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Introduction

t is a well-known story:' During his imprisonment that culminated in his release on Yud-Tes
Kislev, the Alter Rebbe was held in the Petropavlovsk Fortress — in a dungeon from which he
could not see the sky. Therefore, he could not recite the blessing sanctifying the moon.

While being ferried by boat to an interrogation, he saw the moon and asked the official in
command to stop so that he could stand up and sanctify the moon with composure. When the
official refused his request, the Alter Rebbe stopped the boat in a miraculous manner. However,
he did not recite the blessing at that time, but instead allowed the boat to proceed, and then
again asked the official to stop it. Only when the official willingly agreed to stop the boat, did he
sanctify the moon.

The Rebbe Rayatz® explained that the Alter Rebbe did not recite the blessing when he stopped
the boat miraculously, because he desired that even the preparations for the observance of the
mitzvah to be carried out in a natural manner.

This underscores the theme the Rebbe brings out in this sichah - that the Torah and its mitz-
vos must be fulfilled within the context of this material world, where the natural order prevails.
This is the purpose of Mashiach’s coming and the goal to which he will lead the Jewish people -
the attainment of consummate knowledge of G-d and perfection in the observance of His Torah
within the context of the world as we know it.

Mashiach’s coming will make this possible. At last, the Jewish people will “be free {to involve
themselves} in the Torah and its wisdom without anyone to oppress or disturb them.”* Their
efforts will bring the entire world to a state of perfection and, in that perfect environment, G-d
will reveal a second phase in the Era of Mashiach — a miraculous pattern of existence that tran-
scends nature.

1. Likkutei Dibburim, Vol. 4, p. 752b. 2. Ibid., p. 753a. 3. Rambam, Hilchos Melachim 12:4.
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What will the Era of Mashiach Be Like

Statements that Appear Contradictory

8. Rambam’s approach can be clarified by first ana-
lyzing his source and the manner in which he relates to
it in other rulings.

Rambam’s conception that there will not be a devia-
tion from the natural order that prevails at present in
the Era of Ultimate Redemption - to quote,' “There
will be no difference between the current age and the
Era of Mashiach except [our emancipation from] the
subjugation by the [non-Jewish] kingdoms” - follows
the teachings of Shmuel in the Talmud.?

Rambam’s acceptance of Shmuel’s approach has at-
tracted notice from a halachic perspective. As is well
known, Lechem Mishneh® questions Rambams’s thesis,
pointing out several places within the Mishneh Torah
itself where Rambam renders decisions that run con-
trary to this principle. For example:

(a) Rambam’s words are sourced in the following
Talmudic passage:?

Rabbi Chiya bar Abba states in the name of Rab-
bi Yochanan, “The Prophets all prophesied only
regarding the Era of the Mashiach. The World to
Come, by contrast, [is described by the verse]:*
‘G-d, no eye but Yours has seen it

»
.

This conflicts with [the opinion of] Shmuel, who
maintains, “There will be no difference between the
current age and the Era of Mashiach except [our
emancipation from] subjugation by the [non-Jew-
ish] kingdoms.”

Rabbi Chiya bar Abba is stating that the Prophets’

1. Hilchos Melachim 12:2; Hilchos
Teshuvah 9:2.

2. Berachos 34b.
3. Lechem Mishneh on Hilchos
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Teshuvah 8:7.
4. Yeshayahu 64:3.
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visions all refer to the Era of Mashiach, and it is in this
era that the miracles about which they prophesied will
take place. The World to Come,’ in contrast, represents
a higher level of existence which even the eye of pro-
phetic vision could not conceive. Shmuel differs from
this view. It appears that he maintains that the miracles
foretold by the Prophets will not take place in the Era of
Mashiach, for at that time the natural order of the world
will continue to prevail as it does at present.

Lechem Mishneh® notes that here, in Hilchos Mela-
chim, Rambam identifies with Shmuel’s view, while in
Hilchos Teshuvah,® he identifies with the view of Rabbi
Chiya bar Abba regarding the inability of the prophets
to conceive of the revelations of the World to Come.

(b) The Mishnah teaches:”

A person should not go out [into the public domain
on Shabbos carrying] a sword or a crossbow.... If he
does so [unintentionally], he is obligated to bring a
sin offering.

Rabbi Eliezer says, “[These articles] are ornaments
[and hence, like jewelry, are considered as garments
which may be worn on Shabbos].”

