּ לְדַעַת   – יִהְיֶה 

רָאֵל. אֶרֶץ יִשְׂ חִדּוּשׁ )נֵס( בְּ

אֱמַר  נֶּ תוֹרַת כּהֲֹנִים שֶׁ ן בְּ אֵין כֵּ ֶ מַה שּׁ
סְתָם “אַף אִילָנֵי סְרַק עֲתִידִים לִהְיוֹת 
טֶבַע  יְהֵא  ךְ  כָּ וְשֶׁ רוֹת”  פֵּ ים  עוֹשִׂ
תְקוּפָה  כָל הָעוֹלָם, מַיְרִי בִּ הָאִילָנוֹת בְּ
אָז יָחוּל  יחַ, שֶׁ שִׁ ל יְמוֹת הַמָּ ה שֶׁ נִיָּ ְ הַשּׁ
ית,  בְרֵאשִׁ ה  מַעֲשֵׂ בְּ חִדּוּשׁ  ל  שֶׁ נּוּי  שִׁ
ל אִילַן  ם( שֶׁ ה טִבְעוֹ )גַּ נֶּ תַּ ילָא יִשְׁ וּמִמֵּ

רוֹת. רַק לְהוֹצִיא פֵּ הַסְּ

סְקֵי  אֵין פִּ י זֶה שֶׁ יד. וּמוּבָן עַל פִּ
תַב כָּ ֶ שּׁ ה  מַּ שֶׁ סוֹתְרִים,  ”ם  הָרַמְבַּ
לִימוֹת ה  הַזֶּ הָעוֹלָם  ין  בֵּ “אֵין 
מַלְכֻיּוֹת עְבּוּד  שִׁ א  אֶלָּ יחַ  שִׁ הַמָּ

הָרִאשׁוֹנָה  תְקוּפָה  בִּ קָאֵי  לְבַד”  בִּ
מַה וְאִלּוּ  יחַ,  שִׁ הַמָּ יְמוֹת  ל  שֶׁ
)לאֹ( ן  לָּ כֻּ בִיאִים  הַנְּ ל  “כָּ תַב  כָּ ֶ שּׁ
יחַ וכו’”  שִׁ א( לִימוֹת הַמָּ אוּ )אֶלָּ נִבְּ
ימוֹת בִּ הַמְאֻחֶרֶת  תְקוּפָה  בִּ קָאֵי 

יחַ. שִׁ הַמָּ

When the Shade Trees Bear Fruit

13. Based on the above, it is possible to under-
stand the distinction between the statements in 
Toras Kohanim and Kesubos cited previously. 

When our Sages state, in Kesubos, that “in the Ul-
timate Future, all the shade trees in Eretz Yisrael will 
bear fruit,” they are obviously not describing an ordi-
nary, natural phenomenon, but a special occurrence 
that will take place only in Eretz Yisrael. It could be 
interpreted as referring to the initial period in the Era 
of Mashiach. Nevertheless, according to this opinion 
in Kesubos, a new and miraculous order will prevail 
specifically in Eretz Yisrael.

When Toras Kohanim, by contrast, states, “Ulti-
mately, shade trees will produce fruit,” it is referring 
to a change in the nature of trees that will prevail 
throughout the world. This and other changes of a 
like nature will occur in the later period in the Era of 
Mashiach when there will be an innovation within the 
natural order. As a result, the nature of even shade 
trees will change and they will be able to produce fruit.

From Stage to Stage
14. On this basis, it is understood that there is no

contradiction between Rambam’s statement in Hilchos 
Melachim that “there will be no difference between 
the current age and the Era of Mashiach except [our 
emancipation from] subjugation of the [non-Jewish] 
kingdoms,” which refers to the first period in the Era 
of Mashiach and his ruling in Hilchos Teshuvah that 
“the Prophets all prophesied only regarding the Era 
of the Mashiach,” which refers to the later period in 
that era. Initially, the natural order will continue to 
prevail. However, in the later period, the miraculous 
visions of the Prophets will be fulfilled.

What will the Era of Mashiach Be Like
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1. By contrast, even though “there 
will be no famine, nor war” (Ram-
bam, Hilchos Melachim 12:5) in the 
first period of the Era of Mashiach, 
that is not proof that weaponry will 
not exist at that time. Instead, since, 
as Rambam proceeds to state in 
that source, “good things will flow 
in abundance and all the delights 
will be as freely available as dust,” 
this prevalence of good will prevent 
famine and war from actually oc-
curring. However, man’s nature will 

not change. Hence, weaponry will 
not cease to exist.

Note II Shmuel 2:14, which speaks 
of “the young men mak[ing] sport 
before us,” dueling with actual weap-
ons, not with the intent to battle, 
but as entertainment to see who 
is more adept at swordplay, even 
though ultimately, that sport led to 
bloodshed (see Metzudas David and 
other commentaries on the verse.) 
See Keilim 24:1, which also speaks of 
using weaponry as sport. 

2. It is possible to explain that ac-
cording to Rabbi Abahu, the verse, 
“G-d, no eye but Yours has seen,” 
refers to baalei teshuvah.

3. The wording Rambam uses when 
citing this teaching in Hilchos Te-
shuvah 7:4 is: “…the perfectly righ-
teous are not able to stand….” This 
version is also found in Dikdukei 
Sofrim to Berachos, loc. cit., based 
on the Gilayon. Similar wording is 
also frequently cited in Chassidus.

This also explains Rambam’s ruling that one who 
goes out into the public domain wearing weapons un-
knowingly violating the Shabbos laws is liable for a sin 
offering. This ruling depends on the prophecy, “They 
shall beat their swords into plowshares,” which speaks 
of the situation that will prevail in the world in the Ulti-
mate Future. Rambam maintains that this promise will 
be fulfilled according to its straightforward meaning; it 
is not only an analogy. However, its fulfillment will take 
place only in the later period of the Era of Mashiach. 
Nevertheless, since weaponry will be nullified in that 
period of the Ultimate Redemption,1 that is proof that 
weapons are not ornaments and therefore may not be 
carried in a public domain on Shabbos.

