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Introduction

The Rebbe Rayatz famously wrote: “A soul can descend into this world and live seventy or 
eighty years – just in order to do a favor for a fellow Jew.”1

It is obvious that in those seventy or eighty years, the person will have lived a com-
plete life, filled with many spiritual and material achievements. However, what would have been 
the purpose of this life which necessitated his soul to descend? To perform that favor.

Torah Law speaks about ikar and tefal,2 matters of fundamental importance and those that 
are secondary. And within the category of fundamentally important matters, there is also a con-
cept of priority: What is of greatest importance? What is the ultimate purpose?

This is the point around which the sichah to follow revolves. It focuses on the persona of 
Eliyahu the Prophet and the well-known tradition that he will come directly before or together 
with Mashiach, and it asks: For what purpose will he come?

Based on Rambam’s words,3 the Rebbe explains that there are two fundamental opinions: a) 
that Eliyahu will come to “correct wrongdoing” and, particularly, to do so by spreading peace, 
and b) the purpose of his coming is solely to herald Mashiach’s coming. Both opinions agree that 
he will perform many other important tasks, however, the question remains: Why will he come? 
What is he meant to achieve when he appears?

*   *   *

The stories of Eliyahu the Prophet appearing incognito and performing wondrous acts have 
a natural appeal. One of the reasons for this is that we all feel an inner potential to be more than 
we are at present and to do things that are truly wondrous.

A similar concept applies to the matter at hand – we can all be Eliyahu the Prophet in mi-
crocosm, acting to correct wrongdoing by spreading peace. And we can all live our lives in a 
manner that will herald Mashiach – we can behave in such a way that the knowledge, peace, and 
unity that will prevail in the Era of Mashiach will be evident through our actions, so much so 
that others will sense his imminent arrival. By doing so, we will hasten the time when Eliyahu 
will appear and set in motion Israel’s redemption.

1. HaYom Yom, entry 5 Iyar; the Ig-
ros Kodesh of the Rebbe Rayatz, Vol. 
3, Letter no. 757, p. 295; the letter is 

known in Yiddish as der langer briv 
(“the long letter”) and translated into 
English as The Making of Chassidim.

2. Berachos 35b ff., et al.

3. Hilchos Melachim 12:2.
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1. Regarding the tenth, it is written 
(Vayikra 27:32), “The tenth will be 
holy.” See Sefer HaBahir, sec. 103. 
See also the sources cited in Likkutei 
Sichos, Vol. 6, p. 290.

2. “A meritorious matter is brought 
about on a meritorious day” (Taanis 
29a, et al.). The tenth of Shvat is the 
yahrzeit of my revered father-in-
law, the Rebbe Rayatz. On this day, 
“all of his actions, his Torah, and his 
Divine service that he performed 
over the duration of his life… is 
revealed and shines in an apparent 
manner from above downward… 
and brings about salvation in the 
midst of the earth” (Tanya, Iggeres 
HaKodesh, Epistles 27 and 28). See 
also Siddur im Dach, Shaar Lag 
B’Omer, p. 304b ff., et al., regarding 

the significance of a yahrzeit.

3. The significance of the completion 
of the third cycle is reflected in our 
Sages’ words (Bava Metzia 106b, 
see the sources cited there), “[Once 
an action is repeated a] third time, 
a chazzakah is established,” i.e., it 
is assumed that the action will be 
repeated.

4. Note the allusion to Rambam in 
Parshas Bo, the Torah reading of the 
Shabbos from which the tenth of 
Shvat is blessed (see Zohar, Vol. II, 
pp. 63b, 88a). As mentioned in sev-
eral holy texts the first letters of the 
Hebrew words (Shmos 11:9), רבות 
 so that I multiply“ ,מופתי בארץ מצרים
My wonders in the land of Egypt,” 
form an acronym for the name רמב”ם 

(Rambam).

5. See Rambam, Hilchos Mam-
rim 2:2, which emphasizes the 
significance of a practice spreading 
throughout the Jewish community.

6. The completion of the first cycle is 
also significant because in doing so, 
a new opening was made possible. 
(See Likkutei Sichos, Vol. 20, P. 74ff., 
translated in Selections from Likkutei 
Sichos, Bereishis,p. 179ff., and the 
sources cited there, regarding the 
significance of opening a new 
pathway of service.) That source 
emphasizes the importance of 
overcoming the challenges brought 
about because “all beginnings are 
difficult” (Mechilta, Rashi, Shmos 
19:5).

"ד  הַיָּ סֵפֶר  סִיּוּם  עִם  ר  קֶשֶׁ בְּ א. 
ירִיא  הָעֲשִׂ יּוֹם  בַּ זוֹ  נָה  שָׁ בְּ "ם  לְהָרַמְבַּ

בָטב, שְׁ בִּ

רָאֵל מַחְזוֹר  שְׂ ים מִיִּ מִים רַבִּ בּוֹ מְסַיְּ – שֶׁ
נְהָג  הַמִּ י  פִּ "םד עַל  הָרַמְבַּ לִמּוּד  דְּ יג  לִישִׁ שְׁ
רָאֵלה  יִשְׂ תְפוּצוֹת  בִּ ל  וְנִתְקַבֵּ ט  ֵ שּׁ תְפַּ נִּ שֶׁ
 – יל  )וּבְמַקְבִּ יוֹם  כָל  בְּ רָקִים  פְּ ג'  לִלְמוֹד 
צְווֹת,  לִמּוּד סֵפֶר הַמִּ י בְּ לִישִׁ סִיּוּם מַחְזוֹר שְׁ
ם  גַּ מִים  מְסַיְּ וּבוֹ  וְטַף(,  ים  נָשִׁ יְדֵי  עַל  ם  גַּ
סֵדֶר  בְּ "ם  הָרַמְבַּ לִמּוּד  דְּ רִאשׁוֹןו  מַחְזוֹר 

פֶרֶק אֶחָד לַיּוֹם – מּוּד דְּ הַלִּ

"ם  ב עַל סִיּוּם הָרַמְבַּ מִן הָרָאוּי לְהִתְעַכֵּ
רָאֵל,  ל יִשְׂ שׁוּר עִם אַחְדּוּתָם שֶׁ עִנְיָן הַקָּ בְּ
כָל  בְּ רָאֵל  שְׂ מִיִּ ים  רַבִּ שֶׁ זֶה  יְדֵי  עַל  ן,  כֵּ שֶׁ
"ם – לִמּוּד הָרַמְבַּ  קַצְוֵי תֵבֵל מִתְאַחֲדִים בְּ

A Landmark Event

1. This year, the tenth1 of Shvat2 marks the 
completion of the third3 cycle of the study of 
Rambam’s Mishneh Torah4 by many Jews ac-
cording to the custom that has spread and 
been accepted throughout the Jewish commu-
nity5 to study three chapters of that text every 
day. (Concurrently, women and children are 
also concluding their third cycle of the study 
of Sefer HaMitzvos.) And also, this year marks 
the conclusion of the entire Mishneh Torah for 
the first time by those who study one chapter 
of this work per day.6

Since many Jews from all the corners of 
the earth come together through studying 
this work, in connection with the conclusion 
of that study, it is fitting to focus on an aspect 
of the conclusion of the Mishneh Torah that is 
connected with the unity of the Jewish people.

The Purpose of Eliyahu’s Coming
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7. This is the wording used by 
Rambam in his introduction to the 
Mishneh Torah.

8. See the sichos of Acharon shel 
Pesach and the farbrengens that 
followed it in 5744 (1984) (Likkutei 
Sichos, Vol. 27, p. 229ff)

9. This is the heading introducing 
chapters 11 and 12 of Hilchos Mela-
chim in the Venice editions of the 
Mishneh Torah, (5284 [1524] and 
5310 [1550]).

10. Mishneh Torah, Hilchos Mela-
chim 12:2.

11. Yechezkel ch. 38ff., Zechariah, ch. 
14, et al.

12. Malachi 3:23.

13. The name of the prophet is 
occasionally spelled, as in this verse, 
without the final letter vav.

The study of the Mishneh Torah7 forges unity 
among the Jewish people in a consummate man-
ner because it is “a compilation of the entire Oral 
Law,”7 which teaches the entire Torah “law by law,”7 
including also those laws that are not practiced in 
the present era. (In contrast, the texts of other hala-
chic authorities including the Shulchan Aruch are 
not that inclusive, comprising only the laws appli-
cable during the present era.) Accordingly, through 
the study of the Mishneh Torah, the entire Jewish 
people come together through learning a work that 
includes the entire Torah, reaching a complete state 
of Torah knowledge.8

A Prophet Will Arise

2. In the final chapter of “the Laws of the Kings, 
[their] wars, and the King Mashiach”9 – which 
serves as the conclusion and summation of his 
Mishneh Torah – Rambam describes several details 
regarding the order of the events that will transpire 
in the Era of Mashiach, including a matter that re-
lates to the unity of the Jewish people as he writes:10

The simple meaning of the words of the Prophets 
appears to imply that the War of Gog and Ma-
gog11 will take place at the beginning of the era 
of Mashiach. Before the War of Gog and Magog, 
a prophet will arise to rectify Israel’s [conduct] 
and prepare their hearts [for the Redemption], 
as it is written:12 “Behold, I am sending you Eli-
yah[u]13 the prophet, before the advent of the 
great and awesome Day of G-d.”

[Eliyahu] will not come [in order] to declare the 
pure, impure, nor to declare the impure, pure; 

לַתּוֹרָה  ץ  "מְקַבֵּ תּוֹרָה"ז,  נֵה  "מִשְׁ
הּ"ז, "הֲלָכוֹת הֲלָכוֹת"ז  לָּ ה כֻּ עַל פֶּ בְּ שֶׁ
הַהֲלָכוֹת  ם  )גַּ הּ  כֻלָּ הַתּוֹרָה  כָל  דְּ
מַה   – ה  הַזֶּ זְמַן  בִּ נוֹהֲגוֹת  אֵינָן  שֶׁ
הַפּוֹסְקִים,  סִפְרֵי  אָר  שְׁ בִּ ן  כֵּ אֵין  ֶ שּׁ
ית  נַעֲשֵׂ  )– עָרוּך  לְחָן  לְשֻׁ עַד 
תַכְלִית  בְּ רָאֵל  יִשְׂ ל  כָּ ל  שֶׁ אַחְדּוּתָם 
תְאַחֲדִים  מִּ שֶׁ זֶה  יְדֵי  עַל  לֵמוּת,  ְ הַשּׁ
לֵמוּת  ל הַתּוֹרָה, שְׁ כָּ לִמּוּד הַכּוֹלֵל  בְּ
הְיוּט  יִּ "שֶׁ וּבְאפֶֹן  וּבְסֵפֶר  הַתּוֹרָהח, 
וְלַגָּדוֹל  לַקָּטָן  לוּיִין  גְּ הַדִּינִין  כָּל 

דִין כָּל מִצְוָה וּמִצְוָה". בְּ

"הִלְכוֹת  דְּ הָאַחֲרוֹן  רֶק  פֶּ בַּ ב. 
יחַ"י,  שִׁ הַמָּ וּמֶלֶךְ  וּמִלְחָמוֹת  מְלָכִים 
"ד –  הוּא גַם סִיּוּם וְחוֹתַם סֵפֶר הַיָּ שֶׁ
נּוֹגֵעַ  רָטִים בַּ ה פְּ מָּ "ם כַּ כּוֹתֵב הָרַמְבַּ
וּבֵינֵיהֶם  יחַ,  שִׁ הַמָּ ימוֹת  דִּ לְסֵדֶר 
ל  שֶׁ אַחְדּוּתָם  עִם  שׁוּר  הַקָּ עִנְיָן  ם  גַּ

רָאֵל, וְזֶה לְשׁוֹנוֹיא: יִשְׂ

בְרֵי  דִּ ל  שֶׁ שׁוּטָם  מִפְּ "יֵרָאֶה 
יחַ  שִׁ הַמָּ יְמוֹת  ת  תְחִלַּ בִּ שֶׁ בִיאִים  הַנְּ
קּדֶֹם  וְשֶׁ וּמָגוֹג,  גּוֹג  מִלְחֶמֶת  הְיֶה  תִּ
נָבִיא  יַעֲמוֹד  וּמָגוֹג  גּוֹג  מִלְחֶמֶת 
ם,  לִבָּ וּלְהָכִין  רָאֵל  יִשְׂ ר  ֵ לְיַשּׁ
ה אָנכִֹי שׁלֵֹחַ לָכֶם אֵת  אֱמַריב הִנֵּ נֶּ שֶׁ
א  לְטַמֵּ לאֹ  בָא  וְאֵינוֹ  וגו'.  ה  אֵלִיָּ
וְלאֹ  מֵא,  הַטָּ לְטַהֵר  וְלאֹ  הוֹר  הַטָּ
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14. Malachi 3:24.

15. Hilchos Melachim 12:3.

16. See Kiddushin 71a.

17. True, it could be said that Ram-
bam is merely quoting the wording 
of the Mishnah at the conclusion of 
tractate Eduyos as is his practice in 

several places. Nevertheless, since 
he uses different wording in the 
following halachah, explanation is 
required.

nor [will he come in order] to disqualify [the lineage 
of] those presumed to be of flawless descent, nor 
to validate [the lineage of] those [whose lineage] is 
presumed to be blemished. Rather, [he will come in 
order] to establish peace in the world; as [the above 
prophecy] continues,14 “He will bring back the hearts 
of the fathers to the children.”

Some of the Sages say that Eliyahu will come before 
the coming of Mashiach.

The need for clarification in the wording chosen by 
Rambam becomes obvious from a comparison with the 
following halachah:15

During the era of the King Mashiach... the entire 
[nation’s] line of descent will be established on the 
basis of his words.... He will define the lineage of the 
Israelites according to their tribe alone; [i.e.,] he will 
make known [each person’s tribal origin, stating,] 
“This one is from this tribe” and “This one is from 
this tribe.” However, concerning a person who is pre-
sumed to be of unblemished lineage, he will not state 
that “He is illegitimate,” or “He is of slave lineage,” 
for the law is that once a family has become inter-
mingled [within the entire Jewish people], they may 
remain intermingled.16

As is well known, Rambam’s wording in the Mish-
neh Torah is extremely precise, as he himself states,7 he 
composed that text “[using] clear and concise word-
ing,” and when careful attention is paid to the wording 
Rambam uses, there appears to be a divergence between 
the wording used in these two halachos. Regarding 
Eliyahu, Rambam writes that “he will not come [in or-
der]... to disqualify [the lineage of] those presumed to 
be of flawless descent, nor to validate [the lineage of] 
those [whose lineage] is presumed to be blemished.”17 
Seemingly, since in the following halachah, he writes re-
garding Mashiach, “he will not state” whether a person’s 

חֶזְקַת  בְּ הֵם  שֶׁ ים  אֲנָשִׁ לִפְסוֹל 
מִי  יר  לְהַכְשִׁ וְלאֹ  רוּת,  שְׁ כַּ
א לָשׂוּם  סוּלִין, אֶלָּ הֻחְזְקוּ פְּ שֶׁ
אֱמַריג  נֶּ שֶׁ עוֹלָם,  בָּ לוֹם  שָׁ

נִים". יב לֵב אָבוֹת עַל בָּ וְהֵשִׁ

יךְ, "וְיֵשׁ מִן הַחֲכָמִים  וּמַמְשִׁ
יאַת  בִּ קּדֶֹם  שֶׁ אוֹמְרִים  שֶׁ

הוּ". יחַ יָבוֹא אֵלִיָּ שִׁ הַמָּ

וְצָרִיךְ לְהָבִין:

זֶהיד  אַחֲרֵי  לְּ שֶׁ הֲלָכָה  בַּ א( 
לֶךְ  הַמֶּ ימֵי  "בִּ "ם  הָרַמְבַּ כּוֹתֵב 
עַל  ם  לָּ כֻּ יִתְיַחֲסוּ   .  . יחַ  שִׁ הַמָּ
רָאֵל  יִשְׂ מְיַחֵס  וְאֵינוֹ   .  . יו  פִּ
מּוֹדִיעַ  שֶׁ בְטֵיהֶם,  לְשִׁ א  אֶלָּ
בֶט  ֵ לוֹנִי וְזֶה מִשּׁ בֶט פְּ ֵ ה מִשּׁ זֶּ שֶׁ
אוֹמֵר  אֵינוֹ  אֲבָל  לוֹנִי,  פְּ
רוּת  שְׁ כַּ חֶזְקַת  בְּ הֵן  שֶׁ עַל 
ין  הַדִּ שֶׁ עֶבֶד,  וְזֶה  מַמְזֵר  זֶה 
טְמְעָה  נִּ שֶׁ חָה  פָּ שְׁ מִּ שֶׁ הוּא 

נִטְמְעָה".