Our Sages say, “On the contrary, they are shameful,
for it is written,® ‘And they shall beat their swords
into plowshares and their spears into pruning
hooks, and they shall not learn war any more’”; [i.e.,
were these articles to be ornaments, they would not

be nullified in the Era of the Ultimate Redemption].’
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In the Talmud’s discussion of the issue, our Sages associate this difference of opinion
with the difference of opinion between Rabbi Chiya bar Abba and Shmuel mentioned
above. There is a difference of opinion among the Sages as to whether Rabbi Eliezer ac-
cepts Rabbi Chiya bar Abba’s view. One opinion maintains that even Rabbi Eliezer agrees

5. According to all opinions, the to the Era of the Resurrection where

term “the World to Come,” refers
to the reward G-d will grant man
for his service in this realm. There
is a difference of opinion among
the Rabbis whether the intent is the
Afterlife [a non-corporeal spiritual
realm where the souls “luxuriate in

the radiance of the Divine Presence”

(Berachos 17a)] or whether it refers

the righteous will receive such rev-
elations while clothed in a physical
body in this world. See sec. 9, below.

6. Hilchos Teshuvah 8:7. The diffi-
culty with Rambam’s stance is com-
pounded by the fact that in Hilchos
Teshuvah itself (ch. 9, halachah 2),

Rambam also cites Shmuel’s opinion.

Similarly, in his Commentary

on the Mishnah, introduction to
Sanhedrin, ch. 10, s.v. veatah achail,
Rambam quotes both the teaching
of Rabbi Chiya bar Abba and the
teaching that “There will be no dif-
ference between the current age...”

7. Shabbos 63a.
8. Yeshayahu 2:4.
9. Rashi, Shabbos, loc. cit.



JD | nESm aaT

that there will be no weapons in the Era of Mashiach;
he differs with Shmuel and supports Rabbi Chiya
bar Abbas view. Another opinion maintains that
Rabbi Eliezer holds that weaponry will still exist in
the era of Mashiach, “i.e., [he follows] Shmuel’s view
and differs with Rabbi Chiya bar Abba” However,
according to all opinions in the Talmud, the Sag-
es mentioned in the mishnah who differ with Rabbi
Eliezer maintain that there will be no weapons in the
Era of Mashiach and, therefore, even in the present
age, a person who goes out into the public domain
carrying a weapon is liable for a sin offering.

Although Rambam subscribes to Shmuel’s opin-
ion in Hilchos Melachim, nevertheless, regarding the
Shabbos laws, he accepts the ruling of the Sages™
who, according to all views, differ with Shmuel.
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Is the Resurrection of the Dead Not a Miracle?!

9. The above difficulties can be resolved within
the context of the resolution of another question of
broader scope. One of Rambam’s Thirteen Principles
of Faith is the beliefin the Resurrection of the Dead"!
which will take place after the coming of Mashiach."
If so, how can Rambam say that the natural order of
the world will not be altered then? What innovation
in the natural order could be broader in scope than
the Resurrection of the Dead?

There is no difficulty reconciling the above with
Shmuel’s view according to the opinions” that the

10. Hilchos Shabbos 19:1. (In the 90a), Rambam also emphasizes
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ban, Shaar HaG’mul. This approach

year 5745 [1985], the year this
sichah was originally published,
it was published in the week this
chapter was studied according

to the yearly cycle of the study of
Rambam’s Mishneh Torah.)

11. See his Commentary to the
Mishnah, in the Introduction to ch.
10 of Tractate Sanhedrin, principle

13 of his Thirteen Principles of Faith.

12. In his Mishneh Torah (Hilchos
Teshuvah 3:6, based on Sanhedrin

the importance of the belief in the
Resurrection of the Dead, stating
that a person who denies this belief
will not be granted a portion in the
World to Come. In his Commentary
on the Mishnah, loc. cit., s.v. veatah
achail, he states, “One who does not
believe in [the Resurrection of the
Dead] has no belief in - or attach-
ment to - the Jewish faith.”

13. See Raavad, Hilchos Teshuvah
8:2; Kessef Mishneh, loc. cit.; Ram-

is also accepted by the teachings of
the Chassidus; see Likkutei Torah,
Vayikra, p. 15¢, Devarim, p. 65d;
Derech Mitzvosecha, p. 14b, which
states, “This is the true [approach]
according to Kabbalah.” See also
Teshuvos U’Biurim treastise 11,*

p- 57, footnote 23, and the sources
mentioned there.

* Later published in the Rebbe’s
Igros Kodesh, Vol. 2, Letter no.
200, p. 76.
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term “the World to Come” applies to the era after the
Resurrection of the Dead, for the ultimate reward to
be granted by G-d to man is not in the afterlife, the
spiritual world of the souls, but after the resurrection,
when the Jewish people will still exist, with their souls
enclothed within their bodies. This conception allows
for the understanding that, in the Era of Mashiach, the
natural order will continue to prevail, as Shmuel con-
tended. The Era of the World to Come, i.e., the Era of
the Resurrection of the Dead, will be at a different time
and not be part of the Era of Mashiach. In that era, even
Shmuel would agree that there will be a change within
the natural order.