Following a Sage’s Line of Thought

15. The above concepts enable us to clarify another 
point. After recording the difference of opinion between 
Rav Chiya bar Abba and Shmuel, regarding the state-
ment, “The Prophets all prophesied only regarding the 
Era of the Mashiach,” the Talmud quotes the following 
difference of opinion:

Rabbi Chiya bar Abba states..., “The Prophets all 
prophesied only regarding baalei teshuvah, [those 
who repented and returned to Torah observance]. 
In contrast, the perfectly righteous [are described by 
the verse], ‘G-d, no eye but Yours has seen.’ ”

This conflicts with the opinion of Rabbi Abahu 
who maintains, “In the place where baalei teshuvah 
stand,2 the righteous do not stand.”3

תַב  כָּ ֶ שּׁ מַה  ם  גַּ יר  פִּ שַׁ וְאָתֵי 
ב  חַיָּ ת  בָּ שַׁ בְּ זַיִן  כְלֵי  בִּ הַיּוֹצֵא  שֶׁ
תוּ  “וְכִתְּ סוּק  הַפָּ י  כִּ את,  חַטָּ
עַל  ר  הַמְדַבֵּ ים”  לְאִתִּ חַרְבוֹתָם 
לֶעָתִיד  הְיֶה  יִּ שֶׁ הָעוֹלָם  ב  מַצַּ
פְשׁוּטוֹ  ”ם כִּ לָבאֹ, מְפָרֵשׁ הָרַמְבַּ
לְבַד, וְזֶה יִהְיֶה  ל בִּ רֶךְ מָשָׁ וְלאֹ דֶּ
תְקוּפָה מְאֻחֶרֶת יוֹתֵר  אָמוּר בִּ כָּ
אוֹתָהּ  בְּ יחַ, וְכֵיוָן שֶׁ שִׁ ימוֹת הַמָּ בִּ
טֵלִים  בְּ נִים(  פָּ ל  כָּ קוּפָה )עַל  תְּ
לֵי  כְּ לֵי זַיִןעח, הֲרֵי זוֹ הוֹכָחָה שֶׁ כְּ

יטִים. כְשִׁ זַיִן אֵינָם תַּ

ם  שָׁ בְרָכוֹת  בִּ ה  וְהִנֵּ טו. 
”ל  הַנַּ מָרָא  לַגְּ ךְ  הֶמְשֵׁ בְּ אָמְרוּ 
א  אוּ אֶלָּ בִיאִים לאֹ נִתְנַבְּ ל הַנְּ )כָּ
וְאָמַר  כו’(:  יחַ  שִׁ הַמָּ לִימוֹת 
בִיאִים  הַנְּ ל  כָּ כו’  יא  חִיָּ י  רַבִּ
לְבַעֲלֵי  א  אֶלָּ אוּ  נִתְנַבְּ לאֹ  ן  לָּ כֻּ
מוּרִים  יקִים גְּ תְשׁוּבָה, אֲבָל צַדִּ
עַיִן לאֹ רָאֲתָה אֱלקִֹים זוּלָתֶךָ, 
י  אָמַר רַבִּ הוּ דְּ י אַבָּ וּפְלִיגָא דְרַבִּ
תְשׁוּבָה  עֲלֵי  בַּ שֶׁ מָקוֹם  הוּ  אַבָּ
מוּרִים  גְּ יקִים  צַדִּ עוֹמְדִיןעט 

אֵינָם עוֹמְדִיןפ.
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4. Hilchos Teshuvah 7:4.

5. The reason Rambam rules ac-
cording to Rabbi Abahu’s position 
– which is also accepted as a given 
in many places in the Chassidus – is 

explained in Likkutei Sichos, Vol. 14, 
p. 361ff. Among the explanations 
that are given there is that Rambam 
is not speaking about a lower level 
of baalei teshuvah. Instead, he is 

referring to those who return to 
G-d motivated by powerful feelings 
of love that surpass even the love 
experienced by tzaddikim.

The fact the Talmud connects these two statements 
of Rav Chiya bar Abba, mentioning one after the other, 
appears to indicate that they are interrelated. In other 
words, according to his approach that “the Prophets 
all prophesied only regarding the Era of the Mashi-
ach,” it follows that “the Prophets all prophesied only 
regarding baalei teshuvah.” These statements conflict 
with both Rabbi Abahu and with Shmuel.

As mentioned, Rambam quotes Rav Chiya bar Abba’s 
statements regarding the Era of the Ultimate Redemp-
tion, as mentioned above, sec. 8. Nevertheless, he rules,4 
“Our Sages stated, ‘In the place where baalei teshuvah 
stand, the perfectly righteous cannot stand.’ ” Since the 
Sages understand the two concepts as parallel, the fact 
that Rambam accepts Rav Chiya bar Abba’s opinion in one 
instance, but rejects it in another appears problematic.

Based on the above, the following resolution can 
be offered: From Rav Chiya bar Abba’s perspective, 
the opinion that the perfectly righteous surpass baa-
lei teshuvah is integrally related to his understanding 
that from the beginning of the Era of Mashiach, the 
natural order as we know it will cease, and that all the 
Prophets prophesied regarding this phenomenon.

Rambam, however, does not accept Rav Chiya bar 
Abba’s approach regarding the initial stage of the Era 
of Mashiach. Instead, he maintains that the natural 
order will continue to prevail. Despite this, he does ac-
cept and quote Rav Chiya bar Abba’s words regarding 
the later period of the Era of Mashiach. Nevertheless, 
taking that stance does not compel him to maintain 
that the perfectly righteous surpass baalei teshuvah.5

The Possibility of Miracles

16. After all the above, there is still a fundamental 
point that must be clarified: Since, according to Ram-
bam, the period within the Era of Mashiach associated 

י  רַבִּ ל  ימְרוֹת שֶׁ ב’ הַמֵּ יוָן שֶׁ וּמִכֵּ
אוּ  י יוֹחָנָן בָּ א אָמַר רַבִּ ר אַבָּ יא בַּ חִיָּ
אַהֲדָדֵי;  כִים  יָּ שַׁ דְּ מַע  מַשְׁ אֶחָד,  כְּ
בִיאִים  הַנְּ ל  ”כָּ שֶׁ יטָתוֹ  שִׁ לְּ שֶׁ הַיְנוּ 
לִימוֹת  א  אֶלָּ אוּ  נִתְנַבְּ לאֹ  ן  לָּ כֻּ
ם  גַּ לוֹמַר  צָרִיךְ  כו’”  יחַ  שִׁ הַמָּ
אוּ  נִתְנַבְּ לאֹ  ן  לָּ כֻּ בִיאִים  הַנְּ ל  ”כָּ שֶׁ
לאֹ  כו’”,  תְשׁוּבָה  לְבַעֲלֵי  א  אֶלָּ

מוּאֵל(. שְׁ הוּ )וְלאֹ כִּ י אַבָּ רַבִּ כְּ

י  פִּ עַל  אַף  ”ם,  הָרַמְבַּ אוּלָם 
בִיאִים  ל הַנְּ תַב “אָמְרוּ חֲכָמִים כָּ כָּ שֶׁ
יחַ  שִׁ א לִימוֹת הַמָּ אוּ אֶלָּ ן לאֹ נִבְּ לָּ כֻּ
“אָמְרוּ  סַקפא  פָּ מָקוֹם  ל  מִכָּ כו’”, 
תְשׁוּבָה  עֲלֵי  בַּ שֶׁ מָקוֹם  חֲכָמִים 
מוּרִין יְכוֹלִין  יקִים גְּ עוֹמְדִין אֵין צַדִּ

לַעֲמוֹד בּוֹ”. 