יּוּק  הַדִּ גּדֶֹל  דוּעַ  הַיָּ י  פִּ וְעַל 
לָשׁוֹן  "בְּ "ם,  הָרַמְבַּ לְשׁוֹן  בִּ
אֵינוֹ   – קְצָרָה"  וְדֶרֶךְ  רוּרָה  בְּ
הוּ  לְאֵלִיָּ נּוֹגֵעַ  בַּ מַדּוּעַ  מוּבָן: 
בָא  "אֵינוֹ  "ם  הָרַמְבַּ כּוֹתֵב 
הֵם  שֶׁ ים  אֲנָשִׁ לִפְסוֹל   .  .
יר  רוּת וְלאֹ לְהַכְשִׁ שְׁ חֶזְקַת כַּ בְּ
 – סוּלִין"טו  פְּ הֻחְזְקוּ  שֶׁ מִי 
לְמֵימַר  לֵיהּ  הֲוָה  לִכְאוֹרָה, 
הֻחְזַק  שֶׁ מִי  עַל  אוֹמֵר  "אֵינוֹ 
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18. As Rambam explains in ch. 11, 
Mashiach’s coming will not be an 
immediate process. He will first 
strengthen the Torah observance of 
the Jewish people and then, “fight 
the wars of G-d.” Afterwards, he will 
rebuild the Beis HaMikdash, gather 
the Jewish people from exile and 
bring them to Eretz Yisrael.

As Rambam proceeds to state, the 
exact chronology of when Eliyahu 
will appear is a matter of question. 

However, according to this opinion, 
some time after the “era of Mashi-
ach” has already begun, but before 
the war of Gog and Magog,” when 
he will “fight the wars of G-d,” as 
Rambam mentions in ch. 11, Eliyahu 
will appear.

19. From Eruvin 43b, the source 
for the second opinion, it appears 
that Eliyahu will appear only briefly 
before Mashiach’s coming, while 
according to the first opinion, which 

is based on the conclusion of Eduyos, 
he will appear a considerable time 
before Mashiach’s completion of the 
task of redemption. Eliyahu will 
help perfect the world and prepare 
people to accept Mashiach. As will 
be explained towards the end of the 
sichah, the Rebbe explains that even 
according to the second opinion, 
Eliyahu will appear well before the 
final stages of Redemption. However, 
his coming is for one purpose – to 
herald Mashiach.

lineage is blemished or not, he should have used 
the same wording regarding Eliyahu’s statements. 
Why does Rambam include the words “come to”? 
Would it not have been appropriate to use the same 
expression that was used in regard to Mashiach?

Another difficulty arises concerning Rambam’s 
words. He cites two opinions regarding when Eli-
yahu will come: one, that Eliyahu will make his 
appearance in the initial days of the Era of the Re-
demption, after Mashiach’s emergence,18 even before 
the war of Gog and Magog, and another, that Eli-
yahu will appear before the coming of Mashiach.19

On the surface, since both opinions agree re-
garding the purpose of Eliyahu’s coming, that he 
is coming not “to declare the pure, impure, etc.,” 
but “to establish peace in the world,” the sequence 
within the halachah appears problematic. Seeming-
ly, he should have chosen a different order, first, 
citing one opinion concerning the time when Eli-
yahu will come – that it will be before the war of 
Gog and Magog – then mentioning the second 
view, that he will come before Mashiach, and then 
conclude by describing the purpose of his com-
ing, “to establish peace in the world.” Why does 
Rambam follow a different order, mentioning the 
second opinion regarding the time of Eliyahu’s 
coming – not coupled with the view with which it 
differs, but after the lengthy description of Eliya-
hu’s activities – a subject concerning which there 
is no difference of opinion.

מִי  עַל  וְלאֹ  סוּל,  פָּ הוּא  שֶׁ ר  שֵׁ כָּ
ר",  שֵׁ כָּ הוּא  שֶׁ סוּל  פָּ הֻחְזַק  שֶׁ
אַחֲרֵי זֶה "אֵינוֹ  לְּ הֲלָכָה שֶׁ שׁוֹן בַּ הַלָּ כְּ
וְכוֹתֵב  ה  נֶּ מְשַׁ וּמַדּוּעַ  כו'",  אוֹמֵר 

"אֵינוֹ בָא כו'"?

מִן  "וְיֵשׁ  הַהֲלָכָה,  ךְ  הֶמְשֵׁ ב( 
יאַת  בִּ קּדֶֹם  שֶׁ אוֹמְרִים  שֶׁ הַחֲכָמִים 
הֲרֵי,   – הוּ"  אֵלִיָּ יָבוֹא  יחַ  שִׁ הַמָּ
א  אֶלָּ אֵינָהּ  )לִכְאוֹרָה(  א  לוּגְתָּ הַפְּ
יאָתוֹ )"קדֶֹם מִלְחֶמֶת  בִּ לִזְמַן  נּוֹגֵעַ  בַּ
יחַ",  שִׁ יאַת הַמָּ גּוֹג וּמָגוֹג", אוֹ "קדֶֹם בִּ
יחַ  שִׁ הַמָּ לְבִיאַת  סְמִיכוּת  בִּ לוֹמַר,  כְּ
בָא  "אֵינוֹ  ם  לְדַעְתָּ ם  גַּ אֲבָל,  שׁ(,  מַמָּ
לָשׂוּם  א  אֶלָּ וכו'  הוֹר  הַטָּ א  לְטַמֵּ לאֹ 
לֵיהּ  הֲוָה  ן,  כֵּ וְאִם  עוֹלָם",  בָּ לוֹם  שָׁ
 – לְראֹשׁ  לְכלֹ  שׁוֹנֶה:  סֵדֶר  בְּ לִכְתּוֹב 
מִלְחֶמֶת  "קדֶֹם  יאָתוֹ,  בִּ לִזְמַן  נּוֹגֵעַ  בַּ
"וְיֵשׁ  כו'",  נָבִיא  יַעֲמוֹד  וּמָגוֹג  גּוֹג 
יאַת  קּדֶֹם בִּ אוֹמְרִים שֶׁ מִן הַחֲכָמִים שֶׁ
זֶה  וּלְאַחֲרֵי  הוּ",  אֵלִיָּ יָבוֹא  יחַ  שִׁ הַמָּ
"אֵינוֹ   – הוּ  אֵלִיָּ ל  שֶׁ תוֹ  לִפְעֻלָּ נּוֹגֵעַ  בַּ
עוֹלָם",  בָּ לוֹם  שָׁ לָשׂוּם  א  אֶלָּ כו'  בָא 
דֶר – לְהָבִיא  נּוּי הַסֵּ שִׁ וּמַדּוּעַ כּוֹתֵב בְּ
לִזְמַן  נּוֹגֵעַ  בַּ הַנּוֹסֶפֶת  עָה  הַדֵּ אֶת 
א(  לִיגֵי, אֶלָּ בּוֹ פְּ עִנְיָן שֶׁ יאָתוֹ )לאֹ בָּ בִּ
נּוֹגֵעַ  בַּ בָרִים  הַדְּ אֲרִיכוּת  לְאַחֲרֵי 

עִנְיָן זֶה לאֹ פְלִיגֵי?! בְּ תוֹ, אַף שֶׁ לִפְעֻלָּ
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When is this explanation tenable? In regard to a difference of opinion over a par-
ticular law or practice. In regard to an event which happened in the past or which will 
happen in the future, there cannot be two opinions. Either the event transpired – or will 
transpire – as it actually did or will, or not. We are speaking about a fact concerning 
which there can only be one correct description.

It would thus seem that the time of Eliyahu’s arrival cannot be a subject for debate 
among the Sages, for this difference of opinion concerns a fact, albeit one which has not 
taken place.

A somewhat similar question arises concerning the statement regarding the pur-
pose of Eliyahu’s coming, that “he will come [solely] to establish peace in the world.

Rambam’s words are sourced in the concluding Mishnah of Tractate Eduyos:22

20. In the original, plugta bemet-
zius. See Sdei Chemed, Maareches 
Kllalim, Klal 164. See also Likkutei 
Sichos, Vol. 18, p. 214.

It is important to note that many 
Torah scholars understand the state-
ment of Sdei Chemed as applying 
only regarding past history. Howev-
er, they maitain that it is possible for 
there to be a difference of opinion 
regarding what will take place in the 
future. Nevertheless, the Rebbe takes 
a unique stance, maintaining that 
this principle applies also regarding 
events of the future. The rationale is 

since we are speaking about the way 
something will be manifest in this 
physical world, from the standpoint 
of Torah, where past, present, and 
future are one, only one of these 
opinions can actually describe 
existence on the physical plane. 
Therefore, we are forced to say that 
the Sages are not differing regarding 
what will actually take place, but 
regarding other factors.

21. Eruvin 13b. See Likkutei Sichos, 
Vol. 4, p. 1104, Vol. 38, p. 21, which 
elaborates regarding the concept 
explained in the main text.

22. This teaching can be associated 
with Yud Shvat, the yahrzeit of my 
revered father-in-law, the Rebbe 
Rayatz, in connection with which this 
sichah was originally delivered, as 
mentioned in footnote 2 above. As is 
well-known, it is customary to con-
clude a Talmudic tractate on the day 
of a yahrzeit, so that a celebration 
can be made to mark the conclusion 
of the study of a Torah work (Rama, 
Orach Chayim 551:10, Yoreh Deah, 
the conclusion of sec. 246.)

Note that the tractate Eduyos is 
referred to as bechirasa (Berachos 

When Can There Be a Difference of Opinion Among Our Sages?

3. These difficulties can be resolved by first clarify-
ing a further question of a larger scope: How can there 
possibly be a difference of opinion whether Eliyahu 
will come before the war of Gog and Magog or before 
Mashiach’s coming? According to Talmudic tradition, 
there cannot be a difference of opinion among the 
Sages over a point of fact,20 be it past or future.

To explain: Whenever there is a difference of opin-
ion among the Sages, we say, “[Both] these and those 
are the words of the living G-d.”21 It is not that one 
opinion is right and the other wrong. Both opinions 
result from the application of sets of principles that 
are acceptable within Torah law. In practice, only one 
opinion is followed, but both positions are meaning-
ful in the realm of Divine service.

אֵלָה נוֹסֶפֶת  ים שְׁ הַקְדִּ ג. וְיוּבַן בְּ
הוּ  אֵלִיָּ א אִם  לוּגְתָּ פְּ כֵן  יִתָּ יצַד  כֵּ  –
וּמָגוֹג"  גּוֹג  מִלְחֶמֶת  "קדֶֹם  יָבוֹא 
יחַ", הֲרֵי זֶה  שִׁ יאַת הַמָּ אוֹ "קדֶֹם בִּ
כֵן פְּלוּגְתָּא  לּאֹ תִתָּ לָלטז שֶׁ הֵפֶךְ הַכְּ

בִּמְצִיאוּת?!

אוֹתָהּ  אֶלֶת  נִשְׁ זֶה  רֶךְ  דֶּ וְעַל 
"אֵינוֹ בָא כו'  נּוֹגֵעַ לָעִנְיָן דְּ אֵלָה בַּ שְׁ

עוֹלָם": לוֹם בָּ א לָשׂוּם שָׁ אֶלָּ

הוּא  "ם  הָרַמְבַּ בְרֵי  דִּ מְקוֹר 
עֵדֻיּוֹתיז:  כֶת  מַסֶּ סִיּוּם  בְּ  –
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27a, see Rashi and the sources 
cited there,) a name interpreted as 
meaning “the tractate of selected 
halachos.” It is possible to say that 
this point is also alluded to in the 
name Eduyos, because that name 
shares the root letters of the word 
idis, meaning, “preferred property.”

23. Raavad, quoted by Tosfos Yom Tov, 
explains the difference between the 

two terms used in the mishnah: “To 
declare the [lineage of those families 
which is in doubt] as pure or impure” 
refers to identifying the lineage of 
family that is blemished in an entirely 
unacceptable manner. Includ[ing] or 
excluding a family refers to clarifying 
a blemish forbidden by Rabbinic 
decree. See the Hadran on Tractate 
Ediyus of Tishrei 6, 5740, where the 
Rebbe interprets “to declare pure or 

impure” as referring to the clarifica-
tion of questions of ritual impurity.

24. The bracketed addition is taken 
from the commentary of Rav Ova-
diah of Bartenura.

25. I.e., dissension among the sages 
regarding points of Jewish Law.

26. Kessef Mishneh to Hilchos Mela-
chim, loc. cit.

Rabbi Yehoshua declared, “I have received a tradition 
from Rabban Yochanan ben Zakkai, who heard from his 
master, who in turn received from his master, a halachah 
conveyed to Moshe on [Mount] Sinai – that Eliyahu will 
not come to declare the [lineage of those families which 
is in doubt] as pure or impure, nor to have them included 
[among the families whose lineage is accepted as pure] 
or excluded [from them.23] Rather, [He will come] to ex-
clude those [families] whose [lineage] had been accepted 
by force – [(i.e., families) whom everyone considered to 
be of impure lineage but who were included among those 
of pure lineage by force]24 – and to include those [fami-
lies] whose [lineage] had been rejected by force....”

Rabbi Yehudah states, “[Eliyahu will come] to in-
clude a family whose lineage had been rejected by force, 
but not to exclude those [families] whose [lineage] had 
been accepted by force.”

Rabbi Shimon states, “[He will come] to heal 
dissension.”25

The Sages state, “[He will come] not to include nor 
to exclude [families], but rather to establish peace in the 
world.

Thus, it is written, ‘Behold, I am sending you Eli-
yah[u] the prophet.... He will bring back the hearts of 
the fathers to the children and the hearts of the children 
to their fathers.’ ”

It is the view of the Sages that Rambam adopts as the 
halachah.26

This teaching presents a difficulty. In the introduction 
to his Commentary to the Mishnah, Rambam explains that 

ל  מְקֻבָּ עַ  יְהוֹשֻׁ י  רַבִּ "אָמַר 
אי  זַכַּ ן  בֶּ יוֹחָנָן  ן  מֵרַבָּ אֲנִי 
מֵרַבּוֹ,  וְרַבּוֹ  מֵרַבּוֹ,  מַע  ָ שּׁ שֶׁ
אֵין  שֶׁ ינַי,  מִסִּ ה  לְמשֶׁ הֲלָכָה 
וּלְטַהֵר  א  לְטַמֵּ א  בָּ הוּ  אֵלִיָּ
לְרַחֵק  א  אֶלָּ וּלְקָרֵב,  לְרַחֵק 
הַכּלֹ  )שֶׁ זְרוֹעַ  בִּ הַמְקרָֹבִין 
פְסוּלִים  בִּ אוֹתָם  מַחֲזִיקִים 
זְרוֹעַיח(,  בִּ תְקָרְבוּ  נִּ שֶׁ א  אֶלָּ
זְרוֹעַ . .  בִּ הַמְרֻחָקִין  וּלְקָרֵב 
לְקָרֵב  אוֹמֵר  יְהוּדָה  י  רַבִּ
חָה  פָּ שְׁ )הַמִּ לְרַחֵק  לאֹ  אֲבָל 
זְרוֹעַ  בִּ תְרַחֲקָה  נִּ שֶׁ רָה  שֵׁ הַכְּ
הוּא מְקָרֵב, אֲבָל אֵינוֹ מְרַחֵק 
זְרוֹעַיח(.  בִּ תְקָרְבָה  נִּ שֶׁ אוֹתָהּ 
ווֹת  לְהַשְׁ אוֹמֵר  מְעוֹן  שִׁ י  רַבִּ
אוֹמְרִים  וַחֲכָמִים  חֲלקֶֹת.  הַמַּ
א  אֶלָּ לְקָרֵב,  וְלאֹ  לְרַחֵק  לאֹ 
עוֹלָם,  בָּ לוֹם  שָׁ לַעֲשׂוֹת 
ה אָנכִֹי שׁלֵֹחַ לָכֶם  אֱמַר הִנֵּ נֶּ שֶׁ
יב  וְהֵשִׁ בִיא וגו'  הַנָּ ה  אֵלִיָּ אֵת 
נִים  בָּ נִים וְלֵב  בָּ לֵב אָבוֹת עַל 
"ם  עַל אֲבוֹתָם". וּפָסַק הָרַמְבַּ

דִבְרֵי חֲכָמִיםיט. כְּ
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27. Rambam’s introduction to his 
Commentary on the Mishnah. See 
also Hilchos Mamrim 1:3.