However, Rambam' defines “the World to Come”
as the non-corporeal world of the souls, i.e., the after-
life, a spiritual realm in which the souls will be granted
the revelation of G-dliness. According to Rambam, this
will be our ultimate reward. By contrast, the Era of the
Resurrection of the Dead will not represent the ulti-
mate reward G-d will grant us. He maintains that it will
be a stage within the Era of Mashiach before the souls
are granted their ultimate spiritual reward in the World
to Come. Thus, according to Rambam, the Resurrec-
tion of the Dead - the greatest innovation conceivable
— will occur in the Era of Mashiach. If so, how can it be
said that there will be no changes within the natural
order in the Era of Mashiach?

Therefore, we are forced to say that Rambam main-
tains that there will be two distinct stages within the Era
of the Redemption: (a) one period associated with the
coming of Mashiach, when the natural order will con-
tinue to prevail, and (b) another period that will follow
the beginning of the Era of Mashiach, in which G-d will
introduce a new pattern. This additional period will
include miracles that depart from the natural order"

14. Hilchos Teshuvah, loc. cit.;
Rambam’s Commentary on the
Mishnabh, loc. cit.; his “Treatise
on the Resurrection of the Dead,”
sec. 6. See Avodas HaKodesh, Vol.
2, ch. 41, where these concepts are
explained at length.

15. This clarifies the precision of
the wording Rambam chooses in
ch. 11 (cited below sec. 10): “One
should not entertain the notion
that the King Mashiach must work
miracles and wonders, bring about
new phenomena into the world,

WHAT WILL THE ERA OF MASHIACH BE LIKE
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resurrect the dead...” In that phrase,
he mentions phenomena - including
the Resurrection of the Dead - that
will indeed take place in the Era

of Mashiach. However, these are
additional factors that will occur in a
later period in the Era of Mashiach.
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and will take place at a later time'® within the Era of
Mashiach itself."”
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Why Mashiach Need not Work Miracles

10. On the basis of the above, it is understood
why Rambam does not cite any support or proof for
the statement that he makes in the beginning of ch.
12, “One should not entertain the notion that in the
Era of Mashiach any element of the natural order
will be nullified” However, in ch. 11," when stating
that Mashiach need not perform a wonder or mira-
cle to confirm his identity, Rambam felt the need to
bring support and therefore states:

One should not entertain the notion that the King
Mashiach must work miracles and wonders, bring
about new phenomena in the world, resurrect the
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They are not matters that character-
ize Mashiach’s purpose or the first
period of the era that he will initiate,
as stated in the main text.

Note Rambam’s Pirkei Hatzlachah,
which emphasizes the connection of
the Resurrection of the Dead with
Mashiach, stating “This is complete
proof that the Resurrection of the
Dead is dependent on Mashiach.”

16. In his “Treatise on the Resurrec-
tion of the Dead,” loc. cit., Rambam
states, “[G-d] will resurrect the
dead according to His desire and
will, when He desires, and whom
He desires, either in the Era of
Mashiach, before that, or after...”

That statement does not contradict
the statements of our Sages found
in several sources that there will be
a specific Era of the Resurrection
of the Dead.* Instead, his intent is
that it is within G-d’s potential to
resurrect the dead whenever He
desires, in whichever era He de-
sires, as related in the works of the
Prophets and the Talmud where we
find narratives of people who were
brought back to life.

* See also Zohar, Vol. I, p. 139a,
which speaks of a specific stage in

the Era of the Ultimate Redemp-
tion when the dead will be resur-
rected. See also ibid., p. 134a.

17. Shelah, p. 23b also states that,
according to Shmuel, there will

be two periods within the Era of
Mashiach. However, Shelah writes,
“It is possible that Shmuel’s intent
was [that the natural order will con-
tinue to prevail] until the end of the
sixth millennium, but afterwards”

— i.e., in the seventh millenni-

um* - “Shmuel would agree that
everything we said** [will occur],”
i.e., Shmuel would agree that a
miraculous order of existence would
begin.

Shelah then continues:

It is possible that Shmuel also
agrees that everything we said
[will occur] even in the sixth
millennium.... However, death
will not have any dominion over
those born in holiness [in that
era].... Similarly, those who had
died who were resurrected in
the Era of Mashiach will remain
alive [forever].