י  רַבִּ אָמַר  לּאֹ  שֶׁ מוּבָן,  ”ל  וּלְהַנַּ
יוֹחָנָן  י  רַבִּ אָמַר  א  אַבָּ ר  בַּ יא  חִיָּ
עֲלֵי תְשׁוּבָה,  מִבַּ דוֹלִים  גְּ יקִים  דִּ צַּ שֶׁ
יְמוֹת  ת  תְחִלַּ בִּ ם  גַּ שֶׁ יטָתוֹ  לְשִׁ א  אֶלָּ
ל עוֹלָם  טּוּל מִנְהָגוֹ שֶׁ יחַ יִהְיֶה בִּ שִׁ הַמָּ
בִיאִים”,  הַנְּ ל  כָּ אוּ  “נִתְנַבְּ זֶה  וְעַל 
ת  תְחִלַּ בִּ שֶׁ ”ם  הָרַמְבַּ יטַת  לְשִׁ אֲבָל 
נוֹהֵג,  מִנְהָגוֹ  כְּ עוֹלָם  יחַ  שִׁ הַמָּ יְמוֹת 
יקִים  דִּ צַּ שֶׁ מַכְרִיחַ  זֶה  אֵין  הֲרֵי 

עֲלֵי תְשׁוּבָהפב. דוֹלִים מִבַּ גְּ

”ל  הַנַּ ל  כָּ אַחֲרֵי  לְּ שֶׁ א  אֶלָּ טז. 
דֶר יְמוֹת  גֶּ יוָן שֶׁ אוּר: כֵּ עֲדַיִן צָרִיךְ בֵּ
לְבִיאַת  ךְ  הֶמְשֵׁ בְּ א  בָּ )שֶׁ יחַ  שִׁ הַמָּ
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6. Sec. 6.

7. This follows Rav Kappach’s trans-
lation. Rav Shmuel ibn Tibbon’ 
translates the phrase differently 
implying that the prophecies “are 
not an [irrevocable] decree.”

8. See the details in Rambam’s 
“Treatise on the Resurrection of the 
Dead,” loc. cit.

9. As explained in Likkutei Sichos, Vol. 
18, p. 277ff. (translated in the first 
installment of this series), Mashiach’s 
purpose and mission is to bring the 
mitzvos and halachos of the Torah 
to their consummate fulfillment. 
Halachah involves refining this phys-
ical world as it exists in its present 
context (see Likkutei Sichos, Vol. 31, p. 
48ff., translated in Selections from Lik-

kutei Sichos, Shmos, p. 175ff., et al.). 
Therefore, it would appear necessary 
that Mashiach carry out his mission 
without miracles, in the context of the 
ongoing natural order. See also the 
Rebbe’s Hadran on Rambam, 5735, 
which deals with this concept.

10. Sanhedrin 98a

11. Daniel 7:13.

with his coming is characterized by the natural order 
continuing to prevail, what forces us to postulate that 
there will be a period in the Era of Mashiach when 
the natural order will cease? Also – and of primary 
importance – what will bring about this wondrous in-
novation and initiate this second period?

These questions can be resolved by first explain-
ing Rambam’s statement in his “Treatise on the 
Resurrection of the Dead,”6 where he clarifies that 
his explanation that the supernatural prophecies in 
the future (e.g., “a wolf will dwell with a lamb,” and 
the like) are “allegories” is not necessarily “defini-
tive,”7 and it is possible that the prophecies will be 
fulfilled according to their simple meaning.8

On the surface, according to the explanations 
in secs. 11-12, clarification is required regarding 
the prophetic promises that speak about Mashiach 
and his coming as not involving the disruption of 
the natural order. That approach is fundamental, 
because the purpose and mission of Mashiach is 
to affect the world expressly as it continues to exist 
within the context of its natural framework.9 How 
then is it possible to conceive of the prophecies be-
ing fulfilled in a miraculous manner? Would that 
not contradict the core of Mashiach’s mission?

On the Clouds or on a Donkey

17. It is possible to answer the above question by 
first explaining a well-known passage from the Tal-
mud10 that focuses on an apparent contradiction 
between Daniel’s vision11 of Mashiach’s coming, 
“Behold with the clouds of the heaven, one [with 

כָךְ  ”ם( בְּ יחַ( קָשׁוּר )לְדַעַת הָרַמְבַּ שִׁ הַמָּ
הַהֶכְרֵחַ  יִן  מִנַּ נוֹהֵג,  מִנְהָגוֹ  כְּ עוֹלָם  שֶׁ
הְיֶה  תִּ עַצְמָם  יחַ  שִׁ הַמָּ ימוֹת  בִּ שֶׁ
ל  טֵל מִנְהָגוֹ שֶׁ ה יִבָּ בָּ קוּפָה נוֹסֶפֶת שֶׁ תְּ
ה  ר(: מַהִי אוֹתָהּ סִבָּ עוֹלָם? וְעוֹד )וְעִקָּ
בִיא וְתִגְרוֹם לְחִדּוּשׁ נִפְלָא  תָּ נִפְלָאָה שֶׁ

ה? נִיָּ ְ קוּפָה הַשּׁ ל הַנְהָגַת הַתְּ זֶה שֶׁ

”ם  הָרַמְבַּ בְרֵי  דִּ ם  הֶקְדֵּ בְּ וְיוּבַן 
ה  מַּ שֶׁ לּוֹפג  שֶׁ תִים  הַמֵּ ת  חִיַּ תְּ רֶת  אִגֶּ בְּ
)וְגָר  לֶעָתִיד  דְּ עוּדִים  הַיִּ אֶת  רֵשׁ  פֵּ ֶ שּׁ
הֵם  שֶׁ בָזֶה(  וְכַיּוֹצֵא  בֶשׂ  כֶּ עִם  זְאֵב 
זֶה  בָרֵנוּ  דְּ “אֵין  וְחִידָה  ל  מָשָׁ רֶךְ  דֶּ
ר  וְאֶפְשָׁ ל”  מָשָׁ הֵם  שֶׁ כו’  הֶחְלֵטִיפד 

פְשׁוּטָםפה. מוּ כִּ תְקַיְּ יִּ שֶׁ

אֵר לְעֵיל  תְבָּ נִּ ֶ וְלִכְאוֹרָה לְפִי מַה שּׁ
)סְעִיף יא־יב( הֲרֵי הֶכְרֵחַ לְפָרֵשׁ אֶת 
יחַ וּבִיאָתוֹ  מָשִׁ שׁוּרִים בְּ עוּדִים הַקְּ הַיִּ
ל  שֶׁ נְהָגוֹ  מִמִּ בָר  דָּ טּוּל  בִּ אֵינָם  שֶׁ
הוּא  יחַ  מָשִׁ ל  שֶׁ שֶׁגִּדְרוֹ  לְפִי  עוֹלָם, 
מִנְהָגוֹ  “כְּ הוּא  שֶׁ פִי  כְּ עוֹלָם  בָּ לִפְעוֹל 

”ל? נַּ וְקָא, כַּ נוֹהֵג” דַּ

ה  הִנֵּ זֶה:  בְּ אוּר  הַבֵּ לוֹמַר  וְיֵשׁ  יז. 
י סְתִירַת  מָרָאפו לְגַבֵּ בְרֵי הַגְּ יְדוּעִים דִּ
עֲנָנֵי  עִם  וַאֲרוּ  תִיבפז  “כְּ סוּקִים:  הַפְּ
עָנִי  וּכְתִיבפח  אָתֵה  אֱנָשׁ  בַר  כְּ א  מַיָּ שְׁ
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12. Zechariah 9:9.