28. Devarim 30:4.

29. Ibid., 30:3

30. Ibid., 30:6

31. See the Likkutim to the Mish-
nah, which states, that by citing the 
verse, the Sages alluded to the an-

swer to the question raised above:

If it is a “halachah conveyed to 
Moshe on [Mount] Sinai,” [i.e., a 
teaching conveyed by the Oral 
Tradition that is not based on a 
specific verse,] why is a verse cit-
ed? [In explanation,] the halachah 
[conveyed] was only that Eliyahu 
would eliminate wrongdoing. 
However, specifically, which 

wrongdoing he would eliminate 
was not conveyed by the Oral 
Tradition. It is the subject of the 
difference of opinion regarding 
the interpretation of the verse 
cited. Accordingly, there are no 
grounds for the question, “How 
is it possible that there be a 
difference of opinion regarding a 
‘halachah conveyed to Moshe on 
[Mount] Sinai’ ”?

the term, “a halachah conveyed to Moshe on [Mount] 
Sinai,” implies a tradition accepted universally without 
debate.27 If so, since the purpose of Eliyahu’s coming de-
rives from “a halachah conveyed to Moshe on [Mount] 
Sinai,” how can the Sages differ concerning it?

In his commentary on the above-quoted Mishnah, 
Rambam addresses himself to this question and explains:

A precise statement to this effect was not heard 
from our teacher Moshe. In general terms, however, 
he did convey the concept.

Moshe told [the Jewish people] about the coming of 
Mashiach, as is stated in the Torah,28 “If your scattered 
remnants are in the furthest reaches of the heavens....” 
“G-d, your L-rd, will bring [you] back [from] your cap-
tivity....”29 and “G-d will circumcise [your hearts.”]30 In 
addition to these [and other similar verses], he told 
them from the mouth of the Almighty what would 
happen before his coming and its causes. [He told 
them that [Mashiach’s] coming] would be preceded 
by the appearance of a person who will prepare the 
ground for him. This person will be Eliyahu.

[Moshe informed them that] this person will nei-
ther add to the Torah nor detract from it, but will 
only eliminate and eradicate wrongdoing. On this 
matter there is no difference of opinion or denial.... 
There is, however, a difference of opinion concern-
ing the particular kinds of wrongdoing that Eliyahu 
will eliminate, [and it is this question that the vari-
ous Sages addressed].

There is also a related difference of opinion regard-
ing the interpretation of the verse,31 “He will bring back 

"הֲלָכָה  דַּ פֵרוּשׁ  בְּ ה,  וְהִנֵּ
לִכְאוֹרָה,  דְּ  – ינַי"  מִסִּ ה  לְמשֶׁ
 .  . ינַי  מִסִּ ה  לְמשֶׁ "הֲלָכָה  בַּ
ה  י משֶֹׁ לִים מִפִּ ים הַמְקֻבָּ רוּשִׁ הַפֵּ
שׁוּם  בְּ הֶם  בָּ מַחֲלקֶֹת  אֵין   .  .
"ם  הָרַמְבַּ מְבָאֵר   – נִים"כ  פָּ

נָה: שְׁ פֵרוּשׁ הַמִּ בְּ

נוּ  רַבֵּ ה  מִמּשֶֹׁ מַע  נִשְׁ "לאֹ 
אֲבָל  שׁוֹן,  הַלָּ זֶה  לוֹם  ָ הַשּׁ עָלָיו 
לְפִי  הָעִנְיָן,  זֶה  נּוּ  מִמֶּ מַע  נִשְׁ
יחַ  שִׁ הַמָּ בִיאַת  בְּ ר  סִפֵּ ה  מּשֶֹׁ שֶׁ
חֲךָ  נִדַּ יִהְיֶה  אִם  הַתּוֹרָה,  וּלְשׁוֹן 
ה'  ב  וְשָׁ וגו'כא  מָיִם  ָ הַשּׁ קְצֵה  בִּ
וּמָל  וגו'כב  בוּתְךָ  שְׁ אֶת  אֱלקֶֹיךָ 
זֶה,  וְזוּלַת  וגו'כג,  אֱלקֶֹיךָ  ה' 
בוּרָה  י הַגְּ ן מִפִּ ם כֵּ יד לָהֶם גַּ וְהִגִּ
ים  קְדִּ יַּ מוֹתָיו וְסִבּוֹתָיו, וְשֶׁ הַקְדָּ בְּ
הָאָרֶץ,  לוֹ  ר  ֵ לְיַשּׁ הָאִישׁ  אוֹתוֹ 
לָהֶם  וְהוֹדִיעַ  הוּ,  אֵלִיָּ וְהוּא 
וְלאֹ  יוֹסִיף  לאֹ  הַהוּא  הָאִישׁ  שֶׁ
תּוֹרָה, אֲבָל יְסַלֵּק וְיָסִיר  יִגְרַע בַּ
זֶה  בְּ וְאֵין  לְבָד,  בִּ הַחֲמָסִים 

אֲבָל  ה,  הַכְחָשָׁ וְלאֹ  מַחֲלקֶֹת 
סִיר,  יָּ שֶׁ רָעוֹת  בָּ מַחֲלקֶֹת  נָפְלָה 

מַה הֵם כו'".

נּוֹגֵעַ  בַּ זֶה  רֶךְ  דֶּ וְעַל 
סוּקכד  הַפָּ פֵרוּשׁ  בְּ תָם  לִפְלוּגְתָּ
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32. See the commentaries of Rav 
of Ovadia of Bartenura and Tosfos 
Yom Tov on the above mishnah, 
whose words were included in the 
main text.

33. Tosfos Yom Tov on the above 
mishnah.

34. The implication of Rambam’s 
words appears to be that since all 
Jews are called by G-d’s name, there 

is no way that anyone’s lineage can 
truly be blemished, Therefore, com-
pelling the acceptance or rejection of 
lineage is not wrongdoing. Wrong-
doing is hatred. That is what Eliyahu 
will eradicate.

the hearts of the fathers to the children….”32 According to 
the first opinion in the Mishnah and that of Rabbi Yehu-
dah, “In the Ultimate Future, Eliyahu will say – inspired 
by the Holy Spirit – ‘this one is one of the descendants 
of this one,’” i.e., the verse is referring to matters of fam-
ily lineage. The difference between the first opinion and 
that of Rabbi Yehudah is the nature of the clarification that 
Eliyahu will perform. According to the first opinion, Eliya-
hu’s mission will be both to exclude and include families 
whose status was established by force. Rabbi Yehudah 
maintains that he will only include families but will not 
exclude them. His rationale is that the wrongdoing that 
Eliyahu will correct involves only the exclusion of fami-
lies whose lineage is in fact acceptable.

According to Rabbi Shimon, however, the terms “fa-
thers and children” used by the verse do not refer to matters 
of lineage at all. Instead, “fathers” refers to the sages and 
“children” refers to their students. Eliyahu’s mission will 
be to eliminate dissent, “so there will be unanimity of 
hearts and dissension will not arise between them.”23

According to the Sages, the verse “should be under-
stood according to its straightforward meaning, ‘the 
heart of fathers to their children.’ There is no need for 
[added] explanation”;33 as clearly reflected in their words, 
Eliyahu will come “to establish peace.” Alternatively, the 
opinion of the Sages can be understood as Rambam ex-
plains in his Commentary on the Mishnah:

However, the Sages say, [compelling the acceptance or 
rejection of] family lineage is not considered wrong-
doing. For all [Jews] are called by G-d’s name, the 
lineage of all is traced back to the truth and the Torah 
is the father of all.34 Hatred between people is wrong-
doing and evil, for [such hate] is without basis, and 
one is treating [the other person] wrongly by hating 
him. For [this reason,] our Sages said that [Eliyahu 

נִים  בָּ עַל  אָבוֹת  לֵב  יב  "וְהֵשִׁ
וגו'"כה:

י  וְרַבִּ א  קַמָּ א  נָּ תַּ לְדַעַת 
רוּחַ  בְּ יְהוּדָה – "עָתִיד לוֹמַר 
ל  שֶׁ בָנָיו  נֵי  מִבְּ זֶה  הַקּדֶֹשׁ 
קָאֵי  סוּק  הַפָּ שֶׁ לוֹמַר,  כְּ זֶה", 
ה  זֶּ שֶׁ א,  "אֶלָּ יוּחֲסִין,  עִנְיְנֵי  בְּ
וְזֶה  וּלְקָרֵב,  לְרַחֵק  אוֹמֵר 
אוֹמֵר לְקָרֵב וְלאֹ לְרַחֵק, לְפִי 
א  אֶלָּ הֶחָמָס  אֵין  שֶׁ בָרָתוֹ  סְּ שֶׁ
וְזֶהוּ  לְבָד,  בִּ ר  שֵׁ הַכָּ לְרַחֵק 

א לְהָסִיר", בָּ שֶׁ

 – מְעוֹן  שִׁ י  רַבִּ וּלְדַעַת 
וּבָנִים  הַחֲכָמִים  אֵלּוּ  "אָבוֹת 
לֵב  הְיֶה  יִּ שֶׁ לְמִידִים,  הַתַּ אֵלּוּ 
ינֵיהֶן  בֵּ יִפּוֹל  וְלאֹ  וֶה  שָׁ ם  לָּ כֻּ

מַחֲלקֶֹת".

"אָתְיָא   – חֲכָמִים  וּלְדַעַת 
טֵיהּ לֵב אָבוֹת עַל  פַשְׁ קְרָא כְּ
לְפָרֵשׁ"כו,  הֻצְרַךְ  וְלאֹ  נִים,  בָּ
"ם  הָרַמְבַּ דִבְרֵי  כְּ אוֹ 
"אֲבָל  נָה,  שְׁ הַמִּ פֵרוּשׁ  בְּ
ק  עשֶֹׁ אֵין  אוֹמְרִים  חֲכָמִים 
מוֹ,  שְׁ בִּ קְרָא  הַנִּ ל  כָּ יוּחֲסִין,  בְּ
הָאֱמֶת,  אֶל  יִתְיַחֲסוּ  הַכּלֹ 
אֲבָל  הַכּלֹ,  אַב  הִיא  וְהַתּוֹרָה 
הֵם  וְהָרָעוֹת  וֹת  עֲקַשּׁ הַמַּ
אָדָם,  נֵי  בְּ ין  בֵּ שֶׁ נְאוֹת  הַשִּׂ
וְהוּא חוֹמֵס  ם,  חִנָּ הֵם  שֶׁ לְפִי 
אָמְרָם  וְהוּא  נְאָתוֹ,  שִׂ בְּ
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35. Raavad interprets the mishnah 
as follows:

[Rabbi Shimon maintains that 
Eliyahu’s mission will be] to 
eliminate differences of opinion 
between the Sages regarding 
the words of Torah.… [This 
Sage reaches this conclusion by] 
extrapolating on the previous 
verse [in Malachi’s prophecy,] 
“Remember the Torah of Moshe 
My servant, the statutes and the 
laws which I commanded him in 
Choreb for all Israel.” After-
wards, it is written, “Behold, I 
am sending to you Eliya[hu] the 
prophet…. He will bring back 

the hearts of the fathers to the 
children,” [the intent is] he will 
establish unanimity between 
the hearts of the fathers and the 
hearts of the sons regarding the 
statutes and laws so that there 
will no longer be dissension be-
tween them regarding the words 
of the Torah.

The Sages say, “to establish peace 
in the world,” i.e., to establish 
peace between Israel and the 
nations [of the world] and 
convey the news of the coming of 
the Redeemer to [the Jews]. This 
will take place one day before 
Mashiach’s coming, as evident 

from the verses, “Behold, I am 
sending to you Eliya[hu] the 
prophet before the advent of the 
great and awesome Day of G-d. 
He will bring back the hearts of 
the fathers to the children and 
the hearts of the children to 
their fathers.” The intent is that 
the hearts of the fathers and the 
children who were overcome 
with weakness and fear and some 
fled here and some there because 
of the oppression [they suffered] 
will return to their strength that 
day. They will return to each 
other and draw comfort one 
from the other.

will come] to establish peace in the world, [i.e. to 
eradicate such wrongdoing].35

Rambam’s explanation cited previously, however, is in-
complete. Although he has resolved the difficulty about a 
difference of opinion concerning “a halachah conveyed 
to Moshe on [Mount] Sinai,” the above Mishnah is still 
problematic, since the difference of opinion between the 
Sages concerns a fact, i.e., the nature of the tasks which 
Eliyahu will undertake. According to the first opinion in 
the Mishnah, Eliyahu will come to exclude those families 
whose lineage had been accepted by force and to include 
those families whose lineage had been rejected by force. 
According to Rabbi Yehudah, he will come only to in-
clude a family whose lineage had been rejected by force, 
but not to exclude those families whose lineage had been 
accepted by force. And according to Rabbi Shimon and 
the Sages, he will not come to include nor to exclude 
[families], but rather to establish peace in the world.

The Dual Nature of Eliyahu’s Functions

4. The above issues can be resolved by first establishing 
the following foundation. There are two ways of under-
standing the coming of Eliyahu in the Ultimate Future:

(a) He will engage in undertakings that are part of 
– and a phase in – the initial stage of the Redemption. 
Concerning this, it is written, “Behold, I am sending 

עוֹלָם"כז. לוֹם בָּ לַעֲשׂוֹת שָׁ

זוֹ  הֲרֵי  ל־סוֹף  אָמְנָם, סוֹף־כָּ
הֲרֵי,  פְּלוּגְתָּא בִּמְצִיאוּת – שֶׁ

אֶת  יְרַחֵק  א  קַמָּ א  נָּ תַּ לְדַעַת 
אֶת  וִיקָרֵב  זְרוֹעַ  בִּ הַמְקרָֹבִין 
לְדַעַת  זְרוֹעַ,  בִּ הַמְרֻחָקִין 
יְרַחֵק,  וְלאֹ  יְקָרֵב  יְהוּדָה  י  רַבִּ
וַחֲכָמִים  מְעוֹן  שִׁ י  רַבִּ וּלְדַעַת 
א  אֶלָּ יְקָרֵב  וְלאֹ  יְרַחֵק  לאֹ 

עוֹלָם?! לוֹם בָּ ה שָׁ יַעֲשֶׂ

כָל זֶה  אוּר בְּ ד. וְיֵשׁ לוֹמַר הַבֵּ
הוּ  אֵלִיָּ בִיאַת  בְּ שֶׁ מָה,  הַקְדָּ בְּ  –
ב'  נָם  יֶשְׁ לָבאֹ  לֶעָתִיד  בִיא  הַנָּ

ים: אוֹפַנִּ

)הַתְחָלָה(  לַב  וּשְׁ חֵלֶק  כְּ א( 
ה  עַל זֶה נֶאֱמַר "הִנֵּ דִּגְאֻלָּה, שֶׁ
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you Eliyah[u] the prophet, before the advent of the 
great and awesome Day of G-d.” These accomplish-
ments will reflect his mission establishing a fit setting 
for Mashiach’s coming.

b) He will carry out other activities that are inde-
pendent elements of his service that are not part of 
– nor a preparatory phase in – the Redemption. In 
other words, even after Eliyahu actually comes and 
carries out certain undertakings, they will not yet be 
aspects of the Redemption, but rather distinct activ-
ities that he performs. During the Biblical era,36 he 
performed many functions and actions, such as de-
livering prophecies to Achav, confronting the false 
prophets of Baal at Mount Carmel, and so on, as 
described in detail in the Tanach and in the Oral Tra-
dition regarding Eliyahu’s personal history before 
he ascended heavenward in a whirlwind,37 entering 
heaven with his actual physical body.38 Similarly, and 
primarily relevant to us, the Midrashim of our Sages 
including particularly Tanna d’vei Eliyahu Zuta and 
Rabbah, describe many activities and events in which 
Eliyahu was involved after his heavenly ascent. In a 
like manner, in the era directly before the Redemption, 
he will perform certain activities.