These statements are not in accord
with Rambam’s approach. Never-
theless, based on the explanation in

the main text, we are forced to say
that, even according to Rambam,
there will be a second period in the
Era of Mashiach which will take
place during the sixth millennium,
i.e., within the context of material
existence, in the present framework
of time.

* Shelah is referring to our Sages’
words (Rosh Hashanah 31a, San-
hedrin 97a), “The world will exist
for six millennia. [Then, there
will be] one millennium, [where
it will be] devastated; [i.e., it will
exist on a higher plane of being]”

** Shelah notes that the Talmud
(Berachos 34b) states that the
opinion that miracles will occur
in the Era of Mashiach (the
opinion of Rabbi Chiya bar Abba)
differs with that of Shmuel.
However, Shelah concludes, “It

is possible to say that when [our
Sages said that Rabbi Chiya bar
Abba and Shmuel] differ, their
intent was that they were each
describing a different dimension
[of the Era of Mashiach]”

18. Rambam, Hilchos Melachim 11:3.
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[ WHAT WILL THE ERA OF MASHIACH BE LIKE

dead, or perform other similar deeds. This is [defi-

nitely] not true."

[A proof can be brought from the fact that] Rabbi
AKkiva, one of the greatest Sages of the Mishnah,

[was an active participant® in the war of] King
ben Koziva [(Bar Kochbah)]. He described him
as the King Mashiach,”' and he and all the Sag-
es of his generation conceived of him as the King
Mashiach until he was killed as a result of sins.*

19. On the basis of this halachah,
Rambam negates our Sages’
statement (Sanhedrin 93b) that
the Sages tested ben Koziva on the
basis of the prophecy of Yeshayahu
(Yeshayahu 11:3) that Mashiach
will judge litigants with his sense
of smell. When they saw that ben
Koziva was not capable of this, they
killed him. By contrast, as stated
below, Rambam maintains that ben
Koziva “was killed as a result of
sins.” See footnote 21 below.

20. The literal meaning of Rambam’s
words is:, “He was the arms-bearer
of ben Koziva” A source for the
license for a great Sage of Rabbi
Akiva’s stature — the primary teach-
er of the entire generation and the
source of spiritual nurture for the
entire generation (Sifri, the conclu-
sion of Parshas Vezos HaBerachah)
- to serve in such a function may be
derived from the conduct of King
David, whom I Shmuel 16:21 de-
scribes as King Shaul’s arms-bearer.

Note that the war against the
Romans led by ben Kozivah was for
the sake of saving the entire Jewish
people and the Holy Land. It is very
likely that the actual war involved a
threat to Jewish lives, i.e., to negate
the decrees against the Jewish faith
and the slaughter of many Jews.*

* Therefore, Rabbi Akiva was an
active participant in ben Koziva’s
revolt. His involvement did not
stem from his conception of ben
Koziva as Mashiach. According
to this explanation, the later
clause stating that Rabbi Akiva
would say that ben Koziva was the

Mashiach is a secondary point.

21. Rabbi Akiva’s acceptance went
beyond merely “assuming him to be
Mashiach” (considering him bechez-
kas Mashiach) in halachic terminolo-
gy. See the end of sec. 4, above.

22. See also Rambam, Hilchos Taa-
nios 5:3, “They were ruled by a great
king whom the entire Jewish people
and the leading Sages considered to
be the King Mashiach. He fell into
the hands of the Romans* and they
were all killed”

In his gloss to Hilchos Melachim 1:3,
Raavad takes issue with Rambam

on this matter. Basing himself on
Sanhedrin 93b, he states, “Behold,
Ben Koziva would say, ‘T am King
Mashiach’ The Sages sent [agents] to
test him [by seeing] whether or not
he could judge [litigants] with his
sense of smell. When [they saw that]
he could not do so, they killed him.”

The other commentaries to the
Mishneh Torah - Migdal Oz, Kessef
Mishneh, the second resolution
offered by Radbaz, and Lechem Mish-
neh - explain that the two opinions
are based on conflicting Midrashic
accounts. Unlike the passage in San-
hedrin referred to previously, Eichah
Rabbah commenting on verse 2:2 and
Talmud Yerushalmi, Taanis 4:5, state
that ben Koziba was killed by non-
Jews and not by the Sages. It is this
understanding that Rambam follows.