13. See Keraisi U’Plaisi (Yoreh Deah, 
sec. 110, the end of the portion en-
titled Beis HaSafeik) and Otzar Ba-
loom to Ein Yaakov, Sanhedrin, loc. 
cit., which explain that the question 
of whether Eliyahu the Prophet will 
come before Mashiach is also depen-
dent on the same issue. If the Jews 
are meritorious, Mashiach will come 
before Eliyahu. Otherwise, Eliyahu 
will come to help prepare them for 
that future era. See Rambam, Hilchos 
Melachim 12:2, where Rambam states 
that this matter is unresolved and it is 
undesirable to speculate about it. See 
the fourth essay in this series which 
focuses on this issue.

14. Rashi, Sukkah 41a, Rosh HaSha-

nah 30a. Tosafos follows the same 
approach in Sukkah, loc. cit., s.v. ee 
nami, Shevuos 15b, s.v. ein. In that 
source, Tosafos concludes, “This is 
explicitly stated in Midrash Tanchu-
ma.” (It appears that the intent is 
Midrash Tanchuma, Parshas Pekudei, 
sec. 11.) See also Zohar, Vol. I, p. 28a, 
Vol. 2, pp. 59a, 108a, Vol. 3, p. 221a; 
Yalkut Shimoni, Tehillim, the end of 
sec. 841 and the end of sec. 848. And 
see the Buber edition of Midrash 
Tanchuma, Parshas Bereishis, the 
end of sec. 17.

15. Rashi, Sukkah, loc. cit.

16. The Jerusalem Talmud, Megillah 
1:11; Vayikra Rabbah 9:6; Bamidbar 
Rabbah 13:2. See also Talmud 
Yerushalmi, Pesachim 9:1; Tosefta, 

Pesachim 8:2, according to the 
version cited by Minchas Chinuch, 
mitzvah 380 and the interpretations 
in that source.

17. Hilchos Melachim 11:1, 4.

18. This conception also explains a 
seeming contradiction between the 
opinion that “the Beis HaMikdash 
will be revealed and descend from 
Heaven” and a narrative related 
by the Midrash (Bereishis Rabbah 
64:10). “In the time of Rabbi Ye-
hoshua ben Chananya, the wicked 
kingdom (Rome) decreed that the 
[Third] Beis HaMikdash should 
be built, they appointed Pappus 
and Lulianus… and provided the 
immigrants from the exile with 
silver, gold, and everything they 

a visage] like a man was coming,” and Zechariah’s 
prophecy12 that Mashiach will appear as “a poor man, 
riding on a donkey.” Our Sages reconcile the differ-
ence in these visions by explaining: “If [the Jews] are 
worthy, Mashiach will come ‘with the clouds of the 
heaven.’ If they are not worthy, he will come as ‘a poor 
man riding on a donkey.’ ” The Talmud10 uses that 
same logic to explain other apparent contradictions 
between Scriptural verses.

The same applies regarding other matters regard-
ing the Era of Mashiach. If the Jewish people are 
meritorious, everything will follow an entirely differ-
ent course, one characterized by miracles.13

A similar explanation can be used to resolve an ap-
parent contradiction in the sources regarding the Beis 
HaMikdash of the Future Era. Several sources14 state 
that the Third Beis HaMikdash is already “built and 
perfected [in all its details.] It will be revealed and 
descend from Heaven.”15 In contrast, there are other 
sources16 (and this opinion is adopted by Rambam17) 
which maintain that the Third Beis HaMikdash will be 
built by Mashiach. 

Here, too, it can be explained that if the Jews are found 
worthy, they will be granted a heavenly Beis HaMikdash; if 
not, the Beis HaMikdash will have to be built by mortals,18 

עֲנָנֵי  עִם  זָכוּ  חֲמוֹר,  עַל  וְרוֹכֵב 
עַל  רוֹכֵב  עָנִי  זָכוּ  לאֹ  א  מַיָּ שְׁ
מְתָרֶצֶת  זֶה  רֶךְ  דֶּ )וְעַל  חֲמוֹר” 
סוּקִים  פְּ ל  שֶׁ סְתִירוֹת  מָרָאפט  הַגְּ

אֲחֵרִים וְכַיּוֹצֵא בָזֶה(.

אָר עִנְיָנִים  י שְׁ ה לְגַבֵּ וּמוּבָן מִזֶּ
עָה  שָׁ בְּ שֶׁ יחַ,  שִׁ הַמָּ ימוֹת  בִּ שֶׁ
ל “זָכוּ”  ב שֶׁ מַצָּ בְּ יִהְיוּ  רָאֵל  שְׂ יִּ שֶׁ
אַחֵר  אפֶֹן  בְּ הָעִנְיָנִים  ל  כָּ יִהְיוּ 

יצ.  לְגַמְרֵי, אפֶֹן נִסִּ

וּוּךְ  הַתִּ י  מֵאוֹפַנֵּ אֶחָד  הוּ  זֶּ ]שֶׁ
שׁ  קְדָּ הַמִּ נְיַן  בִּ י  לְגַבֵּ חֲלקֶֹת  מַּ בַּ
מְקוֹמוֹת  ה  כַמָּ בְּ שֶׁ לֶעָתִיד:  דְּ
י  לִישִׁ ְ הַשּׁ שׁ  קְדָּ הַמִּ שֶׁ אִיתָאצא 
וְיָבאֹ  לֶה  יִגָּ הוּא  כְלָל  וּמְשֻׁ נוּי  “בָּ
אֲחֵרִים  וּבִמְקוֹמוֹת  מַיִם”צב,  ָ מִשּׁ
”םצד(  הָרַמְבַּ סַק  פָּ )וְכֵן  נֶאֱמַרצג 
הוּ  זֶּ שֶׁ שׁ,  מִקְדָּ בּוֹנֶה  שֶׁמָּשִׁיחַ 

”ל,  הַנַּ ה  גְאֻלָּ י  אוֹפַנֵּ נֵי  שְׁ בִּ לוּי  תָּ
וְיָבאֹ  לֶה  “יִגָּ הֲרֵי  “זָכוּ”  אִם 
ן אִם “לאֹ  אֵין כֵּ ֶ מַיִם”, מַה שּׁ ָ מִשּׁ
אָדָםצה  ידֵי  בִּ נְיָן  הַבִּ יִהְיֶה  זָכוּ” 
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needed” in order to build the Beis 
HaMikdash. The Sages did not await 
the descent and the revelation of the 
Beis HaMikdash from Heaven. 