The difference of opinion among the Sages does 
not concern which activities Eliyahu will or will not 
perform, but rather – what is the intent of the verse, 
“Behold, I am sending you Eliyah[u] the prophet…. 
He will bring back the hearts of the fathers to the 
children”? The Sages differed regarding what will he 
come to do. Which are the activities that Eliyahu will 
perform as part of – and a phase in – the advent of the 
Redemption, as will be explained?

36. See I Melachim 17:1ff.

37. II Melachim 2:11.

38. See Encyclopedia Talmudis, 
erech Eliyahu, p. 6, and the sources 
mentioned there. The explanation 

of the unique positive dimension 
involved in doing so, from a mystic 
perspective is explained in Sefer 
HaLikkutim of the Tzemach Tzedek, 
erech Moshe (p. 1619ff.), the series 
of maamarim entitled, Yom Tov shel 

Rosh HaShanah, 5666, p. 158ff., 
et al. where the contrast between 
the Divine service of Moshe and 
Eliyahu is explained.

בִיא  ה הַנָּ אָנכִֹי שׁלֵֹחַ לָכֶם אֵת אֵלִיָּ
דוֹל וְהַנּוֹרָא", לִפְנֵי בּוֹא יוֹם הַגָּ

עֲדַיִן  שֶׁ עַצְמוֹ  פְנֵי  בִּ עִנְיָן  כְּ ב( 
לוֹמַר,  כְּ ה,  גְאֻלָּ דִּ לָב  וְשָׁ חֵלֶק  אֵינוֹ 
ה  וְיַעֲשֶׂ פעַֹל,  בְּ באֹ  יָּ שֶׁ לְאַחֲרֵי  ם  גַּ
עֲדַיִן  זֶה  אֵין  כו',  עֻלּוֹת  פְּ ה  מָּ כַּ
עִנְיָן  א  אֶלָּ ה,  גְאֻלָּ דִּ לָב  וְשָׁ חֵלֶק 
וּבְדֻגְמַת  רֶךְ  דֶּ עַל   – עַצְמוֹ  פְנֵי  בִּ
נַ"ךְכח,  הַתְּ זְמַן  בִּ וּפְעֻלּוֹתָיו  עִנְיָנָיו 
ארָֹע  הַמְּ לְאַחְאָב,  נְבוּאָתוֹ  בְרֵי  דִּ
רְמֶל,  הַכַּ הַר  בְּ עַל  הַבַּ נְבִיאֵי  עִם 
הָעִנְיָנִים  רָטֵי  פְּ כָל  בְּ בָזֶה  וְכַיּוֹצֵא 
עַל  בְּ שֶׁ וּבְתוֹרָה  תְנַ"ךְ  בִּ אֶמְרוּ  נֶּ שֶׁ
ל  שֶׁ יו  חַיָּ יְמֵי  בְרֵי  דִּ אוֹדוֹת  ה  פֶּ
עַל  "וַיַּ שֶׁ לִפְנֵי  בִיא,  הַנָּ הוּ  אֵלִיָּ
גוּפוֹ  מָיִם"כט )בְּ ָ סְעָרָה הַשּׁ הוּ בַּ אֵלִיָּ
ר  )וְעִקָּ זֶה  רֶךְ  דֶּ וְעַל  שׁל(,  מַמָּ
עֲלוֹתוֹ  לְאַחַר  הוּא  שֶׁ ידָן  דִּ נִדּוֹן  בְּ
עִנְיָנִים  ה  וְכַמָּ ה  מָּ כַּ מַיִם(  ָ הַשּׁ
זֶה,  אַחֲרֵי  לְּ שֶׁ ים  זְמַנִּ בִּ וּמְארָֹעוֹת 
וּבִמְיֻחָד  רַזַ"ל,  י  מִדְרָשֵׁ בְּ מְבאָֹר  כִּ
וְתָנָא  זוּטָא  הוּ  אֵלִיָּ דְבֵי  תָנָא  בְּ  –

ה. הוּ רַבָּ דְבֵי אֵלִיָּ

פֵרוּשׁ  בְּ הִיא  א  לוּגְתָּ וְהַפְּ
לָכֶם  שׁלֵֹחַ  אָנכִֹי  ה  "הִנֵּ דְּ סוּק  הַפָּ
אָבוֹת  לֵב  יב  וְהֵשִׁ וגו'  ה  אֵלִיָּ אֵת 
נִים וגו'" – מַה הֵם הָעִנְיָנִים  עַל בָּ
חֵלֶק  כְּ הוּ  אֵלִיָּ בִיאַת  בְּ כְלָלִים  נִּ שֶׁ

ן. דִלְקַמָּ ה, כְּ גְאֻלָּ לָב דִּ וְשָׁ
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The Purpose of Eliyahu’s Coming

5. The difference of opinion in the Mishnah – wheth-
er Eliyahu will come to disqualify the lineage of some 
and to validate the lineage of others, to validate lineage 
but not disqualify, or to establish peace – centers on the 
question: What kinds of wrongdoing or confusion must 
be eliminated so that the world will be prepared for the 
Redemption?

Based on the above explanation – that there cannot 
be a difference of opinion regarding actual fact – we 
must say that all the Sages agree that the prophet Eli-
yahu will carry out all the activities mentioned in the 
Mishnah. He will exclude those families whose lineage 
had been accepted by force and include those families 
whose lineage had been rejected by force. (However, 
once a family has been accepted among the families of 
unblemished lineage because its blemished lineage is 
not known, Eliyahu will not disqualify them, because 
the law is that once a family is accepted among the 
families of unblemished lineage, it remains accepted. 
By contrast, when a blemish in a family’s lineage was 
known, but they were accepted by force, they will be 
disqualified.)

The debate among the Sages is only whether the clar-
ification of the lineage of these families is included in the 
wrongdoing that, according to the tradition we received 
from Moshe, Eliyahu will eliminate in connection with 
Mashiach’s coming or whether it is an independent ac-
tivity. According to that view, however significant the 
clarification of family lineage is, it is not part of the 
wrongdoing that Eliyahu will eliminate as part of – and 
a phase in – the Redemption.

According to the first opinion in the Mishnah, both ex-
cluding those families whose lineage had been accepted by 
force and including those families whose lineage had been 
rejected by force is part of the wrongdoing that Eliyahu 
must eliminate in connection with Mashiach’s coming.

According to Rabbi Yehudah, only including those 
families whose lineage had been rejected by force is 
considered as part of the wrongdoing that Eliyahu will 

נָה – אִם  מִשְׁ א בְּ לוּגְתָּ ה. הַפְּ
א לְרַחֵק וּלְקָרֵב, לְקָרֵב אֲבָל  בָּ
לוֹם  שָׁ לַעֲשׂוֹת  לְרַחֵק, אוֹ  לאֹ 

עוֹלָם: בָּ

לּאֹ  שֶׁ הָאָמוּר  י  פִּ עַל 
מְצִיאוּת  בִּ א  לוּגְתָּ פְּ כֵן  תִתָּ
יְרַחֵק  עַלְמָא  לְכוּלֵי  הֲרֵי,   –
וִיקָרֵב  זְרוֹעַ  בִּ הַמְקרָֹבִין  אֶת 
זְרוֹעַ  בִּ הַמְרֻחָקִים  אֶת 
טְמְעָה  נִּ שֶׁ חָה  פָּ מִשְׁ ]וְרַק 
סוּלָהּ,  פְּ נוֹדַע  לּאֹ  שֶׁ מֵחֲמַת 
ין  הַדִּ "שֶׁ רוּתָהּ,  כַשְׁ בְּ ה  יחֶנָּ יַנִּ
טְמְעָה  נִּ שֶׁ חָה  פָּ שְׁ מִּ שֶׁ הוּא 
ן  כֵּ אֵין  ֶ שּׁ מַה  נִטְמְעָה", 
א  אֶלָּ סוּלָהּ,  פְּ נּוֹדַע  שֶׁ כְּ
א  לוּגְתָּ זְרוֹעַ[, וְהַפְּ תְקָרְבוּ בִּ נִּ שֶׁ
זֶה  עִנְיָן  הַאִם  א  אֶלָּ אֵינָהּ 
וְיָסִיר  ק  "יסַלֵּ דִּ כְלָל  בִּ הוּא 
יָדֵינוּ  בְּ לָה  בָּ קַּ שֶׁ הַחֲמָסִים", 
יאַת  בִּ אוֹדוֹת  נוּ  רַבֵּ ה  מִמּשֶֹׁ
אוֹ  יחַ,  לְמָשִׁ ר  קֶשֶׁ בְּ הוּ  אֵלִיָּ
הוּא  וְקֵרוּב  רִחוּק  דְּ ה  עֻלָּ הַפְּ שֶׁ
כֶת  יֶּ פְנֵי עַצְמוֹ, וְאֵינָהּ שַׁ עִנְיָן בִּ
בִיאַת  בְּ הַחֲמָסִים  לְסִלּוּק 

ה. גְאֻלָּ לָב דִּ חֵלֶק וְשָׁ הוּ כְּ אֵלִיָּ

רִחוּק   – א  קַמָּ א  נָּ תַּ לְדַעַת 
וְקֵרוּב  זְרוֹעַ  בִּ הַמְקרָֹבִין 
נֵיהֶם  שְׁ זְרוֹעַ,  בִּ הַמְרֻחָקִין 
ק  סַלֵּ יְּ "ל שֶׁ כְלַל הַחֲמָסִים הַנַּ בִּ

הוּ; אֵלִיָּ

 – יְהוּדָה  י  רַבִּ לְדַעַת 
קֵרוּב  רַק  הוּא  הֶחָמָס  סִלּוּק 
אֲבָל  זְרוֹעַ,  בִּ הַמְרֻחָקִין 
אַף   – זְרוֹעַ  בִּ הַמְקרָֹבִין  רִחוּק 
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correct. True, Eliyahu will also exclude those fam-
ilies whose lineage had been accepted by force,39 
because only a family of questionable lineage that 
was unknowingly accepted will remain accepted, not 
one whose blemish was known, but was accepted by 
compulsion. Nevertheless, these actions are not part 
of the activities that Eliyahu will perform to elimi-
nate wrongdoing in preparation for the Redemption. 
(It is possible to say that Rabbi Yehudah maintains 
that compelling the acceptance of a family’s lineage by 
force is not considered wrongdoing.)

The Sages maintain that “compelling the accep-
tance or rejection of family lineage is not considered 
wrongdoing.” Accordingly, although Eliyahu will 
clarify the lineage of families, this is not part of his 
activity to eliminate wrongdoing. Eliyahu’s effort to 
eliminate wrongdoing will center on “establish[ing] 
peace in the world.”

Defining Eliyahu’s Primary Function

6. Rambam rules according to the Sages, that Eli-
yahu “will not come [in order] to declare the pure, 
impure, nor to declare the impure, pure; nor [will he 
come in order] to disqualify [the lineage of] those 
presumed to be of flawless descent, nor to validate 
[the lineage of] those [whose lineage is] presumed 
to be blemished. Rather, [he will come in order] to 
establish peace in the world; as it is written, “He will 
bring back the hearts of the fathers to the children.”

39. In his commentary on this 
mishnah, Rav Ovadiah of Bartenura 
appears to follow a different under-
standing than what is stated in the 
main text, maintaining that Eliyahu 
“will not exclude those [families] 
whose [lineage] had been accepted 
by force.” His wording appears to 
imply that, in actual fact, [Eliyahu] 
will not exclude those families. 
However, clarification is required: If 
in the era of Eliyahu, these families 
will have already intermingled to 
the extent that any blemish in their 
lineage is no longer known, although 

initially, they were accepted among 
the Jewish people only by force and 
merely Eliyahu and others with 
similar Divine inspiration will know 
of their impurity, why would the 
first opinion think they should be 
disqualified? Conversely, if in the 
era of Eliyahu, it will still be known 
that their acceptance came by force, 
why would Rabbi Yehudah think 
they should not be excluded? As of 
yet, they will not have intermingled.

If, however, it is said that the intent 
is that Eliyahu is not coming to 

exclude families of tarnished lineage, 
even though he will in fact do so, as 
stated in the main text, the question 
raised previously does not arise.

Alternatively, that question can re-
solved based on the explanation in 
sec. 9 that there will be two periods 
in the era of Mashiach. Similarly, it 
can be said that there will be two 
periods in Eliyahu’s activities. In one 
period, as Rav Ovadiah of Bartenura 
writes, he will not exclude the fami-
lies of blemished lineage, but in the 
other period he will.

רַק  הֲרֵי  )שֶׁ זֶהלא  ה  יַעֲשֶׂ הוּ  אֵלִיָּ שֶׁ
מַה  נִטְמְעָה,  טְמְעָה  נִּ שֶׁ חָה  פָּ מִשְׁ
א  אֶלָּ סוּלָהּ,  פְּ נּוֹדַע  שֶׁ כְּ ן  כֵּ אֵין  ֶ שּׁ
מָקוֹם,  ל  מִכָּ זְרוֹעַ(,  בִּ תְקָרְבוּ  נִּ שֶׁ
ק  לְסַלֵּ תוֹ  עֻלָּ פְּ כְלַל  בִּ זֶה  אֵין 
לֵיהּ  בִירָא  סְּ שֶׁ לוֹמַר  )וְיֵשׁ  הֶחָמָס 

זְרוֹעַ( אֵינוֹ "חָמָס"(; שֶׁקֵּרוּב )בִּ

ק  עשֶֹׁ "אֵין   – חֲכָמִים  וּלְדַעַת 
הוּ  אֵלִיָּ שֶׁ אַף  וּבְמֵילָא,  יוּחֲסִין",  בְּ
תוֹ  עֻלָּ פְּ כְלַל  בִּ זֶה  אֵין  זֶה,  ה  יַעֲשֶׂ
ה  עֻלָּ הַפְּ א,  אֶלָּ הַחֲמָסִים,  ק  לְסַלֵּ
ק הַחֲמָסִים הִיא – "לַעֲשׂוֹת  לְסַלֵּ דִּ

עוֹלָם". לוֹם בָּ שָׁ

חֲכָמִים  כַּ "ם  הָרַמְבַּ וּפָסַק  ו. 
הוֹר,  הַטָּ א  לְטַמֵּ לאֹ  בָא  "אֵינוֹ   –
לִפְסוֹל  וְלאֹ  מֵא,  הַטָּ לְטַהֵר  וְלאֹ 
רוּת וְלאֹ  שְׁ חֶזְקַת כַּ הֵם בְּ ים שֶׁ אֲנָשִׁ
סוּלִין,  פְּ הֻחְזְקוּ  שֶׁ מִי  יר  לְהַכְשִׁ
עוֹלָם,  בָּ לוֹם  שָׁ לָשׂוּם  א  אֶלָּ
עַל  אָבוֹת  לֵב  יב  וְהֵשִׁ אֱמַר  נֶּ שֶׁ

נִים": בָּ
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Rambam cannot state that Eliyahu “will not de-
clare [the pure], impure, declare [the impure], pure; 
disqualify lineage, or validate lineage” because in par-
ticular situations he will in fact perform such actions. 
As stated, the law is that in an instance where blem-
ished lineage is known, the general principle that a 
family whose lineage was accepted will remain accept-
ed does not apply. Therefore, in an instance where a 
family’s blemished lineage is known, Eliyahu will inval-
idate their lineage and he will validate the lineage of a 
family who were disqualified by force.