There is a general principle (Eliya
Rabbah 531:10; (Sdei Chemed, K'llalei
HaPoskim, sec. 16:52; et al.) that an
effort should be made to reconcile
conflicting opinions and thus reduce
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differences of opinion among Sages.
In particular, this applies in matters
of actual fact (Sdei Chemed, maare-
ches mem, K’llal 164), as in the issue
under discussion, who killed ben
Koziva. Accordingly, it can be said
that there is no difference regarding
the actual fact. All (i.e., even the
Sages mentioned in the Talmud,

loc. cit., and Raavad) agree that in
actual fact, ben Koziva was killed by
non-Jews. Similarly, all (including
Rambam)** agree that there were
Sages in that generation who did not
think that ben Koziva was Mashiach.
For example, Rabbi Yochanan ben
Torta told Rabbi Akiva, “Akiva,
[even when] grass will grow from
your jawbone, Mashiach will still not
have come” (Talmud Yerushalmi, loc.
cit., Eichah Rabbah, loc. cit.).

These Sages sent agents to test him
by seeing whether or not he could
judge litigants with his sense of
smell. When they saw that he could
not do so, they - as opposed to
Rabbi Akiva (according to whose
opinion Rambam rules) - saw this
as a sign that ben Koziva was not
Mashiach. Their opposition was
aroused, because he proclaimed
himself as Mashiach despite the fact
that he could not judge litigants with
a sense of smell (for he followed
Rabbi Akiva’s understanding) and,
on that basis, waged war against

the nations. As a result, many Jews
fell in battle. Therefore, the Sages
concluded that he should be placed
in the category of a rodeif, someone
who endangers the life of a fellow Jew
— (see Sanhedrin 73a and the sources
mentioned there) - who should be
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When he was Kkilled, they knew that he was not
[Mashiach. The Sages] did not ask him for any sign

or wonder.

Rambam brought an elaborate proof in ch. 11, but did

notdosoin ch. 12. Now; itis true that Rambam speaks about

two different subjects in these chapters: Ch. 11 focuses on

the identity of Mashiach, what he will accomplish, and the

manner in which he will emerge, while ch. 12 concerns
itself with the nature of the world in the Era of Mashiach.

killed. However, in actual fact, it

was the non-Jews - not the Sages —
who killed him. As Radbaz, loc. cit.,
phrased the matter, “It is possible to
interpret our Sages’ words in Sanhe-
drin, loc. cit., ‘Since they saw that he
could not judge by smell, they killed
him, as meaning ‘they withdrew
their support from him and the non-
Jews came and killed him.”***

The difference of opinion between
Rambam and Raavad regarding
this matter can be explained as
follows:**** According to Rambam,
who follows the opinion of Rabbi
Akiva that Mashiach need not
perform miracles and wonders, it
is clear that ben Koziva was not
killed because he could not judge
by smell, since Mashiach need not
show this sign in the initial stage
of his coming. Therefore, Rambam
writes that ben Koziva was killed
“as a result of sin””

Raavad rules according to the
Talmud, Sanhedrin, loc. cit., and
the opinion of Rabbi Yochanan

ben Torta, which maintains that
Mashiach must perform signs and
wonders immediately upon his
emergence. Therefore, they both
maintain that ben Koziva was killed
because he could not judge by smell.
Although in actual fact he was
killed by non-Jews, since the Jewish
court had rendered such a decision,
the non-Jews “killed a person who
was dead even when living” (cf.
Rashi, Bava Kama 41a, s.v. havi, et
al.), as explained by Radbaz, loc. cit.

Perhaps an even further conclusion

can be reached: When a Jewish court
cannot implement a punishment
that they decide should be given, they
should have the punishment imple-
mented by others (Tur and Shulchan
Aruch, Choshen Mishpat, sec. 2, and
commentaries there). By contrast,
according to the explanation of
Radbaz, there is a difficulty based on
Rambam’s ruling (Hilchos Geirushin
2:20) that, “if, on their own initia-
tive, non-Jews compel a man to write
[a bill of divorce], since [Jewish] law
obligates him to compose [such a
document], it is a disqualified bill of
divorce,” although it is not nullified
entirely. Based on that concept, it
follows that since the non-Jews killed
ben Koziva on their own initiative,
without having been instructed to do
so by the Sages, it cannot be said that
the Sages killed him.

* The Rome edition of the
Mishneh Torah (published 5240
1480) substitutes “nations” for
“Romans.”

** The statement in the footnote
above that Rambam acknowledged
that there were Sages who did not
accept ben Koziva as Mashiach
leads to the following interpre-
tation of Rambam’s statement

in Hilchos Melachim 11:3 that
“[Rabbi Akiva] and all the Sages
of his generation considered him
as the King Mashiach”: Rambam’s
intent is that only initially, “all
the Sages of [Rabbi Akiva’s] gen-
eration considered [ben Koziva]
as King Mashiach?” However,
afterwards, some of them came
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to the conclusion that he was not
Mashiach as clearly understood
from our Sages’ words cited
above. However, Rambam did not
rule according to their under-
standing, but instead followed the
view of Rabbi Akiva.