Even though the Romans rescind-
ed their permission and the Beis 
HaMikdash was not rebuilt, the 
narrative raises a strong challenge 
to the conception that the Beis Ha-
Mikdash will descend from Heaven. 
We see that the Sages were involved 
in actions indicating that the Beis 
HaMikdash will be built by human 
activity. (See also Minchas Chinuch, 
mitzvah 95.) Since the performance 
of acts by Sages is the final arbiter of 
halachah, how is it possible that there 
be a conception that the Beis HaMik-
dash will descend from Heaven?

In explanation, it could be said that 
in the time of Rabbi Yehoshua ben 

Chananya, the state of the Jewish 
people was “not meritorious” – as 
evident from the fact that they 
required “the wicked kingdom” to 
decree that the Beis HaMikdash be 
built. Therefore, the Beis HaMik-
dash was to be built by human 
activity. However, there remains 
the possibility of the Jewish people 
reaching a spiritual state when they 
are “meritorious,” at which time the 
Beis HaMikdash will descend from 
Heaven. See sec. 18 below, where 
this subject is discussed further.

19. This follows Rambam’s opinion. It 
reflects the statements of Rabbi Ela-
zar in Vayikra Rabbah and Bamidbar 
Rabbah, loc. cit. However, the other 
sources mentioned in footnote 16 do 
not state that the Beis HaMikdash will 
be built by Mashiach specifically. This 
explains why in the time of Rabbi 

Yehoshua ben Chananya, the people 
and the Sages desired to build the 
Beis HaMikdash although Mashiach 
had not come. At that time, the con-
cept that it is specifically Mashiach 
who will build the Beis HaMikdash 
was not known. It is a new insight 
developed by an experienced Sage, 
Rabbi Elazar, who lived after the time 
of Rabbi Yehoshua ben Chananya.

20. Berachos 33b.

21. Rambam, Hilchos Teshuvah 5:1.

22. As mentioned in footnote 9, 
halachah involves the consummate 
observance of mitzvos in this mate-
rial realm. “If they are not worthy,” 
it will be Mashiach who will inspire 
the Jewish people to upgrade their 
observance and reach that state. 
However, since, as stated in the main 
text, “free choice is granted,” the 

led by Mashiach.19

The reason why in his Mishneh Torah, a book of 
halachic rulings, Rambam decides that the natural 
order will not be nullified is because the concept of 
Mashiach, his coming, and the Redemption as a whole 
is a clearly defined ruling of Jewish Law. Therefore, 
just as Jewish Law is specific and defined, so too, the 
description of the manner in which the Redemption 
will be manifest must be such that it will certainly take 
place, without being dependent on when, how, or why 
human beings perform their acts of Divine service.

By contrast, for the Redemption to be manifest in 
a manner associated with Mashiach’s coming “with the 
clouds of the heaven” or the like, it is necessary that 
the Jews conduct themselves in a worthy manner. That 
cannot be clear-cut and defined, because “everything 
is determined by Heaven except for the fear of Heav-
en,”20 and “free choice is granted to all men,”21 i.e., 
there is no assurance that the Jewish people will conduct 
themselves in a manner G-d deems worthy.

Therefore, Rambam describes the Redemption in a 
manner that reflects halachah – i.e., the way it must 
happen, without being dependent on the spiritual sta-
tus of the Jewish people.22

יחַצו([. )עַל יְדֵי מָשִׁ

ד, סֵפֶר “הֲלָכוֹת  סֵפֶר הַיָּ בְּ וְזֶה שֶׁ
לּאֹ  שֶׁ ”ם  הָרַמְבַּ סַק  פָּ הֲלָכוֹת”, 
ל  שֶׁ נְהָגוֹ  מִמִּ בָר  דָּ טּוּל  בִּ יִהְיֶה 
יחַ  מָשִׁ עִנְיַן  שֶׁ יוָן  כֵּ הוּא  עוֹלָם, 
הוּא  בִּכְלָל,  ה  אֻלָּ וְהַגְּ וּבִיאָתוֹ 
וּפְסוּקָה,  רוּרָה  בְּ הֲלָכָה  הֲלָכָה, 
הוּא  שֶׁ זֶה  בְּ הָאפֶֹן  גַם  הוּא  וְכָךְ 
נֵי  בְּ ה  מַעֲשֵׂ דְּ אפֶֹן  בְּ לוּי  תָּ אֵינוֹ 
אפֶֹן  ה בְּ אֻלָּ ן הַגְּ אֵין כֵּ ֶ אָדָם )מַה שּׁ
וְכַיּוֹצֵא  א  מַיָּ שְׁ עֲנָנֵי  עִם  אֲרוּ  דַּ
הֵם  רָאֵל  שְׂ יִּ שֶׁ זֶה  בְּ לוּי  תָּ שֶׁ בָזֶה, 
רוּר  בָּ אֵינוֹ  שֶׁ “זָכוּ”,  ל  שֶׁ ב  מַצָּ בְּ
מַיִם  שָׁ ידֵי  בִּ הַכּלֹ  י  כִּ וּמֻחְלָט, 
וְהָרְשׁוּת  מַיִםצז  שָׁ רְאַת  מִיִּ חוּץ 
וְלָכֵן  כו’צח(,  נְתוּנָה  אָדָם  לְכָל 
ה  אֻלָּ הַגְּ אֶת  מְתָאֵר  ”ם  הָרַמְבַּ
מֻכְרָח  הֲלָכָה,  הוּא  שֶׁ זֶה  כְּ אפֶֹן  בְּ
ל  בָם שֶׁ מַצָּ לוּת בְּ לִהְיוֹת )לְלאֹ תְּ

רָאֵל(. יִשְׂ
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Jews have the potential to become 
“worthy” by reaching such a state of 
observance on their own initiative 
and, in that way, establish a setting 
appropriate for redemption before 
Mashiach’s coming. Should they 
do this, Mashiach will come “on 

the clouds of the heaven,” bringing 
about an entirely different pattern 
of redemption, as explained in the 
following section.

23. Shmos 25:8. See Rambam’s state-
ments at the beginning of Hilchos 

Beis HaBechirah, where he describes 
this mitzvah and, in that description 
mentions the Beis HaMikdash that 
will be built in the Ultimate Future, 
implying that its construction is 
included in that mitzvah.

What Will Enable the Miraculous to Become Reality

18. On a deeper level, Rambam’s intent in describing 
the Redemption in a manner that does not involve the 
negation of the natural order is not because he main-
tains that the Redemption will come when the Jews are 
not in a worthy state, Heaven forbid. Instead, Rambam 
understands that our Sages’ description of the Redemp-
tion in a manner that results from the Jews conducting 
themselves in a worthy manner – and thus precipitating 
the occurrence of many lofty matters including a mi-
raculous mode of existence – is an added dimension, 
beyond the fundamental definition and categorization 
of Mashiach and the era he will introduce.

In other words, the fundamental definition of 
Mashiach’s coming according to halachah is that he, 
and the Redemption he will bring about, will lead to 
perfection in the observance of the mitzvos and laws 
of the Torah. That is connected with the world con-
tinuing in its natural order.