Therefore, Rambam chose his wording precisely and 
wrote that “Eliyahu will not come…,” i.e., the question 
centers on the purpose of Eliyahu’s coming. The proph-
ecy, “Behold, I am sending you Eliyah[u]…” and the 
accepted tradition that he will come to remove wrong-
doing does not involve questions of family lineage.40 
True, within the context of the situation that may arise 
then, he may actually perform such activities. However, 
that will not be the purpose of his coming. He will come 
“to establish peace in the world; as it is written,41 “He 
will bring back the hearts of the fathers to the children.”

Will Eliyahu Perform One Function or Two?

7. Rambam proceeds to state, “Some of the Sag-
es say that Eliyahu will come before the coming of 
Mashiach.”

As explained above, the difference of opinion 
among the Sages of the Mishnah concerns what the 
nature of Eliyahu’s activity to eliminate wrongdo-
ing will be. However, all these Sages understand 
that this will be Eliyahu’s mission, as indicated by 
the verse, “Behold, I am sending you Eliyah[u]… 
He will bring back the hearts of the fathers to the 
children....”

Having made this statement, Rambam adds, “Some 

40. See footnote 22 above which 
mentions a different interpretation 
of “to declare pure or impure.”

41. Malachi 3:24.

לִכְתּוֹב  יָכוֹל  אֵינוֹ  "ם  הָרַמְבַּ
וּמְטַהֵר  א  מְטַמֵּ "אֵינוֹ  הוֹ  אֵלִיָּ שֶׁ
ן,  כֵּ שֶׁ כו'",  יר  וּמַכְשִׁ פּוֹסֵל 
לּאֹ  )שֶׁ סוּל  הַפְּ נּוֹדַע  שֶׁ מִקְרֶה  בְּ
טְמְעָה  נִּ חָה שֶׁ פָּ "מִשְׁ ין דְּ ךְ הַדִּ יָּ שַׁ

יר כו', נִטְמְעָה"( יִפְסוֹל וְיַכְשִׁ

ק וְכוֹתֵב "אֵינוֹ בָא  וְלָכֵן, מְדַיֵּ
 – הוּ  אֵלִיָּ יאַת  בִּ שֶׁ הַיְנוּ,  כו'", 
שׁלֵֹחַ  אָנכִֹי  ה  "הִנֵּ נֶאֱמַר  עָלֶיהָ 
עִם  יַחַד  בְּ גו'",  ה  אֵלִיָּ אֵת  לָכֶם 
ק וְיָסִיר הַחֲמָסִים  סַלֵּ יְּ לָה שֶׁ בָּ הַקַּ
לְטַהֵר,  אוֹ  א  לְטַמֵּ אֵינָהּ   –
כֵן  תָּ יִּ יר )אַף שֶׁ לִפְסוֹל אוֹ לְהַכְשִׁ
פעַֹל –  בְּ לַעֲשׂוֹת זאֹת  צְטָרֵךְ  יִּ שֶׁ
א,  אֶלָּ כו'(,  סִיבוֹת  לַנְּ הֶתְאֵם  בְּ
"לָשׂוּם   – הִיא  אֵלִיָּהוּ  בִּיאַת 

יב  וְהֵשִׁ אֱמַר  נֶּ שֶׁ עוֹלָם,  בָּ לוֹם  שָׁ
נִים". לֵב אָבוֹת עַל בָּ

"וְיֵשׁ  "ם,  הָרַמְבַּ יךְ  וּמַמְשִׁ ז. 
קּדֶֹם  שֶׁ אוֹמְרִים  שֶׁ הַחֲכָמִים  מִן 

הוּ": יחַ יָבוֹא אֵלִיָּ שִׁ יאַת הַמָּ בִּ

הֲרֵי,  לְעֵיל,  הָאָמוּר  י  פִּ עַל 
תוֹ  עֻלָּ פְּ א מַהִי  א אֵינָהּ אֶלָּ לוּגְתָּ הַפְּ
סִלּוּק הַחֲמָסִים,  הוּ הַנָבִיא בְּ ל אֵלִיָּ שֶׁ
זוֹ  ה  עֻלָּ פְּ ל  שֶׁ כוּתָהּ  יָּ שַׁ אֲבָל, 
ה אָנכִֹי שׁלֵֹחַ לָכֶם אֵת  הוּ )"הִנֵּ לְאֵלִיָּ
נִים  יב לֵב אָבוֹת עַל בָּ ה גו' וְהֵשִׁ אֵלִיָּ

גו'"( – הִיא לְכוּלֵי עַלְמָא.

"ם "וְיֵשׁ  וְעַל זֶה מוֹסִיף הָרַמְבַּ
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of the Sages say that Eliyahu will come before the 
coming of Mashiach.” Their conception is that all the 
actions Eliyahu will perform to eliminate wrongdo-
ing – as implied by the phrase, “He will bring back the 
hearts of the fathers to the children…” are activities 
that will be performed by the prophet Eliyahu that are 
independent of his mission associated with the coming 
of Mashiach. However, the mission for which Eliyahu 
will be sent – as implied by the verse, “Behold, I am 
sending you Eliyah[u] the prophet, before the advent 
of the great and awesome Day of G-d” is to herald 
Mashiach’s coming, as Rashi comments on one of the 
Talmudic references to Eliyahu’s coming,42 “Before the 
son of David comes, Eliyahu will come to announce 
[his coming].” True, Eliyahu will appear earlier, be-
fore the war of Gog and Magog and perform several 
activities, However, according to these Sages, the pri-
mary mission with which he is charged is solely to 
herald the advent of Mashiach.

On this basis, we can understand the precise word-
ing Rambam chose and the order of his statements. 
Rambam writes:

The simple meaning of the words of the Proph-
ets appears to imply that… before the War of 
Gog and Magog, a prophet will arise43 to rectify 
Israel’s [conduct] and prepare their hearts [for 
the Redemption], as it is written: “Behold, I am 
sending you Eliyah[u] the prophet, before the 
advent of the great and awesome Day of G-d.”

This fact is accepted by all the Sages. Rambam then 
continues, “He will come solely in order to establish 
peace in the world, as it is written, “He will bring back 
the hearts of the fathers to the children.” This follows 
the opinion of the Mishnah that the tradition hand-

42. Eruvin 43b.

43. On this basis we can understand 
the differences between the wording 
in the phrases with which Rambam 
refers to Eliyahu: “a prophet will 
arise,” “[Eliyahu] will not come,” 

and “Eliyahu will come.” Initially, 
Rambam writes “a prophet will 
arise,” because all the Sages accept 
the fact that “before the War of Gog 
and Magog, a prophet will arise 
to rectify Israel’s [conduct] and 
prepare their hearts.” This applies 

also according to those Sages who 
maintain that the definition of Eli-
yahu’s coming involves his coming 
before the arrival of Mashiach. 
However, Eliyahu’s “coming” refers 
to his accomplishment of his prima-
ry purpose.

קּדֶֹם  שֶׁ אוֹמְרִים  שֶׁ הַחֲכָמִים  מִן 
 – הוּ"  אֵלִיָּ יָבוֹא  יחַ  שִׁ מָּ יאַת  בִּ
יָסִיר  הוּ  אֵלִיָּ שֶׁ ה  עֻלָּ הַפְּ ל  כָּ שֶׁ
לֵב  יב  )"וְהֵשִׁ הַחֲמָסִים  ק  וִיסַלֵּ
עִנְיָן  הוּא  גו'"(,  נִים  בָּ עַל  אָבוֹת 
פְּעֻלָּה  לוֹמַר,  כְּ עַצְמוֹ,  פְנֵי  בִּ
וְאִלּוּ  בִיא,  הַנָּ הוּ  אֵלִיָּ ה  עֲשֶׂ יַּ שֶׁ
הוּ,  אֵלִיָּ דְּ זוֹ  לִיחוּת  שְׁ דִּ הָעִנְיָן 
בּוֹא  לִפְנֵי  גו'  שׁלֵֹחַ  אָנכִֹי  ה  "הִנֵּ
דוֹל וְהַנּוֹרָא" – "קדֶֹם  יוֹם הֲוָיָ' הַגָּ
הוּ"  אֵלִיָּ יָבוֹא  יחַ  שִׁ הַמָּ יאַת  בִּ
מָרָאלב  הַגְּ סוּגְיַת  כְּ יאָתוֹ,  בִּ ר  לְבַשֵּׂ
הוּ  וִד יָבאֹ אֵלִיָּ ן דָּ יאַת בֶּ פְנֵי בִּ "לִּ שֶׁ
עֲמוֹד  יַּ שֶׁ י  פִּ עַל  )אַף  לְבַשֵּׂר"לג 

בָר לִפְנֵי זֶה, "קדֶֹם מִלְחֶמֶת גּוֹג  כְּ
ה עִנְיָנִים כו'(. מָּ ה כַּ וּמָגוֹג", וְיַעֲשֶׂ

ל  כָּ יר  פִּ שַׁ אָתֵי  זֶה  י  פִּ וְעַל 
 – כו'  דֶר  וְהַסֵּ יּוּקִים  הַדִּ רָטֵי  פְּ

"ם: דִבְרֵי הָרַמְבַּ בְּ

בְרֵי  דִּ ל  שֶׁ שׁוּטָן  מִפְּ "יֵרָאֶה 
מִלְחֶמֶת  קּדֶֹם  שֶׁ  .  . בִיאִים  הַנְּ
ר  ֵ לְיַשּׁ נָבִיא  יַעֲמוֹדלד  וּמָגוֹג  גּוֹג 
אֱמַר  נֶּ שֶׁ ם,  לִבָּ וּלְהָכִין  רָאֵל  יִשְׂ
ה  אֵלִיָּ אֵת  לָכֶם  שׁלֵֹחַ  אָנכִֹי  ה  הִנֵּ
זֶה  )מְצִיאוּת(  ארָֹע  מְּ שֶׁ  – וגו'" 

כוּלֵי עַלְמָא; א דְּ בָּ הוּא אַלִּ

א  אֶלָּ כו'  בָא  "וְאֵינוֹ  יךְ,  וּמַמְשִׁ
אֱמַר  נֶּ שֶׁ עוֹלָם,  בָּ לוֹם  שָׁ לָשׂוּם 
נִים",  בָּ עַל  אָבוֹת  לֵב  יב  וְהֵשִׁ
לָה אוֹדוֹת  בָּ הַקַּ נֶה שֶׁ דַעַת הַמִשְׁ כְּ
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ed down from Moshe our teacher that Eliyahu’s 
mission will include removing wrongdoing, i.e., 
“turn[ing] the hearts of the fathers to the children” 
is associated with the Day of G-d, the coming of 
Mashiach. More specifically, Rambam clarifies that 
Eliyahu’s mission will not be “to declare impure… 
or to disqualify,” but rather “to establish peace in 
the world,” as is the opinion of the Sages in the 
Mishnah.

Rambam then adds, “Some of the Sages say 
that Eliyahu will come before the coming of 
Mashiach” to announce his coming. Accord-
ing to this opinion, Eliyahu’s efforts to eliminate 
wrongdoing are a separate matter. Eliyahu’s com-
ing “before the advent of the great and awesome 
Day of G-d” is solely for the purpose of heralding 
Mashiach.44

Different Levels of Redemption

8. Additional explanation can be given, clar-
ifying the rationale for the difference of opinion 
among the Sages. Redemption involves departing 
from the state of exile that preceded it. According-
ly, there are several manners and distinctions in 
which redemption can be expressed depending on 
the state the Jewish people are found beforehand.

For example, at the time of the Exodus from 
Egypt – and particularly, at the time of the Giving 
of the Torah – the possibility of the Jewish peo-
ple becoming enslaved was nullified. Even though 

44. Alternatively, another possi-
ble explanation could be offered. 
According to this opinion as well, 
Eliyahu’s efforts to “bring back the 
hearts of the fathers to the children” 
is part of his main mission and is not 
an independent matter. However, ac-
cording to this understanding, that 
phrase is not referring to clarifying 
the lineage of certain families, nor 
to the establishment of peace in the 
world, but rather to rectify Israel’s 
[conduct] and prepare their hearts.”

However, that is not implied by a 
simple understanding of Rambam’s 
words, for initially, when speaking 
of “a prophet aris[ing] to rectify 
Israel’s [conduct] and prepare their 
heart,” he cites merely the begin-
ning of the verse, “Behold, I am 
sending you Eliyah[u]…” without 
concluding the verse. He cites the 
conclusion, that “he will bring back 
the hearts of the fathers to the 
children” only as a prooftext for the 
concept that Eliyahu will “establish 

peace in the world.”

The implication is that according 
to the Sages who maintain that 
Eliyahu will come before Mashiach, 
Eliyahu’s coming is solely related 
to preparatory activities before 
Mashiach’s coming, “the great and 
awesome Day of G-d.” By contrast, 
“bringing back the hearts of the 
fathers to the children” is a separate 
concept as stated in the main text.

אָבוֹת  לֵב  יב  "וְהֵשִׁ הַחֲמָסִים,  סִלּוּק 
לְיוֹם  כוּת  יָּ שַׁ בְּ  – הִיא  נִים",  בָּ עַל 
גוּפָא  )וּבְזֶה  יחַ  שִׁ הַמָּ יאַת  בִּ הֲוָיָ', 
כו'  לִפְסוֹל  וְלאֹ  כו'  א  לְטַמֵּ "לאֹ   –
דַעַת  כְּ עוֹלָם",  בָּ לוֹם  שָׁ לָשׂוּם  א  אֶלָּ

חֲכָמִים(;

הַחֲכָמִים  מִן  "וְיֵשׁ  וּמוֹסִיף, 
הַמָּשִׁיחַ  יאַת  בִּ קּדֶֹם  שֶׁ אוֹמְרִים  שֶׁ
 – יאָתוֹ(  בִּ ר  )לְבַשֵּׂ הוּ"  אֵלִיָּ יָבוֹא 
פְנֵי  ל סִלּוּק הַחֲמָסִים הוּא עִנְיָן בִּ כָּ שֶׁ
הוּ  אֵלִיָּ בִיאַת  דְּ הָעִנְיָן  וְאִלּוּ  עַצְמוֹ, 
קּדֶֹם  "שֶׁ  – הוּא  גו',  הֲוָיָ'  יוֹם  לִפְנֵי 

הוּ"לה. יאַת הַמָּשִׁיחַ יָבוֹא אֵלִיָּ בִּ

ר  הֶסְבֵּ בְּ  – אוּר  בֵּ וּלְתוֹסֶפֶת  ח. 
תָם: לוּגְתָּ וְטַעַם פְּ

ל  שֶׁ ב  צָּ מִמַּ יְצִיאָה   – ה"  "גְאֻלָּ בִּ
כו',  וְחִלּוּקִים  ים  אוֹפַנִּ ה  מָּ כַּ  – לוּת  גָּ

בּוֹ נִמְצָאִים לִפְנֵי זֶה. ב שֶׁ צָּ יַחַס לַמַּ בְּ

וּלְדֻגְמָא:

)וּבִפְרָט  מִצְרַיִם  יְצִיאַת  עֵת  בְּ
צִיאוּת  הַמְּ טְלָה  בָּ תּוֹרָה(  ן  מַתַּ עֵת  בְּ
לִבְנֵי  נּוֹגֵעַ  בַּ עַבְדוּת  דְּ רוּת  וְהָאֶפְשָׁ
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they could – and later were – subjugated by other 
nations, from the Exodus from Egypt, their identity 
was established as free men. No other nation could 
ever enslave them in that manner again. This also 
has halachic ramifications. Thus, on the verse,45 
“The Children of Israel are servants unto Me,” our 
Sages46 comment that they are G-d’s servants, “and 
not servants of servants,” as Maharal of Prague 
elaborates.47 The implication is that even when the 
Jews were exiled in Babylonia or in subsequent 
exiles, their fundamental identity was that of free 
men. That being said, it is patently obvious that it 
is impossible to equate the status of the Jews in the 
era of exile to their status in the era when the kings 
of the House of David ruled in Eretz Yisrael or the 
like.