Also, it could be said that Ram-
bam maintains that the majority
of the Sages of Israel or at least
“the leading Sages” (Rambam,
Hilchos Taanios, loc. cit.) fol-
lowed Rabbi Akiva’s understand-
ing. Therefore, he wrote “all”

Note that one of the manuscript
copies of Mishneh Torah states
in Hilchos Melachim, “He and the
Sages of his generation consid-
ered...,” using wording similar
to that used in Hilchos Taanios,
omitting the word “all”

*** The Peuir HaDor edition of
Rambam’s responsa (responsum
225) cites a document from Rav
Saadia ibn Danon, which states,
“In Sanhedrin, ch. 8, our Sages
said that the Sages of Israel killed
him because he said he was
Mashiach and yet he was not a
descendent of [King] David”
Note, however, the commentary
of Rav Ovadiah of Bartenura

to Rus 4:6, which states that Bar
Kochbah did descend from David.

ot See Kessef Mishneh, who
explains that our Sages said that
“the passage in [Sanhedrin, |
perek Cheilek, does not follow
the opinion of Shmuel, ... and
our teacher [Rambam] follows
Shmuel’s opinion.”
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Nevertheless, since ch. 12 speaks about the na-
ture of the world’s existence as it is connected
with Mashiach’s coming,” the proof Rambam
cites in ch. 11 regarding Mashiach’s identity is
also valid regarding the issues raised in ch. 12,
where he discusses the nature of the world in
the Era of Mashiach, following his coming. This
leads to the conclusion that in that era, “the world
will continue according to its pattern.”

Were the definition of the Era of Mashiach
to be that the natural order of the world would
be nullified and there would be an innovation
in existence, that would define what Mashiach’s
purpose and mission would be. His coming
would bring about the cessation of the natu-
ral order as we know it, and he would initiate a
new pattern in existence. Accordingly, it would
be necessary to assume that Mashiach would
have to “work miracles and wonders [and] bring
about new phenomena into the world” There-
fore, if that were to constitute the end result he
was to bring about, the way to verify his identity
would be to see if he could perform wonders.

The fact that Rambam sees the acceptance of
ben Koziva as Mashiach by “Rabbi Akiva and
all the Sages of his generation” as proof that
Mashiach need not perform wonders indicates
that Mashiach’s coming will not bring about a
cessation of the natural order as we know it.**

WHAT WILL THE ERA OF MASHIACH BE LIKE
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23. Le,, ch. 12 speaks about the initial
period of the era of Mashiach that is
associated with his coming and the
changes that he will bring about. By
contrast, the second era of Mashiach,
which will involve miracles, will come
about as a revelation from Above.

24. Despite having clarified this con-
cept in ch. 11, Rambam nevertheless
begins ch. 12, “One should not en-
tertain the notion that in the Era of
Mashiach any element of the natural
order will be nullified” Although
seemingly the concepts are redun-
dant, Rambam is clarifying a further

point, as reflected in the precise
wording he uses. He does not state,
al yaaleh al hadaas, literally, “one
should not let it enter his mind,” as
he did in ch. 11, loc. cit., but rather,
al yaaleh al halev, “one should not
let it enter his heart”*

Rambam is clarifying that, after

the statements he made in ch. 11,
there really is no need to negate an
intellectual supposition that in the
Era of Mashiach any dimension of
the natural order will be nullified.
Intellectually - to the extent that

a person’s mind and understand-

ing can comprehend Mashiach’s
qualities and mission, and as a
consequence, what will transpire in
the world in his time - the fact that
Rabbi Akiva accepted ben Koziva as
Mashiach should prevent him from
conceiving of Mashiach as having
dominion to the extent that the
natural order is nullified.

Nevertheless, despite the above, it

is possible that because of the great
love and the yearning in one’s heart
for the lofty levels Mashiach will
possess — as implied by the verse (Ye-
shayahu 52:13), “Behold, My servant
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12

Mashiach’s Role and Purpose

11. On the basis of the above, it is understandable
that Rambam’s elaborate description of the nature
of existence in the Era of Mashiach in ch. 12 refers
to the period in that era that is associated with his
emergence and assumption of his role.

In other words, in ch. 11, Rambam explains® the
definition of Mashiach’s identity and function:

In the future time, the King Mashiach will arise
and renew the kingship of [the House of] Da-
vid, restoring it to its initial sovereignty. He will
[re]build the Beis HaMikdash and gather in the
dispersed remnant of Israel. Then, in his days, all
the statutes will be reinstituted....