Nevertheless, by conducting themselves in a lofty 
manner and acting meritoriously, there will be a fur-
ther development: As a result of their actions, G-d will 
work miracles, responding to the Jews’ lofty level by 
showing them an extra measure of love and manifesting 
wonders that transcend the natural order on their behalf.

A parallel exists regarding the above-mentioned 
resolution of the conflicting sources that describe the 
building of the future Beis HaMikdash: The descent of 
the Beis HaMikdash from Heaven does not represent a 
contradiction to Mashiach building it. Instead, from 
the standpoint of halachah, the construction of the 
Beis HaMikdash is a mitzvah incumbent on the Jewish 
people, as it is written,23 “They shall make a Sanctuary 

”ם  הָרַמְבַּ עמֶֹק יוֹתֵר: זֶה שֶׁ יח. בְּ
לּאֹ שֶׁ אפֶֹן  בְּ ה  אֻלָּ הַגְּ אֶת  מְתָאֵר 
ל שֶׁ נְהָגוֹ  מִמִּ בָר  דָּ טּוּל  בִּ יִהְיֶה 
תָאֵר מְּ שֶׁ וּם  מִשּׁ )לאֹ  הוּא  עוֹלָם 

ל “לאֹ  אפֶֹן שֶׁ באֹ בְּ תָּ ה שֶׁ אֻלָּ אֶת הַגְּ
וּם מִשּׁ א(  אֶלָּ לוֹם,  וְשָׁ חַס  זָכוּ” 

אָמְרוּ חַזַ”ל  ֶ ה שּׁ מַּ הוּא מְפָרֵשׁ, שֶׁ שֶׁ
ה  ה וְכַמָּ מָּ ל “זָכוּ” יִהְיוּ כַּ ב שֶׁ מַצָּ בְּ שֶׁ
ית כו’, הֲרֵי זֶה  הַנְהָגָה נִסִּ עִלּוּיִים בְּ
יחַ. ל מָשִׁ דְרוֹ שֶׁ עִנְיָן נוֹסָף לְעֶצֶם גִּ

יחַ  מָשִׁ ל  שֶׁ דְרוֹ  גִּ ד  מִצַּ לוֹמַר:  כְּ
“עוֹלָם  ל  שֶׁ הוּא  דֶר  הַסֵּ וּבִיאָתוֹ 
אָמוּר חִדּוּשׁוֹ  י כָּ מִנְהָגוֹ נוֹהֵג”, כִּ כְּ
בַּהֲלָכָה  יחַ  שִׁ הַמָּ יאַת  בִּ ל  שֶׁ
לֵמוּת שְׁ באֹ  תָּ יָדוֹ  עַל  שֶׁ הוּא 

תּוֹרָה  ל  שֶׁ וַהֲלָכוֹת  מִצְווֹת  קִיּוּם 
מִנְהָגוֹ  כְּ שֶׁ עוֹלָם  בָּ שׁוּר  קָּ )שֶׁ
רָאֵל  שְׂ יִּ שֶׁ עָה  שָׁ בְּ שֶׁ א  אֶלָּ נוֹהֵג(. 
ל “זָכוּ” יִהְיֶה  ב נַעֲלֶה שֶׁ מַצָּ הֵם בְּ
ים  ”ה יַרְאֶה נִסִּ בָּ הַקָּ עִנְיָן נוֹסָף, שֶׁ
הַחֲבִיבוּת  תּוֹסֶפֶת  לְהַרְאוֹת  וכו’ 

רָאֵל. ל יִשְׂ עֲלָה שֶׁ וְהַמַּ

”ל  וּוּךְ הַנַּ עִנְיַן תִּ רֶךְ זֶה בְּ ]וְעַל דֶּ
רוּשׁ  הַפֵּ לֶעָתִיד:  דְּ שׁ  קְדָּ הַמִּ בִנְיַן  בְּ
לֶה וְיָבאֹ  גָּ ”יִּ ֶ ה שּׁ מַּ זֶה הוּא )לאֹ שֶׁ בְּ
יחַ לְ”מָשִׁ סוֹתֵר  הוּא  מַיִם”  ָ מִשּׁ

דֶר  גֶּ ד  צַּ מִּ שֶׁ א(  אֶלָּ שׁ”,  מִקְדָּ בּוֹנֶה 
שׁ  קְדָּ הַמִּ ית  בֵּ נְיַן  בִּ עִנְיַן  הַהֲלָכָה, 

 הוּא חִיּוּב מִצְוָה עַל יִשְׂרָאֵל, וּכְמוֹ
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24. Rambam, Hilchos Melachim 
11:1.

25. Ibid. 1:1. See Likkutei Sichos, 
Vol. 16, p. 304, and footnote 49 
there.

26. See also Likkutei Sichos, Vol. 18, 
p. 418ff., and the sources men-

tioned there.

27. Rambam, Hilchos Melachim 
12:4.

28. Ibid., Hilchos Teshuvah 9:2.

29. Ibid., Hilchos Melachim 12:5, 
quoting Yeshayahu 11:9. See Likkutei 

Sichos, Vol. 27, p. 246ff., which 
explains that, in the Ultimate Future, 
knowledge of G-d will encompass 
the entire world and all humanity.

30. The standard published text 
of Rambam’s Commentary on the 
Mishnah, Sanhedrin, Introduction 

for Me….” As Rambam states,24 through Mashiach’s ac-
tivity “all the statutes will be reinstituted in his days 
as they were beforehand.” The complete observance of 
the Torah involves the appointment of a king. After-
wards, he will build the Beis HaMikdash.25 Therefore, 
Rambam rules that Mashiach will bring about the ful-
fillment of the mitzvah of building the Beis HaMikdash. 

Should the Jewish people reach a meritorious state, 
that will bring about an enhancement of the earthly 
Beis HaMikdash. The Beis HaMikdash that is Above 
will descend from Heaven and enclothe itself in the 
earthly Beis HaMikdash.26

Attaining the Ultimate Horizon

19. On this basis, we can understand the logical ne-
cessity for a second period in the Era of the Redemption 
(see sec. 16). After Mashiach’s coming – regardless of 
the manner in which he comes – the Jews will live in an 
era in which no one “oppresses or disturbs them,”27 nor 
“who does not allow them to occupy themselves in the 
Torah and its mitzvos in a desirable manner.”28 On the 
contrary, “they will be free to occupy themselves with 
the Torah and its wisdom.”27 Indeed, “the occupation 
of the entire world [including the non-Jewish nations] 
will be solely to know G-d. Therefore, the Jews will be 
great sages… and the world will be filled with the knowl-
edge of G-d as “the waters cover the ocean bed.”“29 In 
such an era, the Jews will surely attain the level at which 
they are considered “meritorious” in a complete sense. 
This will lead, of necessity, to the second period in the 
Era of Mashiach. At that time, the natural order of the 
world will be nullified and there will begin a miracu-
lous order, including – what Rambam describes30 as “a 
fundamental matter” – the Resurrection of the Dead.