Furthermore, even in the same state of exile 
itself, there are different levels regarding every in-
dividual’s need for redemption. For example, as 
our Sages relate,48 although Rabbi Yehudah HaNa-
si lived in the era of Roman rule, he was a friend 
and close confident of Antoninus, the Caesar of 
Rome. Indeed, the Torah links them together, al-
luding to them in the same phrase,49 “two nations.” 
Quite obviously, he was not affected by the harsh 
decrees of that kingdom. By contrast, in a previous 
generation, Rabbi Shimon bar Yochai had to hide 
in a cave for thirteen years because of the decrees 
of the Roman kingdom.50 Even so, there is a well-
known teaching of Reb Hillel of Paritch51 in the 
name of the Alter Rebbe that “for lofty souls like 
Rabbi Shimon bar Yochai, the Beis HaMikdash 
was not destroyed,” i.e., his spiritual level was so 
lofty that on that plane, exile did not affect him.

45. Vayikra 25:55. See Rambam, 
Hilchos Sechirus 9:4, where Rambam 
states that based on this verse, a 
worker has the right to leave his job 
in the middle of the day.

46. Kiddushin 22b; see the sources 
cited there; Rambam, Hilchos 

Sechirus 9:4.

47. Gevuras HaShem, ch. 61.

48. Avodah Zarah 10a ff.

49. Bereishis 25:23; see Rashi’s com-
mentary sourced in Avodah Zarah 
11a, that the phrase should be un-

derstood as referring to “two proud 
ones” – Rabbi Yehudah HaNasi and 
Antoninus.

50. Shabbos 33b.

51. Pelech HaRimon, Shmos, p. 7a.

רֶךְ  דֶּ וְעַל  נֵי־חוֹרִין,  בְּ וְנַעֲשׂוּ  רָאֵל,  יִשְׂ
לִי  י  "כִּ תוּבלו  כָּ שֶׁ מוֹ  כְּ  – הַהֲלָכָה 
עֲבָדִים  "וְלאֹ  עֲבָדִים",  רָאֵל  יִשְׂ בְנֵי 
זֶה  בְּ הֶאֱרִיךְ  שֶׁ פִי  )כְּ לַעֲבָדִים"לז 
ם  גַּ שֶׁ לוֹמַר,  כְּ רָאגלח(.  מִפְּ הֲרַ"ל  הַמַּ
זֶה  רֶךְ  דֶּ וְעַל  בֶל,  בָּ גָלוּת  בְּ הְיוֹתָם  בִּ
אַחֲרֵי זֶה, הֲרֵי, מְצִיאוּתָם  לְּ גָלֻיּוֹת שֶׁ בְּ
וּבְיַחַד  חוֹרִין.  נֵי  בְּ  – הִיא  ית  הָאֲמִתִּ
ר  אִי־אֶפְשָׁ שׁוּט שֶׁ עִם זֶה, מוּבָן וְגַם פָּ
רָאֵל  יִשְׂ ל  שֶׁ בָם  מַצָּ אֶת  ווֹת  לְהַשְׁ
זְמַן  בִּ בָם  מַצָּ י  לְגַבֵּ לוּת  הַגָּ זְמַן  בִּ
אֶרֶץ  בְּ וִד  דָּ ית  בֵּ מַלְכוּת  ל  שֶׁ קִיּוּמָהּ 

רָאֵל וְכַיּוֹצֵא בָזֶה. יִשְׂ

ב גּוּפָא  אוֹתוֹ מַצָּ בְּ א שֶׁ וְלאֹ עוֹד, אֶלָּ
יַחַס לְצרֶֹךְ  נָם חִלּוּקִים בְּאִישִׁים בְּ יֶשְׁ
אַף  דוֹשׁ,  הַקָּ נוּ  רַבֵּ וּלְדֻגְמָא:  ה,  גְאֻלָּ בִּ
הָיָה  כו',  רוֹמִי  מַלְכוּת  דְּ זְמַן  בִּ הָיָה  שֶׁ
מֶלֶךְ  אַנְטוֹנִינוֹס  ל  שֶׁ וִידִידוֹ  חֲבֵרוֹ 
נֵי  "שְׁ  – יַחַד  בְּ כְלְלוּ  נִּ שֶׁ וְעַד  רוֹמִי, 
חַזַ"למ,  מַאֲמַר  בְּ ר  מְסֻפָּ כִּ גוֹיִם"לט, 
זֵרַת  ךְ אֶצְלוֹ גְּ יָּ לּאֹ הָיָה שַׁ יטָא, שֶׁ וּפְשִׁ
"י  בִּ רַשְׁ זאֹת,  ת  וּלְעֻמַּ כו'.  לְכוּת  הַמַּ
מְעָרָה  בִּ א  לְהִתְחַבֵּ הֻצְרַךְ  פָנָיו,  לְּ שֶׁ
זֵרַת מַלְכוּת רוֹמִימא,  נֵי גְּ נָה מִפְּ י"ג שָׁ
תַב ר'  כָּ וּבְיַחַד עִם זֶה, יָדוּעַמב מַה שֶׁ
קֵן,  הַזָּ נוּ  רַבֵּ ם  שֵׁ בְּ ארִיטשׁ  מִפַּ ל  הִלֵּ
מוֹ  כְּ בוֹהוֹת  הַגְּ מוֹת  נְשָׁ פְנֵי  "לִּ שֶׁ
לוֹמַר,  יִת כו'", כְּ "י לאֹ נֶחֱרַב הַבַּ בִּ רַשְׁ
אֶצְלוֹ  הָיָה  לאֹ  מַעֲלָתוֹ  גּדֶֹל  ד  צַּ מִּ שֶׁ

לוּת כו'. ל גָּ עִנְיָן שֶׁ
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Similar concepts apply in individual sense in the 
life of every Jew. When he is studying Torah, he is in 
a state of redemption, as our Sages taught,52 “There 
is no concept of a free man other than one who is 
occupied in Torah study.” The same applies regard-
ing Divine service in prayer. “The individual spark 
of the Divine presence within the soul of every Jew 
emerges from exile and captivity for a brief time… 
through prayer and Divine service in the heart.”53 
Although these individual spiritual experiences are 
referred to as redemption, the blessing HaGomel 
for personal redemption is recited only by a person 
who was physically imprisoned and then released.54 
Clearly, the emphasis is on a physical redemption, 
not a spiritual one.

This indicates that also in relation to the Future 
Redemption, there will be many levels of liberation, 
each one appropriate to the situation in which the 
individuals were found previously and from which 
they were redeemed.

This is the crux of the disagreement among 
the Sages mentioned previously. Each one of them 
looked from his personal situation and drew a con-
clusion regarding the question: Is the elimination 
of wrongdoing an element and a phase in the Re-
demption or is it a separate matter? It could be 
considered comparable to a personal element of 
an individual’s life, a matter in a person’s life that 
has encompassing effect on others, or even a mat-
ter with an encompassing effect on the world as a 
whole, but not an element of the Redemption of the 
Jewish people as a whole.

Will the Redemption be Miraculous?

9. In connection with the points mentioned 
previously regarding interpreting a difference of 
opinion among the Sages so that difference of opinion 

52. Avos 6:2.

53. Tanya, Iggeres HaKodesh, 
Epistle 4.

54. Berachos 54b; Rambam, Hilchos 
Berachos 10:8.

ים  רָטִיִּ הַפְּ ים  חַיִּ בַּ זֶה  רֶךְ  דֶּ וְעַל 
עִנְיַן  רָאֵל:  שְׂ מִיִּ וְאֶחָד  אֶחָד  כָל  דְּ
לִמּוּד  יְדֵי  עַל  ה  נַעֲשֶׂ ה  אֻלָּ הַגְּ
א מִי  ן חוֹרִין אֶלָּ הַתּוֹרָה, "אֵין לְךָ בֶּ
וְעַל  תּוֹרָה"מג,  תַלְמוּד  בְּ עוֹסֵק  שֶׁ
ה,  פִלָּ הַתְּ עֲבוֹדַת  יְדֵי  עַל  זֶה  רֶךְ  דֶּ
נֶפֶשׁ  בְּ כִינָה שֶׁ ְ רָטִי מֵהַשּׁ יצוֹץ פְּ "נִּ שֶׁ
לוּת  רָאֵל יוֹצֵאת מֵהַגָּ שְׂ ל אֶחָד מִיִּ כָּ
זוֹ  עָה  שָׁ י  חַיֵּ בְּ עָה  שָׁ לְפִי  בְיָה  ִ וְהַשּׁ
עַל  וְאַף  ב"מד.  לֵּ בַּ שֶׁ וַעֲבוֹדָה  ה  פִלָּ תְּ
ל  שֶׁ עִנְיָן  עַל  הַגּוֹמֵל  ת  רְכַּ בִּ כֵן,  י  פִּ
צָא  יָּ שֶׁ "חָבוּשׁ  בְּ  – הִיא  ה,  אֻלָּ גְּ

וְקָא. ית הָאֲסוּרִים"מה דַּ מִבֵּ

ה  אֻלָּ לַגְּ יַחַס  בְּ ם  גַּ שֶׁ מוּבָן,  ה  וּמִזֶּ
ה חִלּוּקֵי דַרְגּוֹת  מָּ נָם כַּ הָעֲתִידָה יֶשְׁ
לִפְנֵי  מְצָאִים  נִּ שֶׁ ב  צָּ לַמַּ הֶתְאֵם  בְּ  –

נּוּ נִגְאָלִים. מֶּ מִּ זֶה שֶׁ

כָל  בְּ א  לוּגְתָּ הַפְּ לוּי  תָּ זֶה  וּבְעִנְיָן 
הוּא  הַחֲמָסִים  טּוּל  בִּ אִם   – "ל  הַנַּ
הוּ  זֶּ ה, אוֹ שֶׁ אֻלָּ עִנְיַן הַגְּ לָב בְּ חֵלֶק וְשָׁ
רֶךְ וּבְדֻגְמַת  פְנֵי עַצְמוֹ )עַל דֶּ עִנְיָן בִּ
אוֹ  ים  רָטִיִּ הַפְּ יו  חַיָּ בְּ רָטִי  פְּ עִנְיָן 
ם, אוֹ אֲפִלּוּ  ל אִישׁ מְסֻיָּ ים שֶׁ לָלִיִּ הַכְּ
אֲבָל,  הָעוֹלָם(,  מַהֲלַךְ  בְּ לָלִי  כְּ עִנְיָן 
רָאֵל  יִשְׂ כְלַל  דִּ ה  אֻלָּ מֵהַגְּ חֵלֶק  לאֹ 
עֲלֵי  בַּ ל  שֶׁ כו'  בָם  לְמַצָּ יַחַס  בְּ  –

א. לוּגְתָּ הַפְּ

לְהָאָמוּר  ךְ  הֶמְשֵׁ בְּ ה,  וְהִנֵּ ט. 
א  פְלוּגְתָּ דִּ לִילָה  ְ הַשּׁ בַר  עַל־דְּ לְעֵיל 
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will not involve a point of fact (see sec. 3), it can 
be said that similar concepts apply regarding Ram-
bam’s statements in the beginning of the chapter. 
Rambam writes:55

One should not entertain the notion that any el-
ement of the natural order will be nullified in the 
Era of Mashiach, or that there will be any inno-
vation in the work of creation. Rather, the world 
will continue according to its pattern.

[Although]Yeshayahu56 states, “A wolf will dwell 
with a lamb and a leopard will lie down with a 
goat,” these [words] are an allegory and a meta-
phor. [They mean that] Israel will dwell securely 
together with the wicked nations who are lik-
ened to wolves and leopards..., and all [nations] 
will return to the true faith.…

Similarly, all other [prophecies] of this type con-
cerning Mashiach are analogies. In the Era of the 
King Mashiach, everyone will realize what was 
implied by these analogies and allusions.

Raavad challenges Rambam’s statement, citing 
the verse from the Torah,57 “And I will remove hos-
tile beasts from the land.” Raavad’s conception is 
that the prophecy, “A wolf will dwell with a lamb…,” 
should be understood according to its straightfor-
ward meaning – that there will be a change in the 
nature of existence.

Here, also, the same question arises: How can 
there be a difference of opinion regarding a point of 
fact? True, these scholars are speaking about a matter 
that is yet to occur, but ultimately, it will occur and 
hence, the question is relevant.

The crux of the explanation of this point is as fol-
lows: It was already explained in another source58 
that certainly Rambam also maintains that there 
will ultimately be an innovation in the natural order. 

55. Hilchos Melachim 12:1.

56. Yeshayahu 11:6.

57. Vayikra 26:6.

58. Likkutei Sichos, Vol. 27, p. 
191ff., Essay 3 in this series.

ן הוּא  כֵּ שֶׁ יֵשׁ לְהוֹסִיף  מְצִיאוּת –  בִּ
ת  חִלַּ "ם תְּ תַב הָרַמְבַּ כָּ ֶ נּוֹגֵעַ לְמַה שּׁ בַּ

רֶק: הַפֶּ

ימוֹת  בִּ שֶׁ ב  הַלֵּ עַל  יַעֲלֶה  "אַל 
ל  שֶׁ נְהָגוֹ  מִמִּ בָר  דָּ טֵל  יִבָּ יחַ  שִׁ הַמָּ
ה  מַעֲשֵׂ ם חִדּוּשׁ בְּ עוֹלָם, אוֹ יִהְיֶה שָׁ
מִנְהָגוֹ  כְּ עוֹלָם  א  אֶלָּ ית,  בְרֵאשִׁ
וְגָר  עְיָהמו  ישַׁ בִּ אֱמַר  נֶּ שֶׁ וְזֶה  נוֹהֵג. 
ץ,  יִרְבָּ דִי  גְּ עִם  וְנָמֵר  בֶשׂ  כֶּ עִם  זְאֵב 
הְיוּ  יִּ שֶׁ בָר  הַדָּ עִנְיַן  וְחִידָה,  ל  מָשָׁ
עֵי  רִשְׁ עִם  לָבֶטַח  בִין  יוֹשְׁ רָאֵל  יִשְׂ
 .  . וּכְנָמֵר  זְאֵב  כִּ שׁוּלִים  הַמְּ גוֹיִם 
וכו'",  הָאֱמֶת  לְדַת  ם  לָּ כֻּ וְיַחְזְרוּ 
אֵלּוּ  בְּ יּוֹצֵא  כַּ ל  כָּ "וְכֵן  ם,  וּמְסַיֵּ
הֵם  יחַ,  שִׁ הַמָּ עִנְיַן  בְּ בָרִים  הַדְּ
דַע לַכּלֹ  יחַ יִוָּ שִׁ לִים, וּבִימוֹת הַמָּ מְשָׁ
עִנְיָן  וּמָה  ל,  מָשָׁ הָיָה  דָבָר  זֶה  לְאֵי 

הֶם". רָמְזוּ בָּ

ה  מִמַּ הָרַאֲבַ"ד  עָלָיו  יג  וְהִשִּׂ
ה  חַיָּ י  תִּ בַּ "וְהִשְׁ תּוֹרָהמז  בַּ תוּב  כָּ ֶ שּׁ
דַעַת  לְּ שֶׁ הַיְנוּ,  הָאָרֶץ",  מִן  רָעָה 
עִם  זְאֵב  "וְגָר  דִּ רוּשׁ  הַפֵּ הָרַאֲבַ"ד, 
לוֹמַר,  כְּ פְשׁוּטוֹ,  כִּ הוּא  גו'"  בֶשׂ  כֶּ

ל עוֹלָם. נּוּי מִנְהָגוֹ שֶׁ שִׁ

אֵלָה  ְ הַשּׁ אֶלֶת  נִשְׁ אן  כַּ וְגַם 
א  לוּגְתָּ פְּ כֵן  תָּ תִּ יצַד  כֵּ  – הָאֲמוּרָה 

מְצִיאוּת? בִּ

בָר  כְּ פִי שֶׁ זֶה – כְּ אוּר בְּ ת הַבֵּ וּנְקֻדַּ
אַחֵרמח  מָקוֹם  בְּ אֲרוּכָה  בַּ אֵר  נִתְבָּ
"ם  הָרַמְבַּ לְדַעַת  ם  גַּ אי  וַדַּ בְּ שֶׁ  –
ית, בְרֵאשִׁ ה  מַעֲשֵׂ בְּ חִדּוּשׁ   יִהְיֶה 
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We are compelled to say that for there is no greater 
innovation in the natural order than the Resurrec-
tion of the Dead and the resurrection is one of the 
thirteen principles of faith, and a fundamental el-
ement of the Torah,59 so basic to our faith that one 
who denies this principle does not have a portion in 
the World to Come,60 as Rambam elaborates in his 
“Treatise on the Resurrection of the Dead.” Never-
theless, despite its importance, it is an independent 
matter, and is not necessarily associated with the Era 
of Mashiach.