With this statement, Rambam defines Mashiach’s
purpose - he will bring about consummate perfec-
tion in the knowledge and observance of the mitzvos
and the laws of the Torah.*

Afterwards, in ch. 12, Rambam describes the
state of existence that is appropriate so that this may
happen, as he concludes,” the Jewish people will “be
free [to involve themselves] in the Torah and its wis-
dom, without anyone to oppress or disturb them. At
that time there will be neither famine nor war... and
the occupation of the entire world will be solely to
know G-d. Therefore, the Jewish people will be great

sages....”

This represents Mashiach’s purpose and mission

[Mashiach] will succeed;** he will be
exalted and raised, [reaching] very
great heights,”** — it will enter one’s
heart that aspects of the natural
order will be nullified. Therefore,
Rambam felt the need to negate even
such notions. This is not the place
for further discussion of the matter.

* Note, however, that the
Yemenite manuscripts of the
Mishneh Torah also use the word,
“mind” in the beginning of ch. 12.

** Yaskil, translated as “succeed,’

also connotes intellectual concep-

tion. As reflected by the sources
cited in the next marginal note,
the verse is implying that Mashi-
ach will succeed in reaching lofty
intellectual and spiritual levels.

*** See Rambam, Hilchos Te-
shuvah 9:2 (and the discussion
later in the main text regarding
the second period in the era of
Mashiach);) the Mitteler Rebbe’s
Shaar Emunabh, ch. 56ft.; Biurei
HaZohar, p. 22¢, which describe
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lofty heights Mashiach will attain.
25. Rambam, Hilchos Melachim 11:1.

26. See the elaborate explanation

of this concept in Likkutei Sichos,
Vol. 18, p. 2771t., and the sources
mentioned there. See the translation
of this sichah in the first installment
of this series.

27. Rambam, Hilchos Melachim
12:4-5.
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because, fundamentally,?® the mitzvos and the laws
of the Torah are meant to be observed in a world in
which the natural order prevails.

WHAT WILL THE ERA OF MASHIACH BE LIKE
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The Difference between Mashiach as an
Individual and the Era He will Initiate

12. In this context, we can understand Rambam’s
approach to the prophecies of Scripture and the
statements of our Sages that appear to indicate that
there will be a change in the natural order in the Ul-
timate Future. Rambam interprets those prophecies
which focus on Mashiach personally, what he will
do, or the effects of his coming on the world at large
as allegories that will be fulfilled in a manner that
does not constitute a disruption of the natural order
of existence. Therefore, he interprets the prophecy,
“A wolf will dwell with a lamb” that follows - and
is directly connected with - the prophecy regarding
Mashiach’s coming,” “A shoot will emerge from the
stem of Yishai...,” as “an allegory and a metaphor”

Rambam explicitly interprets the meaning of
that specific allegory, indicating that the meaning of
the verse is: “Israel will dwell securely together with
the wicked idolaters.” Although Rambam continues,
“Similarly, all other [prophecies] of this nature con-
cerning Mashiachareanalogies,” he does not explain
the analogies implied by the other prophecies. On
the contrary, he concludes: “In the Era of the King
Mashiach, everyone will realize what [was implied
by these metaphors and allusions].” He explains the
meaning of this particular verse because he wants

28. Note the two interpretations

of the phrase (Shmos 35:27),
vihanesi’im heivi'u. Generally, the
phrase is translated as “the princes
brought,” indicating that the stones
for the breastplate of the Kohen
Gadol were brought through natural
means. However, the phrase is also
interpreted as meaning “the clouds
brought,” See Yoma 75a; Targum
Yonason ben Uziel, Shmos, loc. cit.;

Rabbeinu Bachya on that verse;
Rashi on that verse based on Sifri,
Bamidbar 7:3, et al. See Likkutei
Sichos, Vol. 16, p. 4241L, translated
in Selections from Likkutei Sichos,
Shmos, p. 576, footnote 20, which
elaborates regarding these two
interpretations.

Similarly, Menachos 69b, and Rashi
and Tosafos on that passage, speak
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about using “wheat that descended
from the clouds” to make flour for
the two loaves offered on Shavuos.
Here, also the question revolves
around performing mitzvos with
substances brought about by su-
pernatural means. See also Likkutei
Sichos, Vol. 15, p. 185fF, et al., which
focuses on that subject.