וְלָכֵן  שׁצט,  מִקְדָּ לִי  וְעָשׂוּ  אֱמַר  נֶּ שֶׁ
עַל  שֶׁ  – יחַ  שִׁ מָּ שֶׁ ”ם  הָרַמְבַּ פּוֹסֵק 
טִים  פָּ שְׁ הַמִּ ל  כָּ “חוֹזְרִיןק  יָדוֹ 
מֶלֶךְ  וּמוֹנִין  מִקּדֶֹם”  הָיוּ  שֶׁ כְּ יָמָיו  בְּ
שׁקא  קְדָּ הַמִּ ית  בֵּ בּוֹנֶה  ךְ(  כָּ )וְאַחַר 
מִצְוַת  אֶת  ע  יְבַצַּ יחַ  שִׁ הַמָּ מֶלֶךְ   –
ל  שֶׁ ב  צָּ וְהַמַּ שׁ;  קְדָּ הַמִּ ית  בֵּ נְיַן  בִּ
תוֹךְ  בְּ שֶׁ הוֹסָפָה,  פּוֹעֵל  “זָכוּ” 
שׁ  וְיִתְלַבֵּ יָבאֹ  ה”  לְמַטָּ דִּ שׁ  קְדָּ הַ”מִּ
לֶה  באֹ וְיִגָּ ”יָּ לְמַעְלָה” שֶׁ שׁ דִּ קְדָּ הַ”מִּ

מַיִם”קב[. ָ מִשּׁ

הַהֶכְרֵחַ  מוּבָן  זֶה  י  פִּ וְעַל  יט. 
יחַ,  שִׁ ימוֹת הַמָּ בִּ ה שֶׁ נִיָּ ְ לִתְקוּפָה הַשּׁ
אֵיזֶה  )בְּ יחַ  שִׁ הַמָּ יאַת  בִּ לְאַחַר  י  כִּ
יִהְיֶה  לּאֹ  שֶׁ מֵאַחַר  הוּא(,  שֶׁ אפֶֹן 
”אֵינָן  שֶׁ ל”קג  וּמְבַטֵּ “נוֹגֵשׂ  רָאֵל  לְיִשְׂ
תּוֹרָה  בַּ לַעֲסוֹק  לָהֶן  יחוֹת  מַנִּ
יִהְיוּ  ה  רַבָּ וְאַדְּ הגֶֹן”קד,  כַּ צְווֹת  וּבַמִּ
עַד  וְחָכְמָתָהּ”קג  תּוֹרָה  בַּ נוּיִין  “פְּ
ל  )כָּ הָעוֹלָם”  ל  כָּ “עֵסֶק  אֲפִלּוּ  שֶׁ
לְבַד  הָאֻמּוֹת( יִהְיֶה “לָדַעַת אֶת ה’ בִּ
דוֹלִים  רָאֵל חֲכָמִים גְּ וּלְפִיכָךְ יִהְיוּ יִשְׂ
הוּ  זֶּ שֶׁ ים”קה,  מְכַסִּ ם  לַיָּ יִם  מַּ כַּ כו’ 
הֲרֵי   – “זָכוּ”  ל  שֶׁ ב  צָּ הַמַּ לֵמוּת  שְׁ
ה  נִיָּ ְ הַשּׁ לִתְקוּפָה  בְּהֶכְרֵחַ  יָבִיא  זֶה 
יִהְיֶה  הּ  בָּ גּוּפָא(  יחַ  שִׁ הַמָּ ימוֹת  )בִּ
הַהַנְהָגָה  עוֹלָם,  ל  שֶׁ מִנְהָגוֹ  טּוּל  בִּ
 – הַיְסוֹדִי  הָעִנְיָן  )כּוֹלֵל  ית  סִּ הַנִּ
תִים(. ת הַמֵּ חִיַּ ”םקו – תְּ לְשׁוֹן הָרַמְבַּ כִּ
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to ch. 10, states, “It is one of the 
foundations established by Moshe 
our teacher.” Rav Kappach trans-
lates the phrase as “[one] of the 

foundations of the Torah of Moshe 
our teacher.” 

31. Michah 7:15. See Zohar, Vol.

I, hashmatos, sec. 25, p. 261b: Or 
HaTorah, Nach, Vol. 1, p. 487, 
subsections 7-8.

Thus, in the Mishneh Torah, Rambam describes 
Mashiach and his coming as defined by halachah. 
Therefore, he describes Mashiach’s coming and the 
situation in the world at large as a time when the nat-
ural order continues to prevail. This is appropriate 
according to the definition and purpose of Mashiach. 

However, in his “Treatise on the Resurrection of 
the Dead,” Rambam adds a further explanation to the 
Mishneh Torah, saying that his words are not neces-
sarily “definitive,” leaving open the possibility that if 
the Jews conduct themselves in a meritorious manner 
while – and despite – being in exile, a unique pattern 
of revelation from Above will be manifest even at the 
beginning of the Redemption. The natural order will 
be nullified, and we will witness the fulfillment of the 
prophecy, “As in the days of your exodus from the 
land of Egypt, I will show [the people] wonders.”31

יר  מַסְבִּ בּוֹ  שֶׁ ד,  הַיָּ סֵפֶר  בְּ וְלָכֵן, 
יחַ מָשִׁ ל  שֶׁ דְרוֹ  גִּ אֶת  ”ם  הָרַמְבַּ

יר  י הֲלָכָה, הוּא מַסְבִּ וּבִיאָתוֹ עַל פִּ
זְמַן וְאפֶֹן  ב הָעוֹלָם בִּ אֵיךְ יִהְיֶה מַצַּ
הֶתְאֵם  מִנְהָגוֹ נוֹהֵג” )בְּ ל “עוֹלָם כְּ שֶׁ

יחַ(; ל מָשִׁ לְעִנְיָנוֹ וְגִדְרוֹ שֶׁ

תִים הַמֵּ ת  חִיַּ תְּ רֶת  אִגֶּ בְּ אֲבָל 
ד( הַיָּ סֵפֶר  בְּ אוּר  )בֵּ מוֹסִיף  הוּא 

הֲרֵי  שֶׁ הֶחְלֵטִי",  זֶה  בָרֵנוּ  דְּ "אֵין  שֶׁ
הְיוֹתָם  ל "זָכוּ" הֲרֵי עוֹד בִּ ב שֶׁ מַצָּ בְּ
ת  תְחִלַּ פעַֹל, מִיָּד בִּ הְיֶה בְּ גָלוּת תִּ בְּ
הַנְהָגָה מְיֻחֶדֶת מִלְמַעְלָה  ה,  אֻלָּ הַגְּ
ל עוֹלָם, וְכִימֵי  טּוּל מִנְהָגוֹ שֶׁ ל בִּ שֶׁ
אַרְאֶנּוּ מִצְרַיִם  מֵאֶרֶץ  צֵאתְךָ 

נִפְלָאוֹתקז.