To cite a parallel: Rambam writes regarding 
Mashiach’s coming,61 “One should not entertain the 
notion that the King Mashiach must work miracles 
and wonders, bring about new phenomena into the 
world, resurrect the dead, or perform other similar 
deeds.” The intent is that it is possible that Mashiach 
will indeed perform miracles and wonders, howev-
er that is not a necessary and fundamental element 
defining the coming of Mashiach. Rather, it is a sep-
arate and independent element.

The same applies regarding Rambam’s descrip-
tion of what will take place in the era of Mashiach, 
“One should not entertain the notion that any ele-
ment of the natural order will be nullified in the Era 
of Mashiach, or that there will be any innovation in 
the work of creation.” The intent is that it is possible 
that there will be an innovation in the natural order, 
however, that is not something that must happen in 
defining what constitutes the era of Redemption. 
Rather, is a separate matter.

Within this basic conception, there are two ways 
of understanding what might happen:

a) The innovations that will take place in the nat-
ural order including the Resurrection of the Dead 
and other matters that will change nature as we 

59. Rambam’s Commentary on the 
Mishnah, Sanhedrin, introduction 
to chapter 10, the 13th of his princi-

ples of faith.

60. Sanhedrin, ch. 10:1; Rambam, 
Hilchos Teshuvah 3:6.

61. Hilchos Melachim 11:3.

ה  מַעֲשֵׂ בְּ חִדּוּשׁ  לְךָ  אֵין  הֲרֵי  שֶׁ
מִתְּחִיַּת  יוֹתֵר  דוֹל  גָּ ית  בְרֵאשִׁ
הַמֵּתִים – א' מִי"ג הָעִיקָרִים, יְסוֹד 

הַכּוֹפֵר  שֶׁ עַד  הַתּוֹרָהמט,  מִיסוֹדֵי 
אנ  הַבָּ לָעוֹלָם  חֵלֶק  לוֹ  אֵין  זֶה  בְּ
רֶת  אִגֶּ בְּ "ם  הָרַמְבַּ אֲרִיךְ  מַּ שֶׁ פִי  )כְּ
הוּ עִנְיָן  זֶּ א, שֶׁ תִים( – אֶלָּ ת הַמֵּ חִיַּ תְּ
הֶכְרֵחַ  בְּ קָשׁוּר  וְאֵינוֹ  עַצְמוֹ,  פְנֵי  בִּ

יחַ:  שִׁ עִם יְמוֹת הַמָּ

יחַ  שִׁ הַמָּ לְבִיאַת  נּוֹגֵעַ  בַּ שֶׁ ם  שֵׁ כְּ
עַל  יַעֲלֶה  "אַל  "םנא  הָרַמְבַּ כּוֹתֵב 
צָרִיךְ  יחַ  שִׁ הַמָּ לֶךְ  הַמֶּ שֶׁ ךָ  עְתְּ דַּ
שׁ  לַעֲשׂוֹת אוֹתוֹת וּמוֹפְתִים וּמְחַדֵּ

מֵתִים  ה  מְחַיֶּ אוֹ  עוֹלָם,  בָּ בָרִים  דְּ
כֵן  יִתָּ הַיְנוּ,  דְבָרִים אֵלּוּ",  בִּ וְכַיּוֹצֵא 
וּמוֹפְתִים,  ה אוֹתוֹת  עֲשֶׂ יַּ שֶׁ אָמְנָם 
גֶדֶר  נַאי וְהֶכְרֵחַ כו' בְּ אֲבָל אֵין זֶה תְּ
פְנֵי  בִּ עִנְיָן  א  אֶלָּ יחַ,  שִׁ הַמָּ יאַת  בִּ
קוּפָה  נּוֹגֵעַ לַתְּ ן הוּא גַם בַּ עַצְמוֹ – כֵּ
עַל  יַעֲלֶה  "אַל  יחַ,  שִׁ הַמָּ ימוֹת  דִּ
טֵל  יִבָּ יחַ  שִׁ הַמָּ ימוֹת  בִּ שֶׁ ב  הַלֵּ
יִהְיֶה  ל עוֹלָם, אוֹ  שֶׁ נְהָגוֹ  מִמִּ בָר  דָּ
ית",  בְרֵאשִׁ ה  מַעֲשֵׂ בְּ חִדּוּשׁ  ם  שָׁ
חִדּוּשׁ  הְיֶה  יִּ שֶׁ אָמְנָם  כֵן  יִתָּ הַיְנוּ, 
זֶה  אֵין  אֲבָל,  ית,  בְרֵאשִׁ ה  מַעֲשֵׂ בְּ
ימוֹת  דִּ גֶדֶר  בְּ כו'  וְהֶכְרֵחַ  נַאי  תְּ

פְנֵי עַצְמוֹ. א עִנְיָן בִּ יחַ, אֶלָּ שִׁ הַמָּ

ים: וּבְזֶה גוּפָא – ב' אוֹפַנִּ

ית  בְרֵאשִׁ ה  מַעֲשֵׂ בְּ הַחִדּוּשׁ  א( 
תִים,  הַמֵּ ת  תְחִיַּ דִּ הָעִנְיָן  כּוֹלֵל   –
נּוּי  שִׁ אָר הָעִנְיָנִים דְּ רֶךְ זֶה שְׁ וְעַל דֶּ
ה  מַעֲשֵׂ בְּ ל עוֹלָם וְחִדּוּשׁ  מִנְהָגוֹ שֶׁ
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know it will occur in a second period in the era of 
Mashiach.

b) There is a further possibility, as Rambam 
writes in his “Treatise on the Resurrection of the 
Dead,”62 “Know that our description of the [super-
natural] promises and the like as allegories is not 
a definitive statement.” Although in the Mishneh 
Torah, Rambam ruled that these promises are alle-
gories and metaphors, he himself wrote63 that this 
is not a definitive statement and that they may be 
manifest according to their simple meaning. In 
other words, it is possible that Mashiach’s coming 
will actually transpire in a miraculous matter, in-
cluding innovations in the natural order. However, 
this is not an absolute necessity when defining 
what Mashiach’s coming will involve. Instead, it is 
possible to say that it is dependent on the spiri-
tual status of the Jewish people whether they will 
be “worthy.”64 Accordingly, in his Mishneh Torah, a 
text that defines and records halachos, Jewish law, 
Rambam rules according to the manner in which 
halachah requires that Mashiach must come. By 
contrast, he does not mention a loftier possibility a 
state of Redemption that could come because of the 
worthiness of the Jewish people, for that is depen-
dent on man’s free choice.

Unity as a Catalyst for Redemption

10. May it be G-d’s will that in the very near 
future Eliyahu will come and announce Mashi-
ach’s coming. In particular, this can be hastened 
by an increase in our actions and Divine ser-
vice, studying the Torah and observing its 

62. Rambam’s “Treatise on the Res-
urrection of the Dead,” ch. 6.

63. We find an even greater 
examples of Rambam reversing his 
rulings in the Mishneh Torah itself. 
As is well known, he wrote several 
editions of the Mishneh Torah and 
there are many places where he 

made corrections, revisions, and 
additions.

Note that although this is the 
case, this does not add or detract, 
Heaven forbid, from the strength 
of the validity of the rulings of the 
great Torah authorities who base 
their rulings on Rambam’s words 

in his early editions, as explained 
at length in the sichos delivered on 
Yud Shvat, 5747, and 15 Tammuz, 
5746 (printed in Sefer HaSichos 
5747, Vol. 1, p. 310ff.).

64. See Sanhedrin 98a.

ה  נִיָּ שְׁ תְקוּפָה  בִּ יִהְיֶה   – ית  בְרֵאשִׁ
יחַ. שִׁ ימוֹת הַמָּ דִּ

תַב  כָּ שֶׁ מוֹ  כְּ  – ה  מִזֶּ יְתֵרָה  ב( 
תִיםנב,  הַמֵּ ת  חִיַּ תְּ רֶת  אִגֶּ בְּ "ם  הָרַמְבַּ
בָהֶם  וְכַיּוֹצֵא  עוּדִים  הַיִּ אֵלּוּ  שֶׁ "וְדַע 
זֶה  בָרֵנוּ  דְּ אֵין  ל,  מָשָׁ הֵם  שֶׁ אֱמַר  נֶּ שֶׁ
סַק  פָּ שֶׁ אַף  שֶׁ לוֹמַר,  כְּ וכו'",  הֶחְלֵטִי 
ל  עוּדִים אֵלּוּ הֵם "מָשָׁ יִּ "ד שֶׁ סֵפֶר הַיָּ בְּ
זֶה  אֵין  שֶׁ עַצְמוֹנג  בְּ כּוֹתֵב   – וְחִידָה" 
פְשׁוּטוֹ,  הְיֶה כִּ יִּ כֵן שֶׁ וְיִתָּ בָר הֶחְלֵטִי,  דָּ
פעַֹל  בְּ הְיֶה  תִּ יחַ  שִׁ הַמָּ יאַת  בִּ שֶׁ הַיְנוּ, 
ית  בְרֵאשִׁ ה  מַעֲשֵׂ בְּ חִדּוּשׁ  י,  נִסִּ אפֶֹן  בְּ
דֶר  הַגֶּ ד  מִצַּ מֻכְרָח  זֶה  אֵין  שֶׁ א  )אֶלָּ

יחַ( שִׁ בִיאַת הַמָּ דְּ

יִהְיוּ  אִם  בְּ לוּי  תָּ שֶׁ לוֹמַר  וְיֵשׁ   –
א  ”זָכוּ”נד, אֶלָּ ב דְּ מַעֲמָד וּמַצָּ רָאֵל בְּ יִשְׂ
פִי  כְּ פּוֹסֵק  הֲלָכוֹת  הֲלָכוֹת  סֵפֶר  בְּ שֶׁ
יחַ יָבוֹא,  שִׁ מָּ ד הַהֲלָכָה שֶׁ הַמֻּכְרָח מִצַּ

בָם  מַצָּ בְּ לוּי  הַתָּ בָר  דָּ ן  כֵּ אֵין  ֶ שּׁ מַה 
בּוֹ הָרְשׁוּת לְכָל אָדָם  רָאֵל, שֶׁ יִשְׂ ל  שֶׁ

נְתוּנָה כו’.

שׁ  מַמָּ קָרוֹב  בְּ שֶׁ רָצוֹן  וִיהִי  יו”ד. 
יחַ, שִׁ יאַת הַמָּ ר בִּ הוּ לְבַשֵּׂ יָבאֹ אֵלִיָּ

ינוּ  מַעֲשֵׂ וּבִפְרָט עַל יְדֵי הַהוֹסָפָה בְּ
וְקִיּוּם  הַתּוֹרָה  לִמּוּד  בְּ וַעֲבוֹדָתֵנוּ 
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mitzvos, for by performing even one mitzvah, “one can 
tip his personal balance and that of the entire world to 
the side of merit and bring deliverance and salvation to 
him and to them.”65

This includes – and, indeed, there is a unique em-
phasis on – activities that bring Jews together, leading 
to the love of the Jewish people and the unity of the 
Jewish people in a true and complete sense. This will 
be achieved through the Torah of truth studying and 
applying it in a complete sense, through activities like 
studying Rambam’s Mishneh Torah, a text that includes 
the laws of the entire Torah, as stated in sec. 1, above.

Through generating unity among the Jewish people, 
we will nullify the cause of the exile – the baseless ha-
tred that existed among the Jews.66 Undoing the cause of 
the exile, will then, as a matter of course, erase its effect, 
the exile itself.

The harmony existing among the Jewish people will 
lead to oneness throughout the entire world, as Ram-
bam writes:67

[Mashiach] will perfect the entire world, [moti-
vating all the nations] to serve G-d together, as it 
is written,68 “For then I will transform the peoples, 
granting them pure speech so that they will all call 
upon the name of G-d and serve Him with one 
accord.”

Ultimately, as Rambam concludes the entire Mish-
neh Torah:69

The occupation of the entire world will be solely to 
know G-d..., as it is written,70 “For the world will be 
filled with the knowledge of G-d as the waters cover 
the ocean bed.”

After concluding a Torah text, it is customary to de-
velop a connection to its beginning.71 The conclusion 

65. Kiddushin 40b; Rambam, 
Hilchos Teshuvah 3:4.

66. Yoma 9b; see also Gittin 55b 
ff. In his characteristic manner, the 
Rebbe himself did not explicitly 

mention the negative dimensions of 
the Jews’ conduct.

67. Hilchos Melachim 11:4.

68. Zephaniah 3:9.

69. Hilchos Melachim 12:5.

70. Yeshayahu 11:9.

71. Cf. the passage beginning 
meireshus recited when calling the 
Chassan Bereishis for his aliyah.

קִיּוּם  יְדֵי  עַל  ר,  אֲשֶׁ צְווֹת,  הַמִּ
אֶת  “הִכְרִיעַ  אַחַת”,  “מִצְוָה 
לּוֹ לְכַף  ל הָעוֹלָם כֻּ עַצְמוֹ וְאֶת כָּ
שׁוּעָה  תְּ וְלָהֶם  לוֹ  וְגָרַם  זְכוּת, 

לָה”נה, וְהַצָּ

יְדֵי  עַל   – וּבִמְיֻחָד  כּוֹלֵל 
רָאֵל,  יִשְׂ ל  שֶׁ הִתְאַחְדּוּתָם 
וְאַחְדּוּת  רָאֵל  יִשְׂ אַהֲבַת 
ית  אֲמִתִּ אַחְדּוּת  רָאֵל,  יִשְׂ
תּוֹרַת־אֱמֶת  יְדֵי  עַל  לֵמָה,  וּשְׁ
”ם,  בְלִמּוּד הָרַמְבַּ לֵמוּתָהּ, כִּ שְׁ בִּ
”ל  נַּ )כַּ הּ  כֻלָּ הַתּוֹרָה  ל  כָּ הִלְכוֹת 
זֶה  יְדֵי  עַל  ר,  אֲשֶׁ א(,  סְעִיף 
לוּת  הַגָּ ת  סִבַּ אֶת  לִים  מְבַטְּ
רָאֵלנו(,  יִשְׂ אַהֲבַת  דְּ )הֵפֶךְ 
דֶרֶךְ  בְּ טֵל  בָּ ה,  בָּ הַסִּ טֵל  וּבְהִבָּ

לוּת(, ב )הַגָּ ילָא הַמְסֻבָּ מִמֵּ

עוֹלָם  ת הָאַחְדּוּת בָּ וְעַד לִפְעֻלַּ
לּוֹ  כֻּ הָעוֹלָם  אֶת  ן  “וִיתַקֵּ  – לּוֹ  כֻּ
אֱמַרנז  נֶּ שֶׁ יַחַד,  בְּ ה’  אֶת  לַעֲבוֹד 
פָה  שָׂ ים  עַמִּ אֶל  אֶהְפּךְֹ  אָז  י  כִּ
ה’  ם  שֵׁ בְּ ם  כֻלָּ לִקְראֹ  בְרוּרָה 
וְעַד  אֶחָד”נח,  כֶם  שְׁ וּלְעָבְדוֹ 
 – ”ד  הַיָּ סֵפֶר  וְחוֹתַם  לְסִיּוּם 
הָעוֹלָם  ל  כָּ עֵסֶק  יִהְיֶה  “לאֹ 
 .  . לְבַד  בִּ ה’  אֶת  לָדַעַת  א  אֶלָּ
עָה  י מָלְאָה הָאָרֶץ דֵּ אֱמַרנט כִּ נֶּ שֶׁ

ים”, ם מְכַסִּ יִם לַיָּ מַּ אֶת ה’ כַּ

הַתְחָלָה  יפִין  וּ”מַתְכִּ
סֵפֶר  הַתְחָלַת   – לָמָה”ס  לְהַשְׁ
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of the Mishneh Torah is connected to its beginning, 
where Rambam states:72

The foundation of [all] foundations and the pillar 
of [all] wisdom is to know that there is a Primary 
Being Who brought into being all existence. All 
the beings of the heavens, the earth, and what is 
between them came into existence only from the 
truth of His being.