29. Yeshayahu 11:1fF.
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to highlight how the verse, “A wolf will dwell with
a lamb,” - which is included in the passage that be-
gins, “A shoot will emerge from the stem of Yishai”
- explains the mission of Mashiach, which is to
bring about a setting where the Jews will not be dis-
turbed by the nations of the world and as a result
will be “be free [to involve themselves] in Torah

and its wisdom...”*°

In contrast, the verses from the Scripture and
statements of our Sages that do not speak about the
era associated with the coming of Mashiach, but
rather about prophecies and promises which will
be fulfilled in the Ultimate Future, including G-d’s
promise to “remove hostile beasts from the earth”
and our Sages’ statement that shade trees will pro-
duce fruit need not be interpreted as allegories.
Rambam maintains that they will be fulfilled in a
literal sense. However, this will take place in a later
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period within the Era of the Redemption.?*!

30. Note the precise wording used
by Rambam, “Similarly, all other
[prophecies] of this nature concern-
ing Mashiach are analogies.” He is
speaking of prophecies regarding
Mashiach and not those regarding
“the Era of Mashiach”

31. The concept that these proph-
ecies will be fulfilled in a literal
manner appears to be reflected by a
narrative in Tractate Shabbos 30b.

Rabban Gamliel sat and inter-
preted a verse homiletically, “In
the Ultimate Future, Eretz Yisrael
will produce pastries and fine
wool garments, as it is stated
(Tehillim 72:16), ‘May there be an
abundance of grain in the land.”

A certain student scoffed at him
and said, “There is nothing new
under the sun” (cf. Koheles).

He said to him: “Come and I will
show you an example in this world.
He went outside and showed him
morels and mushrooms, [which
emerge from the earth over the
course of a single night and are

shaped like a loaf of bread.] With
regard to wool garments, he
showed him palm bast, [which is a
thin, net-like covering.]

The fact that Rabban Gamliel
showed the student an example of
what he meant appears to indicate
that he intended his words to be
understood straightforwardly.

Nevertheless, in his Commentary
on the Mishnah, Sanhedrin, intro-
duction to chapter 10, Rambam
does not interpret the passage in
that manner. Instead, he focuses

on the fact that the Talmud cites
the narrative in the discussion of
two verses in Mishlei that appear

to contradict each other. Mishlei
26:4 states, “Do not answer a fool
according to his folly;” while the fol-
lowing verse states, “Answer a fool
according to his folly” Our Sages
resolve this apparent contradiction,
explaining that one should answer a
fool when he makes claims regard-
ing matters of the Torah. However,
when he is speaking about worldly
matters, one should not answer

OnYy mwnd niw

him. The Talmud gives this narra-
tive as an example of when a fool
should be answered according to
his folly - i.e., not giving him a true
answer - regarding Torah matters.

Rambam elaborates regarding
the implications of our Sages’
statements:

[The Sages were speaking idiom-
atically. In a like way,] it is com-
mon for people who find some-
thing [entirely] prepared and
ready-to-use to say, “So-and-so
found baked bread and cooked
food.... For that reason, the Sage
who made this statement became
upset with his student who did
not understand his words and
thought that they were meant to
be taken literally.

[Therefore, the Sage] answered
him according to his level of
understanding. However, the
answer he gave was not the true
answer. Proof of the fact that
[the Sage] did not respond with
the true answer is the fact that
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this narrative was cited as an il-
lustration of [the verses (Mishlei
26:4-5)], “Do not answer a fool
according to his folly, [lest you
become like him. Answer a fool
according to his folly, lest he
become wise in his own eyes.”]

Rambam’s interpretation is motivat-
ed by his general conception of the
pattern of existence associated with
Mashiach’s emergence. The verse
(Tehillim 72:16), “May there be an
abundance of grain in the land” -
which serves as the prooftext for

[ WHAT WILL THE ERA OF MASHIACH BE LIKE

the teaching that “in the Ultimate
Future, Eretz Yisrael will produce
pastries...” continues the theme
stated at the beginning of the Psalm
(ibid. 72:1), “Concerning Shlomoh:
G-d grant Your judgments to a king
and Your righteousness to a king’s
son,” i.e., it is a prayer referring to
Mashiach, as an individual. (See
the commentaries of Radak and Ibn
Ezra on the verse.) Therefore, he in-
terprets this passage in this manner.

Similar concepts apply to all the
other statements in Shabbos, loc.

cit., preceding the one discussed
above. Although in all cases, Rab-
ban Gamliel showed the student

an example of what he meant,

thus, seemingly indicating that he
intended his words to be under-
stood straightforwardly, Rambam
interprets them allegorically because
all these verses refer to the coming
of Mashiach and the aspects of the
redemption that result from his
activities. They are not descriptions
of the situation that will prevail in
the world that are not specifically
connected to Mashiach’s emergence.
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