דימות  הא׳  בתקופה  כן  שאין  מה  עח( 
שם  יהיה  ״לא  אז  שגם  אף  המשיח, 
לא רעב ולא מלחמה״ )רמב״ם הלכות 
זיין  מלכים ספי״ב( – אין ראיה שכלי 
"שהטובה  שמכיון  אם,  כי  יבטלו, 

המעדנים  וכל  הרבה  מושפעת  תהיה 
מצויין כעפר" )כהמשך לשון הרמב״ם 
שם( "לא יהיה רעב ומלחמה" בפועל, 
אדם,  בני  טבע  שישתנה  לא  אבל 
ויבטלו הכלי זיין. ולהעיר מ״יקומו נא 
)שמואל־ב  לפנינו״  וישחקו  הנערים 
באופן  אבל  )חרב(  זיין  בכלי   – יד(  ב, 
של שחוק )לראות מי מלומד בשימוש 
בחרב יותר, ועד שפך דם( ולא מלחמה 
כלים  וראה  ועוד(.  שם  דוד  )מצודת 

ריש פכ״ד.
ראתה  לא  עין  אבהו  דלר׳  לומר  ויש  עט( 
תשובה  בעלי  על   – זולתך  אלקים 

נאמר.
תשובה  )הלכות  הרמב״ם  גירסת  פ( 
גמורים  צדיקים  אין  בפנים(:  דלקמן 
בדקדוקי  הוא  וכן  לעמוד.  יכולין 
ובכמה  מ״גליון״.  שם  ברכות  סופרים 

מקומות בדא״ח "צדיקים גמורים אין 
יכולין לעמוד )שם(״.

הלכות תשובה פ״ז ה״ד.  פא( 
טעמו של הרמב״ם לפסוק כרב אבהו  פב( 
מקומות  בכמה  בפשיטות  מובא  )וכן 
 361 ע׳  חי״ד  לקו״ש  ראה   – בדא״ח( 

ואילך.
אות ו׳. פג( 

ר׳  ובתרגום  קאפח.  בתרגום  הוא  כן  פד( 
זה  דברנו  ״אין  תיבון  אבן  שמואל 

גזירה״.

עיין שם בפרטיות. פה( 
סנהדרין צח, א. פו( 

דניאל ז, יג. פז( 
זכרי׳ ט, ט. פח( 

סנהדרין שם. פט( 
ראה כרתי ופלתי )יו״ד סימן ק״י סוף  צ( 
יעקב  לעין  בלום  אוצר  הספק(;  בית 
כן  גם  תלוי  שבזה   – שם  סנהדרין 
ביאת  לפני  מאתמול  בא  אליהו  אם 
מלכים  הלכות  רמב״ם  וראה  המשיח. 

פי״ב ה״ב.
ע״א.  סוף  מא,  סוכה  רש״י  פירוש  צא( 

הוא  וכן  ע״א.  סוף  ל,  השנה  ראש 
טו,  שבועות  שם.  סוכה  בתוספות 
ריש ע״ב ד״ה אין, ומסיים "וכן מפרש 
במדרש תנחומא" )ויש לומר שהכוונה 
כח,  ח״א  זהר  יא(.  פקודי  לתנחומא 
ע״א.  סוף  קח,  ע״א.  סוף  נט,  ח״ב  א. 
תהלים  שמעוני  ילקוט  א.  רכא,  ח״ג 
בסופו.  תתמח  בסופו,  תתמא  רמז 
יז  בראשית  )באבער(  תנחומא  וראה 

)בסופו(.
לשון רש״י סוכה שם. צב( 

ויקרא  הי״א.  פ״א  מגילה  ירושלמי  צג( 
ב.  פי״ג,  רבה  במדבר  ר.  פ״ו,  רבה 
ה״א  פ״ט  פסחים  ירושלמי  גם  וראה 
לגירסת   – ב(  )תוספתא פסחים פ״ח, 

ופירוש המנחת חנוך מצוה שפ.
הלכות מלכים ריש פי״א ובסופו. צד( 

הדיעה  כן  גם  מתורצת  זה  פי  על  צה( 
משמים,  ויבוא  יגלה  שהמקדש  הנ״ל 
במדרש  מסופר  הרי  ולכאורה: 
)בראשית רבה סוף פס״ד( ש״בימי ר׳ 
יהושע בן חנניה גזרה מלכות הרשעה 
והיו  כו׳  הושיבו  המקדש  בית  שיבנה 
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וכל  וזהב  כסף  גולה  לעולי  מספקין 
המקדש  בית  לבנות  כדי  כו׳״  צרכם 
 – משמים(  ויבוא  שיגלה  ציפו  )ולא 
ותמוה דעה הנ״ל, שהרי זה מעשה רב 
שיבנה בידי אדם )וראה גם מנחת חנוך 

מצוה צה( – 
היה  חנניה  בן  יהושע  ר׳  דבימי  אלא 
גופא  מזה  )וכדמוכח  זכו  דלא  מצב 
מלכות  שתגזר  לזה  זקוקים  שהיו 
הרשעה(, ולכן היה בית המקדש נבנה 

על ידי בני אדם דוקא.
ר׳  דעת  והוא  שם.  הרמב״ם  כלשון  צו( 
אליעזר בויקרא רבה ובמדבר רבה שם 
הנ״ל  מקומות  בשאר  כן  שאין  מה   –
ידי  על  שיהיה  נאמר  לא  צג(  )הערה 

שבימי  זה  מתורץ  ובזה  דוקא.  משיח 
בית  לבנות  רצו  חנניה  בן  יהושע  ר׳ 
זה שמשיח  כי   – בלא משיח  המקדש 
)דוקא( יבנה בית המקדש הוא חידוש 
שהיה  אלעזר  ר׳   – ותיק  התלמיד 

לאחר זמן ר׳ יהושע בן חנניה.

ברכות לג, ב. צז( 
רמב״ם הלכות תשובה רפ״ה. צח( 

הבחירה  בית  הלכות  רמב״ם  ראה  צט( 
בנין  כו׳  מקדש  לי  ועשו  בתחלתן: 

העתיד להבנות כו׳.
רמב״ם הלכות מלכים ריש פי״א. ק( 

רמב״ם הלכות מלכים בתחלתו. וראה  קא( 
לקו״ש חט״ז ע׳ 304 והערה 49 שם.

ואילך   418 ע׳  חי״ח  לקו״ש  גם  ראה  קב( 

ובהנסמן שם.
רמב״ם הלכות מלכים פי״ב ה״ד. קג( 
רמב״ם הלכות תשובה פ״ט ה״ב. קד( 

וראה  מלכים.  הלכות  סוף  רמב״ם  קה( 
לקו״ש חכ״ז ע׳ 246 ואילך.

פירוש המשנה בהקדמתו לפרק חלק:  קו( 
ע״ה.  רבינו  משה  מיסודי  יסוד  הוא 
ובתרגום קאפח: מיסודות תורת משה 
המשך  סא  הערה  לעיל  וראה  רבינו. 

לשונו.
זהר ח״א השמטות  וראה  ז, טו.  מיכה  קז( 
)נ״ך  להצמח־צדק  התורה  אור  סכ״ה. 

כרך א׳( ע׳ תפז סק״ז־ח.
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