Here, we see the connection between the beginning 
of the Mishneh Torah and its conclusion because the 
purpose of existence is that “the truth of His being” be 
clearly evident in “all the beings of the heavens, the 
earth, and what is between them,” as it is written,73 
“The glory of G-d will be revealed and all flesh will 
see together....”

This will be manifest in the true and complete Re-
demption led by Mashiach. May it take place speedily 
in our days, as Rambam rules,74 “Israel will turn [to 
G-d in] teshuvah and they will be redeemed,” i.e., 
“immediately,” in the most straightforward sense,75 
without any delay.

72. Hilchos Yesodei HaTorah 1:1.

73. Yeshayahu 40:5.

74. Hilchos Teshuvah 7:5.

75. The immediacy of G-d’s response 

is reflected in the continuation of 
Rambam’s discussion (halachah 7) 
in that source, where he states that 
a baal teshuvah “calls out and is 
answered, as it is written (Yeshayahu 

65:24): “Even before they call out, I 
will answer.” Thus, teshuvah will lead 
to the coming of the Redemption 
without any delay whatsoever.

וְעַמּוּד  הַיְסוֹדוֹת  “יְסוֹד   – ”ד  הַיָּ
מָצוּי  ם  שָׁ שׁ  יֵּ שֶׁ לֵידַע  הַחָכְמוֹת 
ל נִמְצָא,  רִאשׁוֹן, וְהוּא מַמְצִיא כָּ
וָאָרֶץ  מַיִם  ָ מִשּׁ מְצָאִים  הַנִּ וְכָל 
א  אֶלָּ נִמְצְאוּ  לאֹ  ינֵיהֶם  בֵּ ֶ שּׁ וּמַה 
”כָל  בְּ צְאוֹ”, הַיְנוּ, שֶׁ ת הִמָּ מֵאֲמִתַּ
וּמַה  וָאָרֶץ  מַיִם  ָ מִשּׁ מְצָאִים  הַנִּ
בְּגָלוּי  ר  נִכָּ יִהְיֶה  ינֵיהֶם”  בֵּ ֶ שּׁ
תוּבסא  כָּ מוֹ שֶׁ “אֲמִתַּת הִמָּצְאוֹ”, כְּ

ר  שָׂ בָּ כָל  וְרָאוּ  ה’  בוֹד  כְּ “וְנִגְלָה 
עִנְיַן  ית  אֲמִתִּ הוּ  זֶּ ]שֶׁ גו’”,  ו  יַחְדָּ
הֲוָיָ’(  אֶת  עָה  דֵּ  – )כּוֹלֵל  עַת  הַדַּ
ים[, ם מְכַסִּ יִם לַיָּ מַּ עָה כַּ וּבִפְרָט דֵּ

לֵמָה  ְ וְהַשּׁ ית  הָאֲמִתִּ ה  גְאֻלָּ בִּ
מְהֵרָה  בִּ צִדְקֵנוּ,  יחַ  מָשִׁ יְדֵי  עַל 
ין  דִּ וְכִפְסַק  שׁ,  מַמָּ בְיָמֵינוּ 
נִגְאָלִין",  הֵן  "מִיָּד   – "םסב  הָרַמְבַּ
ד  וּמִיָּ כֶף  תֵּ פְשׁוּטוֹסג,  כִּ ד"  "מִיָּ

שׁ. מַמָּ

״העשירי יהיה קודש״ – לשון הכתוב  א( 
הבהיר  ספר  וראה  לב.  כז,  בחוקותי 
ע׳  סוף  ח״ו  בלקו״ש  ובהנסמן  סק״ג. 
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יום   – זכאי  ליום  זכות  ומגלגלין  ב( 
ההילולא דכ״ק מו״ח אדמו״ר, שביום 
עבד  אשר  ועבודתו  מעשיו  "כל  זה, 
כל ימי חייו . . מתגלה ומאיר בבחינת 
ופועל   .  . למטה  מלמעלה  גילוי 
הקדש  )אגרת  הארץ"  בקרב  ישועות 
)עם  סידור  גם  וראה  וכ״ח.  ז״ך  סימן 
דא״ח( שער הל״ג בעומר )דש, סע״ב 

ואילך(. ובכמה מקומות(.
)בבא קמא  הוי חזקה"  זימני  ד"בתלת  ג( 

קו, ריש ע״ב. ושם נסמן(.
השבוע  בפרשת  מהרמז  להעיר  ד( 

העשירי  מתברך  שממנו  דהשבת 
 – א(  פח,  ב.  סג,  זח״ב  )ראה  בשבט 
מצרים" )בא יא,  בארץ  מופתי  "רבות 

ט(, ר״ת רמב״ם )כדאיתא בספרים(.
"מופתי  רש"י:  מפירוש  ולהעיר   
לומר  דיש   – שלשה"  רבות  שנים, 
)א( ג׳  מרומז  שבזה  הצחות,  דרך  על 
האופנים דלימוד שיעור יומי ברמב"ם 
– ג׳ פרקים ליום, פרק א׳ ליום, וספר 
סיום   – זו  לשנה  )ב( בנוגע  המצוות, 

מחזור השלישי.
ראה רמב״ם הלכות ממרים פ״ב ה״ב. ה( 

כו׳,  זה נעשה פתיחת הענין  ידי  שעל  ו( 
קשות"  התחלות  "כל  על  התגברות 
ה.  יט,  יתרו  רש״י  ופירוש  )מכילתא 

וראה לקו״ש ח״כ סוף ע׳ 74 ואילך(.

לשון הרמב״ם בהקדמתו לספר הי״ד. ז( 
והתוועדויות  אחש״פ  שיחות  ראה  ח( 
שלאח״ז תשד״מ )לקו״ש חכ״ז ע׳ 229 

ואילך(.
היינו   – בהקדמתו  הרמב״ם  לשון  ט( 
שקובע ומפרש כוונת חיבורו – לקטן 

ולגדול,

עד  שממשה  המלך,  אחרי  יבוא  ומי   
בישורון  ויהי  כמשה:  קם  לא  משה 
בן מיימון  ומשה  בן עמרם  מלך משה 

הספרדי.
י״א  לפרקים  הכותרת  לשון  הוא  כן  י( 
ויניציאה  וי״ב דהלכות מלכים בדפוס 

)רפד. שי(.
הלכה ב. יא( 

מלאכי ג, כג. יב( 
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שם, כד. יג( 

הלכה ג. יד( 
שהעתיק  בפשטות  לומר  שיש  אף  טו( 
בכמה מקומות.  כדרכו  לשון המשנה, 
בדיוק  לעיין  יש  במשנה  גם  הרי   –[

הלשון[.
כלל  כללים  מערכת  חמד  שדי  ראה  טז( 

קסד.
דכ״ק  ההילולא  יום  עם  לקשר  ויש  יז( 
מו״ח אדמו״ר )כנ״ל הערה ב( – כידוע 
ביום  מסכת  סיום  לעשות  המנהג 
לגמרה  שמחה  עושין  שאז  ההילולא, 
של תורה )רמ״א – או״ח סתקנ״א ס״י. 

יו״ד סו״ס רמו(.
נקראת  עדיות  שמסכת  ולהעיר   
)ובפירוש  א  כז,  )ברכות  "בחירתא" 
הלכות  כלומר,  נסמן(.  ושם  רש״י(. 
זה  שענין  לומר  ויש  מובחרות. 
מלשון  )גם(   – ״עדיות״  בשם  מרומז 

"עידית".
פירוש הרע״ב. יח( 

כסף משנה כאן. יט( 
המשניות.  לפירוש  בהקדמתו  רמב״ם  כ( 

וראה הלכות ממרים פ״א ה״ג.
נצבים ל, ד. כא( 

שם, ג. כב( 
שם, ו. כג( 

שבהבאת  למשניות,  ליקוטים  ראה  כד( 
לשאלה  תירוץ  התנא  רמז  הפסוק 
למה  קרא  הלכתא  הוא  "דאם  הנ״ל, 
רק  היתה  לא  דההלכה  אלא,  לי, 
שאליהו יבוא להסיר החמסים, ובאיזה 
דהך  בפירושיה  דפליגי  היינו  חמסים 
על  פליגי  היכי  תקשי  לא  ובזה  קרא, 

ההלכה".
ראה פירושי הרע״ב והתוספות יו״ט. כה( 

פירוש התויו״ט. כו( 
את  "להשוות   – הראב״ד  ובפירוש  כז( 
בדברי  החכמים  בין  שיש  המחלוקת 
דלעיל  קראי  מהני  דריש   .  . תורה 
אשר  עבדי  משה  תורת  זכרו  דכתיב 
ישראל  כל  על  בחורב  אותו  צויתי 
הנה  בתריה  וכתיב  ומשפטים,  חוקים 
אנכי שולח לכם את אליהו הנביא וגו׳, 
והשיב לב אבות על בנים וגו׳, כלומר, 
לב  ישוה  והמשפטים  החוקים  על 
האבות עם לב הבנים שלא תהיה עוד 

מחלוקת ביניהם.
שלום  לעשות  אומרים  וחכמים   
שלום  לעשות  כלומר,  בעולם, 
אותם  ולבשר  האומות  מן  לישראל 
לפני  אחד  יום  וזה  הגואל,  ביאת  על 
ביאת המשיח, והיינו דכתיב הנה אנכי 

בוא  לפני  הנביא  אלי׳  לכם את  שולח 
יום ה׳ הגדול והנורא והשיב לב אבות 
על בנים ולב בנים על אבותם, כלומר, 
לב האבות והבנים אשר נפל בם מורך 
מפחד וברחו אלה פה ואלה פה מפני 
לגבורתו,  היום  אותו  ישוב  צרותם, 
זה  ויתנחמו  אלה  את  אלה  וישובו 

בזה".
ראה מלכים א׳ יז, א ואילך. כח( 

מלכים ב׳ ב, יא. כט( 
בערכו  תלמודית  אנציקלופדיה  ראה  ל( 
מעלה  ביאור  נסמן.  ושם  ו׳(.  )ע׳ 
ספר  ראה   – הענינים  בפנימיות  זו 
משה  ערך  להצ״צ(  )דא״ח  הליקוטים 
תרס״ו  המשך  ואילך(.  א׳תריט  )ע׳ 
ס״ע קנח ואילך. ובכמה מקומות )על־

דבר החילוק דמשה ואליהו(.
אותה  מרחק  "אינו  כאן  ברע״ב  לא( 
הלשון  ומפשטות  בזרוע",  שנתקרבה 
היא  שהמציאות  לכאורה  משמע 
דממה־נפשך:  וצ״ע,  ירחק.  שלא 
כבר  נטמעה  אליהו  ביאת  בזמן  אם 
)לאחרי שנתקרבה בזרוע( ורק אליהו 
וכיו״ב יודע – מהי סברת התנא קמא 
נודע  ביאת אליהו  בזמן  ואם  שירחק, 
סברת  מהי   – בזרוע  שנתקרבה  עדיין 
ר׳ יהודה שלא ירחק, הרי לא נטמעה?! 
מה שאין כן אם תמצי לומר שהפירוש 
שירחק  אף  לרחק,  בא  שאינו  הוא 
בפועל, כבפנים, או ששתי תקופות הן 

)ראה לקמן ס״ט(.
עירובין מג, ב. לב( 

פירוש רש״י שם. לג( 
ועל פי זה יומתק שינוי הלשון "יעמוד  לד( 
יבוא  כו׳  אלא  כו׳  בא  ואינו  כו׳  נביא 
כותב  הענין  שבתחלת   – אליהו" 
"יעמוד נביא כו'", כי, עצם המציאות 
מלחמת  )"קודם  הנביא  דעמידת 
ישראל  לישר  נביא  יעמוד  ומגוג  גוג 
לכולי עלמא, גם  ולהכין לבם"( היא 
שהגדר  להו  שסבירא  החכמים  לדעת 
ביאת  "שקודם  הוא  אליהו"  ד"ביאת 

המשיח יבוא אליהו".
שגם   – קצת  אחר  באופן  לומר  ויש  לה( 
על  אבות  לב  "והשיב  נכלל  זו,  לדעה 
ענין  )ולא  אליהו  דביאת  בגדר  בנים" 
להו  שסבירא  אלא,  עצמו(,  בפני 
שפירוש הכתוב )לא על עניני יוחסין, 
ולא על לשום שלום בעולם, אלא( על 

"לישר ישראל ולהכין לבם".
הרמב״ם,  לשון  מפשטות  אבל   
לישר  נביא  )"יעמוד  הענין  שבתחלת 
את  רק  מביא  לבם"(  ולהכין  ישראל 

שולח  אנכי  "הנה  הפסוק,  התחלת 
מסיים  ואינו  וגו׳",  אלי׳  את  לכם 
והביאו  בנים",  על  אבות  לב  "והשיב 
שלום  ד״לשום  לענין  כראי׳  רק 
החכמים  שלדעת  משמע,   – בעולם״ 
אליהו",  יבוא  ביאת המשיח  "שקודם 
הרי, ביאת אליהו אינה אלא בשייכות 
הוי׳  )ביום  המשיח  ביאת  לקודם 
הגדול והנורא(, ואילו הענין ד"והשיב 
בפני  ענין  הוא  בנים",  על  אבות  לב 

עצמו, כבפנים.
בהר כה, נה. לו( 

רמב״ם  נסמן.  ושם  ב.  כב,  קידושין  לז( 
הלכות שכירות פ״ט ה״ד.
בספרו גבורות ה׳ פס״א. לח( 

רש״י  ובפירוש  כג  כה,  תולדות  לט( 
)מעבודה זרה יא, א(.

עבודה זרה יו״ד, א ואילך. מ( 
שבת לג, ב. מא( 

פלח הרמון שמות ז, א. מב( 
אבות פ״ו מ״ב. מג( 

אגרת הקדש סימן ד. מד( 
ברכות  הלכות  רמב״ם  ב.  נד,  ברכות  מה( 

פ״י ה״ח.
יא, ו. מו( 

בחוקותי כו, ו. מז( 
ע׳  חכ״ז  )לקו״ש  הרמב״ם  על  הדרן  מח( 

.)191
סנהדרין  להרמב״ם  המשניות  פירוש  מט( 

פרק חלק יסוד הי״ג.
רמב״ם  חלק.  פרק  ריש  סנהדרין  נ( 

הלכות תשובה פ״ג ה״ו.
פי״א ה״ג. נא( 

פרק ו. נב( 
וגדולה מזו מצינו בספר הי״ד גופא –  נג( 
מהדורות  בכמה  ספרו  שכתב  כידוע 
והוסיף  שינה  תיקן,  מקומות  ובכמה 

וכו׳.
ולהעיר, שאף על פי כן אין זה משנה   
דינים  הפסקי  בתוקף  ח״ו,  וגורע, 
דגדולי ישראל שפסקו על יסוד דברי 
כמדובר   – קמא  במהדורא  הרמב״ם 
בארוכה בהתוועדות )וגם בשיחת ט״ו 
המהדורות  על־דבר  תשמ״ו(  תמוז 
בספר  )נדפס  להרמב״ם  הי״ד  דספר 
התוועדויות תשמ״ו ח״ד ע׳ 14 ואילך. 

סה״ש תשמ״ז ח״א ע׳ 310 ואילך(.
ראה סנהדרין צח, א. נד( 

ריש ע״ב. רמב״ם הלכות  מ,  קידושין  נה( 
תשובה פ״ג ה״ד.

סע״ב  נה,  גיטין  וראה  ב.  ט,  יומא  נו( 
ואילך.

צפני׳ ג, ט. נז( 
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פי״א ה״ד. נח( 
ישעי׳ יא, ט. נט( 

נוסח "מרשות" לחתן בראשית. ס( 

ישעי׳ מ, ה. סא( 
הלכות תשובה פ״ז ה״ה. סב( 

 – ז׳(  )הלכה  הענין  מהמשך  כמובן  סג( 

טרם  והי׳  שנאמר  מיד,  ונענה  "צועק 
יקראו גו'".
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